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CO-EDITORS

Hayg Oshagan was born in Beirut, Lebanon, immigrating to the U.S. in 1975. His BAs in Comparative Literature and Com-
munication are from the University of Pennsylvania, and his PhD in Communication is from the University of Wiscon-
sin-Madison. He has taught at Stanford University, the University of Michigan-Ann Arbor, and is currently a professor at
Wayne State University in Detroit. Oshagan is a frequent public speaker, recognized for his work with minority media and
minority communities, with generous support from many foundations including the Michigan Nonprofit Association, Ford
Foundation, Knight Foundation, Kresge Foundation, State of Michigan, New Economy Initiative, Community Foundation
for Southeast Michigan. Oshagan is the founder and Director of New Michigan Media, which is a collaboration of the lead-
ing ethnic and minority media in Michigan. He co-chairs the Detroit City Council’s Immigration Task Force, is on Michigan
Gov. Whitmer's Immigrants and Refugees Council, served on Michigan Gov. Snyder’'s Holocaust and Genocide Education
Commission, has been director of the ARS Armenian Summer Studies Program and editor of The Armenian Review.

Born in Aleppo in 1944, Khachig T6lolyan was educated in Armenian schools in Aleppo and Cairo, then in the Internation-
al College of Beirut. His family emigrated to the USA in 1960. He received his BA from Harvard in Molecular Biology, and
his PhD from Brown University in Comparative Literature. He taught for 47 years at Wesleyan University, also holding
visiting professorships at the U. of Michigan-Ann Arbor, Johns Hopkins, Columbia, and Oregon State University. Tolélyan
is the founding editor of Pynchon Notes (1979-2009) and Diaspora: a journal of transnational studies (1991-2020). The sec-
ond played a foundational role in the creation of diaspora studies. He has published in Armenian 130 articles in Haratch
of Paris, and a book of articles from that source, Spyurki Mech (In the Diaspora, 1980). He co-edited a scholarly volume
on Diaspora, Identity and Religion (Routledge, 2004) and published numerous much-cited scholarly articles on diaspora
studies. He has lectured in the US, Canada, Israel, France, Spain, England, Scotland, Germany and Armenia.

CONTRIBUTORS

Khatchik DerGhougassian is a Ph.D. in International Studies from the University of Miami (Coral Gables, FL) and professor
of International Relations at Universidad de Lanus, Argentina (on unpaid leave since January 2017 for a higher hierarchy
public post). He was Visiting Adjunct Professor at the American University of Armenia (2004 — 2013). Before his academic
career, DerGhougassian was the editor of the ARMENIA newspaper in Buenos Aires, Argentina (1987-1997). His latest book
is Everything You Need to Know about the Conflict in the Middle East (Buenos Aires: Paidds, 2017, in Spanish), among oth-
er publications including books, book chapters, academic articles and OpEd columns in Spanish, English and Armenian.
Gwnbhly G PLL. Prgmibbwl, wowqwbp wbabn $Eapg, bwé b Mnpd 2wddnun, Lppwlwl, 1967pL: Vwhiwlp@no@poilp umw-
gw&\ Uppng Pwnwuhhglfwilllwhg ‘lwpd’wpwhhh dky: U.u.,u,l‘ hhlhl‘lh"! ]-Iu.llanr[h[,nunL,thL '}'u,lpbl.,_l.uilp Jwé: Uqull.luJLqu.rlL,ahuJil
wowlbpmws £ Gwphgpl Upn. Uwpgpubwbp, Gppbyhoulnynobbp Gpowowgng @rdnbwlh, UGpuwd PEohpbwlh, Quwpkt Uglwinpbw-
Uh, bu wuwndwgbn e pwlwukp ‘-I,Luqq.l;il 'LnLLILuuhuﬂJhZ "H;wm[ah Ly Jwpdwpwllbpne dky Gwpugpwhwl Updbp puwowiwlbnwe
E: 1995-pu, Puwlwlwpulwl 0nud wnwgws Puphgp8mbwllby Ulpwpy Uwip Ghbknkging dkp: 2000-ph  thnjuwnpniwé Unbpbug
b wnwldlwé U, Bwlnp bhbnbkgeng LGrfnowlwl dwnwnidhip, npmcl prfuh L,_hp\ Uwhbe LGwy dpwlhnydpl be Lwy gpppb vywowinp
dplb b 2wy ghph ¢hppl dkp. mbp ppdpwgpuluwl mwpwéml Jwomwl Op, Be fupgdwbywlwb ncpbplwgpp Cpumwpalnddpolbbp:
Unpwl Uppbyhulnyny Qupwpbwl 6bwé £ MEpnd 1940-pl: Vwhlbwhwl Gp@no@pclp Fpuwm fwnh Upguwpbwl Ywpdwpwlkl
unwbw b bnp pubwhiwé | U.T.l[&h_hwuh '}‘u.,pbl.[uﬂ.lp[l, Wy 3nL{wl,thmD-UanLlihLuil: 1967-,111 wlygwo k ﬂDFLuDuu.l, nip 1968-h11
dbhnbwnpniwés b owpbnuyg 1970-p4 Jwppwybm: 1970-1974 wumnowéwpwbng@pol niuwlwé £ @uwphy, Institut Catholique de Paris,
faculté de théologie 1969-1980 wjwpmolwfwpwé b @uppgh wwhwppl ke bup (£ Unypungp U, Gumnowdwspl biknkgong dkp: 1980-2007
Swnwpws £ ppp Zwgpuybrwlul "]u.lmm.hpl.ul.,h (I)nluuﬂ,mpt} Lhnhh 18 ﬂ‘nil-ul_u.,hl.uil szuﬂlh pwqmpﬁhpm.h:lgsz-hh dbnlwnpriwe
L Byhulpyno, dbnwdp Qwggbl U, Qwpnqphnup: bp gwlpbpm] 2007-pU Lp Ghdbach Spwlbuwgh @hdp e I plnpnch wrwylinpg,
wuwowol dp npdb hp Gpwdwpp 2013-pl: 2bnplwll £ qwpp dp gpwlwl be Gpoluwhwl niunufbw-vhpau@pibbbpne, b Shgh wyng
«Bunuygu Yphgnp Mppabwbp Phpfngnidbwly (1987) ki «Uombgnuiubpy (1999) dEfuwpwlhwlwl wyfuwmncdplbbpacl: 2017-pl
«Puwl Ev Shpy dwmblwowph Bhe 9-pu dkp Lpwnwpwlwé b «Upunph Gumniwdwpwlncdpol (SEuwlbn)» @ Gpoluuljwh bu gpwljwl
puwgdwfhe nuunufbwuppriobbbpn] wpfiwmwlgws b «8wnwen-pl, «Unp 8wnwe»-pl,«Ugnwlp-pli, «Znphgrlnpl:

Zaven Khanjian is the Executive Director/CEO of the AMAA. Born and raised in Aleppo, he graduated from the American
University of Beirut, worked in the Persian Gulf countries, then in 1979 he moved with his family to California and entered
private business until 2014. He has served in leadership capacities at numerous Armenian and non-Armenian organiza-
tions. In September 2019, he was awarded Honorary Membership in the Writer's Union of Armenia. He is the author of three
books. Khanjian is married to Sona Kelligian and is blessed with three children and seven grandchildren.
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CONTRIBUTORS

Rouben Paul Adalian is the Director of the Armenian National Institute (ANI, https:/www.armenian-genocide.org/) in
Washington, DC. He is the author of From Humanism to Rationalism: Armenian Scholarship in the Nineteenth Century
(1992), editor of The Armenian Genocide in the U.S. Archives 1915-1918 and its accompanying Guide (1994), Remembering
and Understanding the Armenian Genocide (1995, 5th edition 2020), associate editor of the Encyclopedia of Genocide
(1999), and author of Historical Dictionary of Armenia (2002, 2nd expanded edition, 2010). Adalian received a Ph.D. in
history from UCLA, and has taught at the Elliott School of International Affairs, George Washington University; School of
Foreign Service, Georgetown University; and School of Advanced International Studies, Johns Hopkins University.

Georgi Bargamian is a fifth generation member of the Armenian Relief Society and has served the organization on
the chapter, regional and international levels. She is a member of the ARF Eastern Region Central Committee and a
former editor of the Armenian Weekly. A writer and attorney, she lives in Ann Arbor, MI.

Razmik Panossian is the Director of the Armenian Communities Department at the Calouste Gulbenkian Foundation,
Lisbon, since 2013. He obtained his PhD in 2000 from the London School of Economics and Political Science with a
dissertation on “The Evolution of Multilocal National Identity and the Politics of Contemporary Nationalism: Armenia
and its Diaspora.” He is the author of The Armenians: From Kings and Priests to Merchants and Commissars, and various
other academic publications on Armenian identity, politics and diaspora.

Khatchig Mouradian is a lecturer in Middle Eastern, South Asian, and African Studies at Columbia University, and the
Armenian and Georgian Area Specialist at the Library of Congress. He also serves as Co-Principal Investigator of the
project on Armenian Genocide Denial at the NYU Global Institute for Advanced Study. Mouradian is the author of the
award-winning book The Resistance Network: The Armenian Genocide and Humanitarianism in Ottoman Syria, 1915-
1918 (2021). He is the co-editor of After the Ottomans: Genocide’s Long Shadow and Armenian Resilience (2023) and The
IB.Tauris Handbook of the Late Ottoman Empire: History and Legacy (forthcoming in 2024).

Marc A. Mamigonian is the director of academic affairs at the National Association of Armenian Studies and Research
(NAASR), where he has worked since 1998. Raised in New Hampshire, he has degrees from the University of New Hampshire
and Tufts University. He is the co-author (with Sam Slote and John Turner) of Annotations to James Joyce’s Ulysses (Oxford
Univ. Press, 2022) and is the editor of the volume The Armenians of New England (Armenian Heritage Press, 2004) and co-
editor (with Mary Jane Rein and Thomas Kuehne) of Documenting the Armenian Genocide: Essays in Honor of Taner Akcam
(Palgrave Macmillan, 2023). His work has appeared in the James Joyce Quarterly, Genocide Studies International, Armenian
Review, Journal of Armenian Studies, Journal of the Society for Armenian Studies, and elsewhere.

Armine Ishkanian is a Professor in Social Policy at the Department of Social Policy, London School of Economics (LSE) and
also the Executive Director of the Atlantic Fellows for Social and Economic Equity (AFSEE) programme based at the LSE's
International Inequalities Institute. Professor Ishkanian’s research examines how civil society organisations and social
movements engage in policy processes and transformative politics. She is currently co-convening the Politics of Inequality
research programme and is the Principal Investigator of the Activism, Policy, and Transformation (APT) project.

Talar Chahinian holds a Ph.D. in Comparative Literature from UCLA and lectures in the Program for Armenian Studies at UC
Irvine, where she is also Visiting Faculty in the Department of Comparative Literature. She is the author of Stateless: The Politics
of the Armenian Language in Exile (Syracuse University Press, 2023) and co-editor, along with Tsolin Nalbantian and Sossie
Kasbarian, of The Armenian Diaspora and Stateless Power: Collective Identity in the Transnational 20th Century (Bloomsbury
Press, 2023). She co-edits Diaspora: A Journal of Transnational Studies and contributes reqularly to the literary magazine Pakin.

Sylvia Angelique Alajaji is the author of Music and the Armenian Diaspora: Searching for Home in Exile, recently published in
Turkish translation. In the spring of 2021, she served as the Dumanian Visiting Professor of Armenian Studies at the University
of Chicago. Her work centers on an examination of music and subjectivity in the Armenian diaspora, focusing primarily on the
United States and Lebanon. She was most recently Professor of Music at Franklin & Marshall College and is currently serving as
Associate Director of the CNRS-UChicago International Research Center for Fundamental Discovery at the University of Chicago.
Hrag Vartanian (he/they, b.1973) was born in Aleppo, Syria, raised in Toronto, Canada, and settled in New York City after
a brief sojourn in Beirut, Lebanon, where he worked at Haigazian University. He's a writer, curator, artist, and lecturer on
art with a special focus on the intersection of art and activism. In 2009, he co-founded Hyperallergic, one of the world’s
leading contemporary art publications, with his spouse Veken Gueyikian. In October 2023, he exhibited the public mural
“Forbidden Protest Sign” with Home gallery, calling for a ceasefire in Gaza. He is working on a decade-long curatorial project
on Ottoman studio photography. The first iteration of his “The Story of My Body” project appeared as a deeply personal
essay in the anthology of contemporary Armenian diasporic literature titled We Are All Armenians (U. Texas Press, 2023).
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CONTRIBUTORS

Vahe Berberian is a celebrated figure in the Armenian diaspora, who has won acclaim as a playwright, novelist, and artist.
His work, including eight monologues and the novels "Letters From Zaatar," "In the Name of the Father and the Son," and
“Diary of a Dead Man"” have been translated and celebrated globally. His plays, like "Pink Elephant," “Baron Garbis,” and
“Gyank” have graced stages from Edinburgh to Los Angeles. Along with acting, directing, and voice work credits, his art
has featured in over 40 exhibitions internationally. Berberian calls Los Angeles home.

Ara Oshagan is a diasporic multi-disciplinary artist and curator whose practice explores collective and personal
histories of dispossession, legacies of violence, identity and (un)imagined futures. Oshagan works in photography,
collage, installation, film, book arts, public art and monuments and has published three books of photography (two more
forthcoming in 2024). He has had solo exhibitions in Los Angeles, New York, Boston, Armenia, Morocco, and South Korea.
His work has been featured on NPR, LA Times, Hyperallergic, Mother Jones and Art Papers. Oshagan is an Artist-in-
Residence at the 18th Street Art Center in Santa Monica and curator at the City of Glendale ReflectSpace Gallery.

Dr. Hratch Tchilingirian received his PhD in Sociology from LSE, the London School of Economics and Political Science,
in 2003. He is a leading expert on the Armenian Diaspora and Christian communities in the Middle East. Since 2012, he is
Associate Faculty Member of Asian and Middle Eastern Studies, University of Oxford. He is the director of the Armenian
Diaspora Survey, a major research project studying public opinion in the diaspora, funded by the Calouste Gulbenkian
Foundation. Dr. Tchilingirian is the author of numerous studies and publications and has lectured internationally in
leading universities, institutions and NGOs (www.hratch.info) on minorities in the contemporary Middle East, inter-
ethnic conflicts in the Caucasus, Armenian Christianity and the Diaspora.
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George Aghjayan is the Director of the ARF Archives (arfarchives.org). Aghjayan graduated with honors from Worcester
Polytechnic Institute in 1988 with a Bachelor of Science degree in Actuarial Mathematics. He achieved Fellowship in the
Society of Actuaries in 1996. He has been the primary organizer of the Armenian Genealogy Conference and a certificate-
holder in Boston University's Genealogical Research program. In addition, he has authored articles on the demographics
and geography of western Armenia as well as the hidden Armenians living there today.

Rupen Janbazian, former editor of The Armenian Weekly and director of public relations at the Tufenkian Foundation,
currently serves as the Editor-in-Chief of Torontohye. A Toronto native now residing in Yerevan, his work as a translator
includes the English rendition of Andranik Tzarukian's «@ninfg wn bphuui» ("Letter to Yerevan"), co-translated with
Tatul Sonentz-Papazian and published by Hairenik Press in 2018. Recently, he earned an International Master of Arts in
Armenian Studies (Western Armenian) from Paris' Institut National des Langues et Civilisations Orientales (Inalco).

Antranig Kasbarian has been a journalist, activist, researcher, and development worker over the past three decades.
He holds a PhD in geography from Rutgers University, where his dissertation was entitled “We Are Our Mountains:
The Geography of Nationalism in the Armenian Self-Determination Movement, Nagorno-Karabagh, 1988-1998" He
is a former editor of the Armenian Weekly and has served the Armenian-American community in various capacities
over four decades. He continues to publish and lecture on topics pertaining to Armenia, Transcaucasia, and especially
Artsakh (Nagorno-Karabagh). Professionally, Antranig serves as Development Director of the New York-based Tufenkian
Foundation, pursuing charitable and strategic endeavors in Armenia and for Artsakh.
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CONTRIBUTORS

Juan Pablo Artinian Ph.D. and M.A. in History from the State University of New York at Stony Brook, B.A in History,
from the University of Buenos Aires. He is the author of Genocide and Resistance The destruction of the Armenians by
the Ottoman Empire and the search for justice (1915 1923) by the University of Buenos Aires Press (2023). His doctoral
dissertation examined the relationship between politics and visual culture during mid- twenty-century Argentina. He has
published academic articles on Argentine history and on the Armenian Genocide. He is a former postdoctoral fellow at
Argentina’s National Council for Scientific and Technical Research (CONICET). He is currently teaching on the Armenian
Genocide at the University of Buenos Aires and also, in English, Genocides and Human Rights at Di Tella University.
Nicolas Tavitian is currently doing a PhD on the Armenian communities of Berlin and Strasbourg with the Open University
(UK) and with the support of the Giilbenkian Foundation. A former non-profit public affairs professional, he headed AGBU
Europe, in Brussels, from 2013 to 2020 and has been involved with other Armenian organizations and networks. He led
a number of environment and climate policy initiatives, including with the parliamentary network GLOBE Europe, the
EU’s LIFE program and as a member of the board of directors of the Climate Parliament. Nicolas is a graduate of Paris IX
Dauphine university and of the Princeton School of Public and International Affairs
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This volume originated from three impulses.
The first was the desire to mark in 2024 the 125¢h
anniversary of Hairenik, the major newspaper of
the Armenian American diaspora, whose first is-
sue was published on May 1, 1899. Additionally,
we wanted to mark the centenary of the Treaty of
Lausanne (1923), which ended Genocide survivors’
hopes of returning to their lost homeland and thus
designates the formal beginning of the post-Geno-
cide Armenian diaspora. Last but not least, these
dates underscored the need for a contemporary as-
sessment of the current realities of that diaspora,
especially in but not limited to the USA.

We the co-editors neither wanted nor could
achieve a panoramic, encyclopedic volume or a
scholarly survey covering every aspect of even a
single diasporic community, let alone of the global
Armenian diaspora. We therefore chose a selective
approach, based not just on some major commu-
nities but also on a sampling of ongoing proces-
ses that are reshaping the Diaspora -- for example,
contemporary cultural practices like music, or the
changing aims and aspirations of pan-diasporic ins-
titutions (like the Church, the AGBU, the major
political parties). Ultimately, this volume offers
both an overview of our contemporary diasporan
life, especially but not exclusively in the USA, and
thoughtful discussions of many ongoing, transfor-
mational practices and performances.

In speaking of “the Diaspora” we are aware that

By Hayg Oshagan
and
Khachig Tololyan

the term marks not a single, united and concrete
global community but rather a concept and a set
of relationships. What actually exists in the world
of daily life are ethnic Armenian communities with
unevenly developed but always present “diasporic”
characteristics; their links with each other and the
Republic of Armenia constitute and define the capi-
talized Diaspora. Details of the crucial relationship
with the homeland are not within the scope of this
collection of articles for three reasons. First, becau-
se we do not have the space and resources to tackle
that issue in its entirety. Second, because the Re-
public of Armenia is currently engaged in a diffi-
cult, opaque process of redefining both itself (as
a reshaped State/Petutyun) and the ways in which
it will conduct its relationship with the Diaspora;
that process is a moving target beyond our aims in
this volume. Finally, we believe that the Diaspora
cannot be treated simply as an appendage to the
homeland; to the extent possible, it must be un-
derstood on its own terms.

The Diaspora is not a temporary, ephemeral phe-
nomenon that is bound to end either by a wholesale
return to the homeland or by complete assimilation.
As one of us (KT) has argued in his scholarly work,
what is at issue is not a return to the homeland
but repeated re-turns; the diaspora turns towards
the homeland in many ways short of complete im-
migration to and resettlement in Armenia, such as
that which partially occurred in 1946-8. This wor-
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dplay concerning re-turnings is a way of indicating
that in the past century the changing diaspora has
turned towards the homeland in multiple ways, has
engaged with it and will again (nerkaght-migration
to the homeland; tourism and Birthright-type visits;
financial assistance and frustrated investment; me-
dical and myriad other forms of expert assistance;
political advocacy for the Republic in the US, in the
form of the ANC and AA, etc.). In the past thirty-
-three years since independence we have only begun
to explore the many possible kinds of Diaspora-Ho-
meland engagement. That will continue, but it will
flourish only when we have fully acknowledged that
the Diaspora is here to stay, and will continue to
function and develop, with its communities, institu-
tions and different localized operational and beha-
vioral procedures. The Diaspora’s engagement with
the homeland will persist, in changing forms that it
is not our intention to pursue further here.

In this text, our writers explore the current state
of some specific communities (Montreal or Aleppo,
say) and many characteristic practices of diasporic
political, institutional, social and cultural life. So
the volume consists of short essays written by indivi-
duals who offer a quick overview of a community, a
phenomenon, or a practice, based whenever possible
on their own personal experience and perspective.
As co-Editors, we have consciously avoided the ho-
mogenizing style and approach, the flattening out of
experiences and perspectives. Here, clergymen who
are also recognized as practicing intellectuals join
professors and performers in offering a kaleidosco-
pic view of some aspects of both the US diaspora and
larger, transnational organizations and practices.

As an overview of the Diaspora at 100, we will
make three fundamental assertions that in our view
are foundational for the Diaspora. And although we
did not ask our authors to discuss or develop these
points specifically, they do form the basis upon whi-
ch our opinion of the importance of the Armenian
diaspora, and of this volume, is founded.

First, is the affirmation that the Armenian Dias-
pora is a permanent reality. It is neither a temporary
condition predicated on an eventual return to the
homeland, nor a sort of purgatorial moment before
assimilation renders it extinct. Previously, the Arme-
nian nation has been diasporic in various times and
places for hundreds of years. Diasporan communi-
ties change, grow, go into decline, Armenians move
from one community to another, but the entirety of
it, the diasporic nation, as it were, survives precisely
because of a diasporan sensibility, we might even
venture to say an identity, that allows and enables a
people in motion to find new homes and found new
communities. For every Beirut and Aleppo that Ar-
menians leave, there is a Los Angeles and a Montreal
that become new diasporan capitals.

Second, we know that there will be no return to
Armenia for the vast majority of Armenians living

in the Diaspora. This is not just based on the reali-
ties of emigration from Armenia, but also on the
fact that there are no examples of full-scale return
in comparable cases. Israel did receive large inflows
of Jews at certain times (survivors of the Shoah; re-
fugees from Arab lands after independence in 1948;
emigres after the collapse of the Soviet Union), yet
in recent years immigration to Israel averages 18,000
and emigration 45,000 per year). Half of the Jewish
people remain outside the state of Israel. In the Ar-
menian case, it makes good sense to think of “re-
turn” in other terms: visits that impress or transform
diasporan consciousness, economic and cultural en-
gagement, as well as virtual connections that leads
to engagement always and commitment sometimes,
rather than to physical re-settlement.

Our third argument is that the Diaspora is its own
reality, with its own past history and its own future
to chart. The Diaspora is not wholly dependent on
the homeland state. Its sole purpose is not helping
the Armenian State survive and prosper, important
as that is, nor are Diaspora-Armenia relations always
the defining element of the nature of the Diaspora.
We need to give up the idea that the diaspora cannot
exist for its own self, that it cannot be inknanbadag.
To paraphrase the Jewish philosopher Spinoza, each
existing entity must and does strive “to persevere in
its being,” to preserve its own existence. We think of
the Diaspora as an entity with its own agenda for the
future, existing not just for the homeland, though
always with it.

Our final point is a continuation of this thread,
and asserts that the Diaspora needs as much atten-
tion, concern, commitment and investment as the
homeland does. Over the past 30 years, since the
independence of Armenia, accentuated by the libe-
ration of Artsakh, pan-Armenian attention has been
focused on the homeland. This has meant our in-
tellectual as well as our emotional engagement and
concern. This process of shifting our focus to the
homeland has deprived the Diaspora of much nee-
ded attention. Given that possibly as much as 75%
of our nation lives in Diaspora, attention to national
priorities necessitates an equal focus on the Diaspora
as on Armenia.

The temptation to stage a competition for atten-
tion between the homeland and Diaspora should
be avoided; this is crucial. No rational case can be
made for the neglect of the Homeland. And none
can be made, or should be attempted, as regards the
Diaspora. They are both critically important to the
Armenian nation, for its survival and future. It is
our concern that unless we focus more attention on
the Diaspora, devoting to it the necessary resources
and support, developing more realistic, hence more
adequate theories and perspectives of the Armenian
Diaspora, we will deprive our collective transnatio-
nal reality of its capacity to survive and prosper.
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THE TRADITIONAL DIASPORAN INSTITUTIONS

DIASPORA'S THIRD GENERATION
AND ITS LEGACY

TIME FOR

A

CRITICAL
APPRAISAL

« Toute mon enfance a été bercée

By Khatchik DerGhougassian, PhD

Par la musique d'un pays qui ressemble tant 2 ma vie
Je suis né en France comme mes parents

Mais j'ai gardé au fond de moi

Les airs chantés par mes grands-parents

Et ce bonheur au fond de moi
De vivre tout le temps »

oleil d’Arménie is an early 1980s song by

the French-Armenian band Artanag (Fren-

ch transliteration of Armenian Haghtanag,

victory). It came out in 1985 although

those who participated in the first Arme-
nian Youth Federation (AYF, the youth organiza-
tion of the Armenian Revolutionary Federation
-ARF/Tashnagtsoutiun) world camp in 1983, in
Greece, probably had already heard French Arme-
nian participants singing it. The autobiographical
lines of the song, “I was born in France like my
parents/ but I kept it deep inside/ the tunes sung by
my grandparents...” are typically referential, even
paradigmatic, to what within the narrative of the
post-Genocide Armenian Diaspora is framed as ‘the
Third Generation’.

The term, as used in this essay, broadly denotes
a range of Diaspora Armenians who were born in
the years between the second half of the 1940s and
early 1980s. It is the generation that changed the
extant dominant idea of the Armenian Diaspora as
a “nation in exile” and opened the way to what is
now becoming widely known as a transnational col-
lective identity across the arts, social studies, and
intellectual inquiry.

It is also the generation that broke with the politi-

cal divide that had polarized communities between
those who openly defended, sympathized, or simply
accepted the Soviet regime in Armenia, and those
who rejected it, a line of fracture that had deepened
and sharpened in the first two decades of the Cold
War. Within this divide, the ARF/Tashnagtsoutiun
had taken the lead in rejecting the Soviet regime
and advocating for a “free, independent and uni-
ted Armenia”, the imaginary homeland as an ideal
that it argued gave meaning and purpose to the
Diaspora. The opposite camp, the self-proclaimed
“Hayasdanaser” -- literally “Armenia-loving” that
referred to the acceptance in a way or another of
the reality of Soviet Armenia as the only current
homeland available -- included broadly Commu-
nist militants or sympathizers, as well as the Arme-
nian General Benevolent Union and the two other
historical Armenian parties, the Social-Democrat
Hunchagian and the Democrat Liberal Ramgavar.
The 50th anniversary of the Armenian Genocide in
1965 is the event that, although it did not end the
divide, at least brought together the three historical
parties who pledged unity for the struggle of the in-
ternational recognition of the Armenian Genocide.
Consequently, the Third Generation also became
the most politicized diasporic generation in its ef-
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fort to get involved in politics outside the closed ghettoized
context of the communities, and to advocate for the recog-
nition of the Genocide on the international stage.

The story of the Third Generation Diaspora Armenians
goes like this: they were the grandsons and granddaugh-
ters of the survivors of the Genocide, the first generation;
and the sons and daughters of those who built the com-
munities, institutionalized the “Exile” (Aksor) and named
it “Diaspora” (Spyurk) -- the second generation. Unlike
their grandfathers, they did not face the survivors’ feelings
of guilt in material terms, or in terms of questioning, let
alone abandoning their settlement for a return to their ho-
meland. They did, however, spend a lot of time with them,
heard their life stories, and learned their tunes. They did
not have to work hard like their parents, who, in gene-
ral, had succeeded in their upward mobility, had become
middle, and even upper, class businesspeople, artisans, or
blue-collar workers, allowing their sons and daughters the
opportunity to complete high-level studies and embark on
new careers. They were more connected with the world and
interacted with a wide range of “Odar”s -i.e. “strangers,”
people outside the community, including members of the
countries to which they belonged as citizens. They witnes-
sed in the 1960s a world of social and political convulsions,
from revolutionary movements to rising civil societies and
liberation ideals and utopias engaging a baby boom gene-
ration worldwide. They also thought about the collective
fate of the Diaspora, a stateless global entity, that, as its do-
minant myth sustained, was doomed to disappear in exile,
unable to survive away from the homeland. Faced with the
international “Wall of Silence” against the Genocide, the
neglect reflected in the indifference of even the (Soviet) Ar-
menian State and the international community, the Third
Generation went through the existential crisis of witnes-

Photograph from the first Armenian Youth Federation world camp in 1983, in Greece.

sing what might have been the end of a nation. From that
crisis was born the conviction that it was time to change,
innovate, and get engaged in action.

This is a story that the Third Generation conceived and
told. And it dominated public speech in the 1970s and
1980s, especially in the self-identification of an Armenian
youth on the vanguard of a renewal of the Armenian en-
gagement in the arts, social sciences, intellectual inquiry
and politics. It aimed at overcoming the relative inertia, or
stagnation, of the collective identity in the perpetuation of
the “Exile” as trauma and asserted the Diaspora as a phe-
nomenon capable of change and action. As with any story,
its generalization is flawed, and critical inquiry would shed
furcher light on its more complicated layers within the cul-
tural diversity that had already marked and differentiated
Armenian communities from the Middle East to the Nor-
th, Europe, US and Canada, and the Southern periphery,
Argentina, Uruguay, Brazil, and Australia. However, like
the broader Diaspora narrative, it projected a socially cons-
tructed unity forged in creative work, social and intellec-
tual inquiry, and political action. It also shaped the self-
-awareness of those who in their adolescence or early youth
in the 1970s and 1980s became or felt part of the ongoing
saga of a collective identity in the making.

The Karabagh Movement of 1988, the independence of
Armenia in 1991 and the first Artsakh War came as sur-
prises to the Third Generation. The call for national unity,
the opening of Soviet Armenia to humanitarian aid after
the earthquake, the resurrection of the ideal of an indepen-
dent State through the revival of the 1918-1920 Republic’s
symbols in the public sphere first, and then officially with
the Declaration of Independence, the 1992-1993 years of
war and blockade, and eventual victory on the Artsakh ba-
ttlefronts by the ceasefire in May 1994 seemed to have tur-
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ned the page of the Third Generation’s Diasporan saga. A
new chapter was opened, and the overwhelming conviction
of many of them by the end of the 1980s and throughout
the 1990s, was that history was once again on the move,
and destiny seemed to reorient Diaspora’s sense of being
in relation to the free and independent homeland. Wasn’t
that what we always believed and wanted, would argue
those who moved to settle in Armenia, or “returned” to
the imaginary place called “homeland” in their Diasporan
dream that now was real, a reality...

Despite early signs from the political elite in Armenia
who led the independence movement and assumed the Sta-
te leadership that the Diaspora’s unconditional “return”
would not be all that welcome, at least not outside the
restrictive conditions of the new citizenship law or without
sharing the expected profits of Diasporan entrepreneurs
with emerging local owners of capital and future oligarchs;
and despite the very large number of Armenians who left
Armenia in early 1990s due to the harsh social and eco-
nomic conditions or by simply seizing the opportunity to
emigrate, the conviction of that the homeland was meant
to be the final destiny and destination of the Diaspora
remained strong in the public discourse of the diasporic
Third Generation.

By the end of the 1990s, probably around the time of
the first Armenia-Diaspora conference of 1999 -- a signal
event meant to mark a new beginning, or a renewal of “na-
tional unity” with a slogan of “One Nation, One Home-
land, One Culture,” the first Diasporan voices of doubt
and questioning of the supposedly established truths began
to be heard. Among the questions and doubts were the fate
of the classical orthography of Western Armenian and of
Western Armenian culture, as well as the expectations that
laws would be changed to allow for more easily acquired
citizenship for Diasporan Armenians, among others. Mo-
reover, leading intellectuals of the Third Generation star-
ted to openly criticize as too rushed and too early the deci-
sion that the leaderships of major Diasporan organizations
took in the 1990s to make Armenia their main concern.
“The Danger,” to use the title of one of the most daring
and openly critical articles of abandoning the Diaspora,
was of downgrading the importance of Western Armenian
culture in its broadest sense, including worldviews, ways
of thinking and values forged through the evolution of the
global Armenian presence during the 20th century. Not
that the institutional routine of different communities was
coming to an end, but that the leaderships of major Dias-
poran organizations had lost their capacity or even interest
in thinking about the Diaspora outside the dominant Ar-
menia-Diaspora relations paradigm and a State-sponsored
agenda prepared and imposed on Diasporan communities.

The emergence of these critical voices in the Diaspora
marked also the aging and approaching end of the Third
Generation. Almost a quarter century after the first Arme-
nia-Diaspora conference, and well into the first 100 years
of the Third Millennium, many of the prominent figures
who took the lead of the generational change in the 1960s
and 1970s had passed away. A fourth generation of Arme-
nians in the Diaspora has now come of age, however, and

all the signs showing that they are ready to take the lead
are already here. The time has come, therefore, for a critical
appraisal of the Third Generation’s successes and failures,
as lessons to learn from for its successors. There is the lega-
cy of enormous innovation and progress in the arts, social
sciences and intellectual inquiry that never stopped and
where we can see already the active involvement of a great
number of fourth generation Diaspora Armenians. There
is also the legacy of remarkable achievements in political
activism within a global civil society in which individual
States are less powerful, in the international recognition of
the “forgotten” Genocide and its inclusion on the interna-
tional agenda.

Along with these successes and achievements, however,
also comes the failure of a Diaspora leadership to recog-
nize the limitations of the decision to move literally and
figuratively back to homeland. It also failed to understand
the importance of reorganizing the international Armenian
presence as a global network and an efficient (soft) power
factor that the landlocked homeland needs -- even if its po-
litical “elite” has always been reluctant to admit it, beyond
empty rhetoric. A third failure that is becoming apparent
is the lack of an urgent update of the Diaspora’s agenda,
where the relations with Armenia would be but one of
many items, defined from a Diaspora-Armenia perspecti-
ve, not the other way around. In short, there has been a
failure of acknowledging the most recent wave of diasporic
politicization and rethinking that has led to the resulting
contemporary “Living Diaspora,” which the artistic, social
scientific, and intellectual efforts of the Third Generation
forged. A proper acknowledgment and recognition of what
had happened in the critical years of 1965-1985/87, wou-
Id have demystified and perhaps dismantled dominant ta-
boos, such as: the impossibility of thinking of the Diaspora
as an existential condition that does not entirely depend on
the safety and wellbeing of the homeland; or of insisting on
the “Oneness” of the nation and ignoring the multicultural
Armenian reality that makes the “Difference” more enri-
ching than the assumption of a national uniformity mislea-
dingly labeled as “unity”; or of discarding any decoupling
a Diasporan agenda from the political developments in
Armenia; and, last but not least, of rejecting any relevance
of a Diaspora politics conceived and implemented outside
of the logic of Raison d'état, of dismissing non-State-min-
dedness — to use the Armenian term of “bedagamamed”
currently so dear to the political elite in Armenia.

This legacy of achievements and failures of the Third
Generation needs to become the topic of an inter-genera-
tional public debate. Its critical appraisal is the latest, and
perhaps last, challenge for the men and women who forged
a whole era of the worldwide Armenian presence, the his-
tory of which must still be written. This critical appraisal,
however, is not an invitation to a mere intellectual exerci-
se, nor is it meant to produce nostalgic tales of a collective
memory. It aims at offering some lessons to those within
the Fourth Generation who are already in places of deci-
sion-making that would determine the fate of the Arme-
nian Diaspora in the 21st century.
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dp  np dnprdprwfwpndbilp bouspua Gp
nuk bl.lhr[hgl.nj whwphncfdbwl:

R.- 4 0TLLYHL L RL
U.2%U.8hv HU.MNBS

bhbknkghu Pphuwnup lbnpbppwlwl Uwp-
Jhul E: bulp 2wy hl.,hr[hghﬁ Pphuwmnup
]‘Unpf.pq.l.ul.,l.uh ULupohilhD JE wlnudp: ﬂp-
whu wygwhl L,Lunn_lg\ wlplw Guwy Lwiow-
pwhwlncdbwl Jp wuwlwlng dwpdpl E:
UHanmémpwhmhmDoptﬁ bl.,hr[hghil nphdk
Lwiwpwlwbncdbwl jh yuwmlwlpp, wy LGw-
twpwlwhni@pil Jp 4p wuwwmhwup Ghknky-
tny, unf sh wunljwlpp:
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Ui npril plnlbwbpwgwés whnlp Ubplwghu
«2uwy EhEnkgp» E, mukp «2wymumwlbwgyg bELb-
nkgh» bu «2uwyng Ehbknkgh» wun blubpp:

2uwgnup  «Zwyuumwhbwgy ElEngkgp»L pwin
wib pl Upwlwhk  puwl ((Zmlng LLEnEgh»u
bi «2wy EhEnkgh»l: Mwmdwlwl  Zwpoumwlp
Ll‘EiJrl_q_lel; hp dEy: 2wywuwmwlghubpnily Elknk-
ghu £ wl, wuplpl Luimilg\ npnlp l.|‘|.uu”1|;l1h
Uké Zwyph b ®npp Zuwyph dkg: Nipkdl wlplyjw
Eibnkghu Ep wopiwpbwgpwlwl mwpwoph dp
dnnnynipnpubpny, npnug Jdky Lwgbpp dEdwdwu-
Uncfdpil Yp Lugdbpl: Ut’ILZhL U.l:lq_l.u”ﬂ.l U Gof -
bwnpnibwl Gnywhnofp (1863), e wlnp huly
dby «Zwpwumwbbwyg Ehknkgp» wlniup hp Gwp-
nuwlp: 6w yuwlywlnbgue Shhyke 2Zunfh-
wmhwl wpgh pp «Z2wpuumwly whnibph grpdw-
onifdbwl quh[phD LEw whwp pbplwlpwliwp
«Zuwyng EhEnbgp»b, wuyw wunp Gk bu dhnful p
thnju gnpdwénibp «Zwy EhEnkgh»l:

Prpnpn] b yhinp sbpwlwp «2wpuomwlbugy
EiEnkgph»u, bu dkpjd pun Jdbpd yhwp Bphowp m
LICIJFL‘JLLLLIJ: Uhly; «2wyng EhEnbgp»u Lp Bhpwn-
nk Ehbnbging wuwmbwupp Gwibpno(l), pulp «2uwg
EiEnkgh»u hp @hpunpt Bhknkging plplindfhilip
npybu Guwglulwl: Uhhz «Z:.u_gu.luml.uilhl.u‘;g kL k-
nEg»bu  «wyguwpl gn» skp Phpwnpbp wb-
pwl, «Zwng bhknkgp»b 4p Bhpwnpk, hul «2uwyg
hl.lhr[hgh»ﬁ pwygw i monkl: Lun Puwpgbl bfn.
]-thl_l;ul;phmD,'l, dhly b 5-[14 nwp  «pppuwn-
Ubkwy wyggbp b dngnfnipnpubp wygguwpl gl
sEhb wniwé  ppbuyg  BhEnbghubpniy: «Uggw-
1hu gn»p GhwnglLbEwmk whwp ghpwnikp, pwlp
np, puw ppblb, pwnupwhwl  pyfuwlbncdhlbbbp
«hpblug pnpnp Acdnd» whwmp Ubkwmnckpu LB k-
gwlhwl b Ypouwlwl gnpdbkpne dky, fuwhinbin
«pppuinubwlwl uppny B Gwowenwpdncdbwl
uhgpniupp»: «Pphumnup Ub Ee LUFR2ZULUNU-
YU v bhkpbghb, wwhbkn] LGwunpbpd Gwiwnph
dhnidpiup Be pbugbwbpwlhwlac@poup, Jwpswlw-
Uopkly pwdpl pwdhl bpwe, be popwpwlshep
wgg b dnnminipn hpowgguigfl huhep npu fip
Ehbnbginu Jpwpy, gpwé b wl («Qwy Ghknkgh»,
ULjdh pwu, 1939): Ukp, huywybu wyng wwpwgw-
1hu, Ywpbkp b wbpgub), «wgguhb grbypl whng
ohpumwnpnudpl Ghdbwlwl yuwwbwn Jp prpw-
pwlshiphb Jpbwlnowéd grpuwugpupp bpwe:

Uh hhhny Qwnnpynunchobup Jbpghl wiwuliw-
dEwlplb wnbopplby «ZLLIJ EhEnbgh» wlnowbnoip
dhwb grpowaoh|:

Ypobwhwup ki Ugguwipb s4wl hb Gwhwnpne-
[fhwl, Lp diwdkp Q‘Luphq_h‘h h[&r[. Umpq.hubwh:
Ny Bt Shwl hpwpne Gwlhwnpp sBY wlnlp, wyhb
Ewpwlwlwl (Ontological) pupwpbpnifdbwl Ity
kL («Church and Nationy, gyniju dp «Challenge
to Renewaly ghppkl, UVho Bnpp, 1996): Gpolw-
Gwupb pbwquwbgwlhwlnc@pibp Gwuluwp E, Lp
funpLpd, vwlwl wyguwhbpl plwgwbgwlwlne-
phLLE‘ Uniwgqugnup Quuljwobp:

b[&l; bl.,hrlthnl bi whggh bwpwlwlwl -

pwpbpncfdbwl (funf thnpu-pwpwpbpncdbwl)
wwppp gl klp, wipu fpwhwlngdhc B BE
npny  dwdwlwlubpne ke npnp  Jupbpne dky
EhEnbghbu  Lpuwy ghpwlonnidpll dknp  dghy
wyghl  Jpwy wy  dwdwlwlUbpne Be Jwg-
pbpnu Lftz\ wwpwgwl Lwhwnwhp Gplwg p-
[ rnLLILrIIjLLlL'LuL npnp  Lugnidhiubbpncl dky
wi pupuwpbpncdhoip hplwg puen fdny o
Uguop wili dhnpu-ypupupbpni@pclip plywhuf™u E:

Uhwlwmbuls Eup wygwihbp ghpwlpnnofpl:

%.- PEULYHULY U EPPUBP

Um.[npu.lr_wup pEdwhwl  pugphpubpp wwynowé
Eu Gphhhng Qwpnnphpnuncbwl «nnbégnifdpol-
Lkpynil, Bu npnug uhhgp 4p Upnih QupkLh Gfn.
Ouwyubwbp dwdwlwhp: Undnpnifdplp Ll‘u.lil'
nbuk ounn dp hpmhwhnL[&hLDDbﬁ npabp  wyl
fubupppubpril wpdwwnbbpl Bu ]"ul_l wl wpdwn-
Ubkpbby wnwy, ywwmlhbpp Juppwpwlwl o Ep: l-ll.u|1‘-
nw| wundnepibp, 2wpwumwl yhmp pobpb
«wnwly Ednghwlbppy: U.ﬂ.: wuwmdnfdbwl WJky
nbpp Jp Qwyp b wuplhw Gwynidbwl dky wp-
nbb wnlwy ywrwlmadbbpp hp JEpwokp Bply-
thenynuwondbwl. Yp junwewlwp bplne fjupuwn
[fouwdwhwl Lwlwnhp Lngd: UEL Lngdp 2wy
Eibnkghty naipu 4p dnkp Jdhou Lngdp: ]"ul.l
nacpu dqnuwép  Gupgunge Ehhnhgwlwlblbpn
hp thnpdbp Bhhnbgwgniply prpwnlug: Zwomwpup
Apgbpp wuwpnpc whap peghl; Theh qap
Zmﬂ'mz,—uwpﬂmjhﬁ P, “]Lul_nhru.uqli'[l: rrl,'u_rl,'l
tbp Bphypbibn wphiwplbh ppuwm dpgwlgno@dpolp:
6. h JbEpyny, 2wy Ehbnkghtlh poipu dpnowép
whwh wnbkp pwquwpwljwl HFI‘IZHLLTE\ nhdbpne
Yh hhhny Ywnqplnundbwl whnp Grdwhwen-
prcfdbwdp Jugdwlbpyncbne:

2wlhwnwl wnbniwé puyhl Jpwy prpnp dfunw-
Gwl JEfuwpwlnidplbbbpac, [dnq Ubkpnih pubp,
np Bpbengp paprpodpl dhoanwlule okp, gpw-
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Gwl bgqp Jpl w) ncbkp: U.y.l Cwumwwmnodp fp
pwywwmpbd Lhwnbibw) ophlwlny: q‘pwl.'ufu ybp-
ppeonud dp bgpuwlwygndbwl Guubbjne Gunfwp
Gwd wuywlhuwnnigbne LGwdwp 4p pwlwmk gpnc-
[fEwl dp wwppbpp npybugh boybpgng Lwulip
Gwd wpwpk dhinp Jdp: cbnﬂlu.ltu knbpncfdhobubp
ki nbkypbp Lp pwlwbly ppwlwlncfdpcl lj[l\ -
Yoo wwl Qupb pacpoup Guubbne bgpuwpulgne-
dh Jdp Yqwd wpwpbine bnp Jwygnodpol dp: Uhp
Ephthbnhniwoncdpiup wuwnbwn wyhwnp pwp, ap
fpbpwdbpd Yrndbpp hpklp qhpblp hunnoghing
qpwn pl

Qkd funpbhp, np pwnuwpwhwl Jpgwlhgnifdhol-
Lbpp wnbp punpruly BU pwl Pp,’lumnuh ]'Ianf.p-
nwlwl ULupJ,ﬂ.lhTJ wlnpwd Jdp ppwpae Gwown-
pp, nruwmp Lwdwdngm]nipp JEbuwlwl E:

+.- RULIPBHULENRRPRY GULU
4.6 uNPNFNREPRU

Uiklh pwli npwp dpl k, np 2wy Bhknbkguing pw-
pEljwpgnifdbwl Jwupl 4p puounch: thmppp-

pacanp Ypo bd bwghl Pwddh Lwguipbwlip
«P‘LLIFIELHFHI:I.ZLUL'LLIL cbw,'uw&hnhnL,ahLDDpr Zu.l_;

Unwpbjwlwl bhknkgnud 19-pp Fwph Ukpghl
Puwnnprppls e 20-pp Pwph bnwghl GEuply, Ey-
dhwéehl, 1999: b hpp funlwph &Luﬂ.u.ul.lgnL,ath\
wyubn dhwl Lp Jdbgpbphkd l-lLurluJthm bBuju.
Stp Ulpwnybwlp fjuoupp, np BEhL puouniwd b
Lpwwmwpwlniwe 1907-,111, vwhub wddbwlwl
hp Guyk: UBLwiwuhly fuoupp. «..ERE JEp Ehknby-
tnj wpwphl Juwgdwlhbpynodbwl dky own pwl
Lwdwwyuwwmwupiwl 3 bnpw  guquihwpulwl
Lpwlwpwllbppl, udd dbp dwdwbwlhp wwlbwhg-
Lkphl, ,1“11211 E wpgbnod win bpwlwpwllbph
ne wwbhwlebbph Lwdwéwl puwpbunpngrofubp
wlbpn: P‘Lul.l.ul.p.ui.l E, np pupbunpngncdbwl -
nhep Bhbnbgh-wggh plnbwlpnedbwl dby gew-
gnih Eu ghurwlgopkl  jwnwyg LnLurmLh bHwo
wpgbpubkpl b Chpwmnidbwdp Lp Jbpwlwl: U. -
guwhl Ehybnbging dEé wnuwnbnifdpiup Gkl LLI.!L
E, np bwlwl pbugppbbpacd wpmwphlb Jhywd-
wncfdpibbbphy wgqwm  pubpm]  dwiwlwlp b
wyguwpb hhwluph qupgwgdiwl Lhn grogpljdw
glw|, wlinwnwp pwpbhnfuncdhcbbubp pugaoub)
lyupnn £, wnwly pip pulwlul gunlibpp npg-
Lubpnwy, Uggugpl Ghknkgh, Pwgne, 1907:

b.- PUPULULRLVUNRRPRY bR
46r0uLAU LGB UINRY

Upwd  Qwfnnplhpnu Uhpinppl Guifwp q.pblg
bpyne Lnywhwghp, npnlp Quwppuwgnibgwl GE
hm[&nth{num,ﬁ‘hwﬁ U1l-u‘”1 SLuﬁLuphT.l dky, b ,EH;‘
[pEdbpne  BhEgkgpubpnil: Bnwghup  2022-pl,
Ephpnpnp 2023-pl:

Lyn’L q_pm.hgl.uil wlnlp:

Luwn ,’lu nan[f.thhL ZLLI!LIJLILHLLILIJJL,I—TI’}.,’IHLHL'
[fhibup  whuwdéd £ danglbp g ULHuan np

«fwpnufp Buwlwpy k: ]—uu[&nr[hl{nun gpwé k.
«Uthfunpp gangp whwp b opwg BE Zwguiunw-
bwlbnppnl b ik UL’1,1LF1.PLIJL|I§I1.,’II11I dnwénnne-
[fEwl dbe hupghlip pulinwphbik. fp Lhhgwhbwp
whkwp b puwnlwy Lwpulbppnl dnwénnndhw
qupgwygnudp, np hpbwy wwppbp Gugbguwlbmb-
pre Bphhuouncdbwl jwl mwpwdp puliw:

ULHuer,-l wyddbwl Jpbwhp «wlnpnpncdpol-
Lhpny nu wmwglwuwbbpnd  (Bgndy b 2wpl L,
np whnp nbhlwjwp JwpdpUbbpl e drwenpw-
Guwlbbkpp «ppwwwown ngpnd ne wpuwrnwufuwlow-
mnt dowmbgnudm]» wmwgbwyhl, Jiwekl, pllkl,
funpbppwlgplt wunp «ubplwl Epwlwgdwlhbp-
whine By woyuwgwl Gmbwenpng dwdpwlbp m
dhengubp nprbbpnoy (b, 2Znywljwghp):

bpnr[nl.[a,'n.il E, Bt whpinpbwl Qunnggubpp,
npnlp «Bpnnpnghy nbhp hunwpbghl Uthponph
Guwgdwlbpydwly, pbuyybu bwbe wlnp «Gnghb-
vnp, dpwlniduwiht e wgguhb wpdbpubpn
YEuuwgnpodwl gén», wyuop «hpbkug Ldwipl
ne wynbgnidhiup Gopubgbbine be dwdwlwlju]-
pky puwnbwpne Juwlghl gppdwy §p gulnchly:

Nhwnp ywinpunwnlwd gng LGrywlwgph pn-
tnp hbwbpnoh, pugg Shwgl B Gnywhwgpbl yh-
wh puwnhd «Uhpinphl Unp fELunibwhne@phol
Lhpwphbpyne Gwdwp Qunnpipupl yumgwlfws
«ninbghonp, np k.

1, dbpwpdbinpdwl Buwplb; Uhpinph dky
wupng  LGwgn hhpﬁmﬁmbwzmﬁ[t L wp juwp-
Lwbwygwoe dowlngdh (njupl wmwl:

2, 2wy hEwbpbl Ukpuy wnwlgpuwpl phpwljw-
Lnu.lan'ahLTJ nLT.lhgnrl Lhbknbginy pupbluwpgnodp
Ljwinb] wnwelbwhl gquil wywmpwhkglbjn Lbkp-
Juwy dwdwlbwlubpne ne npnp swihn dhywywph
prpwpwmlnedpcbbbpact ne wupdwlbbpnol:

3, Ubp LGwdwlipubptly Ubkpu gnpénng Lugdw-
YEpwncftpibubpne puplwpUlnifdhiup e grponc-
Lbnfpbwl JEpwpdbinpnudp Juwnwpk) bnp Gpw-
dwpwlhwllbpne (pgupl mwly:

4, Uhp Guwnngubpbl Eu puglbwbpwybu Gy
Yewlpkly Chwglbwnk Lhnwygng bphrwuwpgne-
[fEwl Guwy hEwluphlb dky Ubpgpwincdp wwywlbn-
b Bplfuounigbhwl dudpny:

5, 2wy hhwluph pnnp puwguwownbbpbl Ubkpo
ne papnp dwlhwppwlubpne Jpwy Gung wiebp pwgl
nt gnapdol nphpwlwwmwpnifdhiup bpwyuwenph):
6, ZLuLTLuﬂJph Ybwuph qulwqwl  Jwpgbpk
Uhpy  Jwubwgbmbbpnih Ubpnpprofp pupdlbp
wib h wohungd ne Lhmboaqulwl:

Upnpwpby, w papnpp «Guljwg e whbmwégb-
|h» grpobkp B

m fuwd npn”lup dbnbwdnipy yhmp  ppwl
«buljwy ne whbimwégb p» gnpébpnil:

P'Lupq.l;il lim[anrlhl.lnu whwh pubp. «qugl pubpn
wuwudwlwl b opplwlwl Jhyngl £ Ugguwpb-
bhbnkgwlwl dnnnd Jp, npncl LlcmTJrl_wamllgtﬂJ
dnnnyppbwl dEpkb wlnlbp, pywl EYybnbgwlwl,
puwl wohwplwlwl, ap Gdnon BU pupblwp-
grifdbwl Lpfdbpnih, wmngrpniwe B wgguighl
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dwpnip ggwgnudbbpn, bBphpiqwoncdbwdp  Lp
uppblb hpkug Uwpbbp EYbnbgpl, Lwhiwbéwob-
nhp BbU wlnp wyuwdwnn@bwl, b odwnuwdéd ku
pppuwminubwlwl unipp uppny, apach pnpbhe G-
pnn BU wohiwwnpp wpppibwenp gnpd dpo -
nwy phpbne LGwdwp Eu vppwowlbin uhpmhpn\
wofuwnndbwl b grnpowlgnidbwl pufdwygphl»
(Pwpblwpgnifppit Zwpoumwlbwgy  Ghbnkgung,
ULjdh pwu, 1940):

9.- PV2AME*U bub1L68h CLLUL
U®PhMPEU UV WUBNRERBUVL UL
(Zwyjbwygp dp npnipukl)

Uyuwnbn 4p thwhwphd whnpwnpwnlw) jopniw-
oh Jdp, npmbu GEpplwll | Lll.u,f}nl_hl., |.{Lu1u.ul.||.uﬁ
Puwipu UppPpl: 8onniwéhl wlnibl k «The
Christian in the Diaspora» («Pphuwmnubwl Uhpin-
ph Ukp»):

U1 hp opnuwép uwluwéd £ pubpny. «]"T_l_pil[ﬂ_l
pppuwmnubwlwl jnyup wlhpdwuwm whnp E“_Lup
BRE nhdwgpubih JwwligLbp o ppughle b
wuywgwl Jhpybwljwluybu hpwz,—uwmpmw& oL~
|jwp hpp wlhnhinpe bUbplwy  dpy: LCuwn hpb,
pppumnubwlwl jpyup Juinwlbndhou dp sb «pliw-
qubgwlwl wlywpdndbwly dp, wy Jumwbne-
fhib b «bwiwmwphd vhpng nuidwluwlncdbwln:

}Unpf‘wé E, Bt ppwe pppup Juinwlnodbwl pwp-
dwnhfubp 4p gwbl mwglwypl dEp puli: Vwb
,EH;\ b‘l.,hr[thn'! *npémnnL,&hLTﬂJ L,‘Eul;, [fE wjuin-
drdbwl rwgbwuybbpbl dpdwpwmnddhilp gplp
naipu phpwé b wguwmndbwle

UppRpl whnpurwpd dp Gunwpws b opp -
Lwlnfbwl wumnwéwpwbubpby Swpp (Fwblk-
ph dpwyg wblbp, plygbu fpbl Gwdbplpugh
l-lu,l,anl_hl., kL nnpwljw wumniwdwpwllbp
Lwdngruwé  Bu, Pt 20-pp puwpne Bhknkghl
whwp £ nphdwgpuck blihqhgl.n! «uthhin phwl
Guwgnifgholyp: Qwgnetpiup wlopgbp £, Bu oyl
wypbnpwlp pwlh plgpnibpp quigls Cugncbpp
wwpmnefdph dp sb Quwd Jpuwonpwlwl Awljw-
wg pwwwgmncdpol dp: U,Dhl.,u.l owin Lwphkinp
Upwhwhnifdhet dp mbp dbp thpynoedbwl Gunfwp:
Fwlukp Yp JEpdEp punnqulwl whyh wbppw-
whuwlwl jwowmbunddholp:

UL Lwidngriwé Ep, BE «uithpinpbwl fwgne-
fhibyp habpwlwl grponcubncdhiup GhigGhik
wibp pdniwp wyhmh puupduk: U.ilhl.,u,l whwhp
fuwihwunch be skgrpuwgnih wopuwplply nudbpn
pdwypubiptl: Ujunibwhnbkpd, Ghknkging gnpép
whwp gunwy wwpnih wlilbwhpbfwy bnchpne-
dm] Bv wquwpbpno@budp: b wnwpbnc@holip
whwh pywy npwlwhwl b nz‘ pwlwlumljwl:
Ushhinph winwpbwp wywlpolipl wwihp whwh
nibbbwy owin wikpb pwl nlj Gpukp Jdp dlb-
(pt Gbwygwd  wndnpngdubpne, Jwowde dkubpne,
bi gpwplbbw] wuwmniwdwpwbwhwl Guwpdpud-
wmnifdbwl GE@mE dp Ubpu: Ugb wnwphni@hwlh

dhwl Ywpbpnodhiup wbowoe | wl Y w i
bwpwlwlwl jnupl dky: U.ﬂ.l nup -Pphumnuh
Juwhbwlwpwlbwlwl puqdwbwlpl Gwowempl |

ﬂ"l.uf.i.ll;ph «Zm{nu.ul.ll.uil UuanLu&LupLuTmL[&bLuD
@npdwgpnihibubpybl pwnniwéd wu JShphpp
ke puplbwbpwybu IJFI.“‘_I\ UEFF’(EL nbuwo k£ np-
whu wpdwerwlwl bhg umwbdlbn «bl.lbrlbgLnl
Unp wuwuwpbkgubpyp:

Cun wumniwéwpwipl, dwlfwlwlhwlhy GLk-
nbginy whhinpbiwl Wpwpwghpp whop wbp: Uh-
ghbt qupbkpne b whnp Ghinbwé (l.||.u[1b|_'1 E bwhkL
Euh[ LhEwbkinn)  pphumnubni@hiup GhwngLhnk
wib p wpwy whinp wblbmhp:

Unpfaﬂhh Jbl{ﬁmpmhnL[&hmﬂp\ ﬂ~mf.14|;,1[1 pub|
niquép ny BE wopuwplbp Jdky  pphumnnbbwlwl
grponiubnfdbwl wpuqupbpdwl wlpiuw pnc-
[Fhobl £, wy ,EH;‘ wil grponibbnidhilp pwgwp-
éuJL,u.lu.,l;u Ewlwl E, npr]Lbinbe wlnd Yp quipn-
Unth oUnpLubprib Ubkpgnpéncdhiup bphph puwyg,
wohuwplp YEwlphl dky:

E.- FNRPUEY 20.86U.8PhL UIMHhRNY,

f}'wf.ill;phwil Lwibwygpp b Uﬂp[&[thh Lwdwl-
pwlpp LLILI’IH,’I\ thnpdwnni@bwl Jp imbuncdpul-
ubp B bphnipp Bu wyp (Wbpwnbw) Pangnpw-
Gl wumnuwéwpwlbbp) Jjwbbkp U wphufnbwh
pppuminubn@bwl Ubplwy Jpbwlple U.pr,., dEup
(Wjwnp nibpd whnbp Ap wwlweh §p Gwow-
wwl Ehbnkging wnwpbnibwl) ghp no gwh
YEugwnwwpnqubpu wpbdmbwl §agdb wofuwp-
Lh, 4p Gpwihpnipbp ny @b wlmbubine whnlyg
puwolbpp, wy wlhwly wwne wmwgbwypl, b
buwlbybwne ppwhwlncpibp nop hp gulnchlp,
npwbugh Gupblwlp Bhknkgh pppwg:

bhbnbgh pywp  dhpbwnwpp Guid Gy bwrwp
dp  whiwhwbwgubp ok, puyy, LI_LILI’ILLIQLHFLLIF,
Cwnwnwpdndpil b owl ppwlwlnc@bwl np
Pppuwnup lbnpbppwlwl Vwpdpbl b, wuplpl
wnwpkndhiup  Jwol Gpluph wppwnihwl
dip JEty |pubpmbu e guwpombwl: U wnwph-
prefhbp Quipbpp 4wy Ukpphls Beowpnwphl
domwowpd pupblupgnifdbundip, nan[f.hmhL pw-
hljwpgrhcitbp npelp wwqupbp 3 pgeie U,
an.HﬂJ gnpol kL, Luimp np «dpmwpwpdy» k:

L.- 46r2hv hOUP

2wpyg Yoo owwd, np Gwownph pwgwlugne-
fEwl, b dpdwl uwd wmwpowdnddbwl dbp
dwiwhwlubpnl Sky, punphp wyhnp Alublw®Lp,
wihih fhon pUluwmlnl whip palip plinp-
Lhu, np dEp JEpbl «ufwlbw) Undubup» dwnw-
Ubp Lp Guwlk ,hl_ gnpoh Lp ok, «nbophlLwpwipy
qupnwpbne ny B Jhuwl «qpdwumu whbkgply,
wy b Lwuwmwmbine wrwpbnfdbwl EhEgkgh,
UnpoppbUwl Unihpbwjbbpne bnp |Bgnon bBLEnk-
gh:
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CU3 UnURGLULUL UNKPE GUGNGSINS
GruuusurnientLe U@hRh UES

wywumwbbwy Ubnwpbjwlwl GLk-

nbghb puwady Acpwrpaddpll pwp-

ém.gl.uné L uihhin phwl fpoluw-Lng k-

tnp wofuwpbhdwynifdbwl dp puwg,

uw wlgbng JE§ qupne plufdwyphl,
ndnuwp b pubp:

bhbnbging LGwdwp, Wwl pdwgnidpol 0p

dbLwinphb)p 20u4|1u41| frowluwbubpbl uljubug

whbpwpnopkl  wlljwpbkp  Ep,  npmfLhnb

Udbbwi  Zwing  Qwnnqhlnuncdpiup Gw-

|jwowbph bBufwplruwé  punpbppughl Lwp-

ghpne Lwuwwwnnodnyg,  Ghgpbwlwgplpdwl

uuwnbw pph  wwl hp  gubnckp, Juwl-
griwéd tp Uwyp UBfpnn Unipp Bpdhwélp

unupuly  grgapiup: 2Ewmbuwpwp Uwgp
Upnnp mwubwdbwhubp pwpnibwly pp dw-
dwlwlp whnp unluglbp hp pulp gn-
ncftpcup dhphbne Gwpghb ae gphdwliog,
uwuwubin] wibp pwprop dwdwlwlhbbpn:
Uhl.u llnrlle Uh&h Swih 1',"[,1[”""1 l-lLulanr[h-
Gnuncfthibp, wpunpulwl Jhbwlhp dky Luwgp
p thlunnkp ]"hpqhﬁp Lwumwmbae LGunfwp:

Ujuop, whgwé bu wyn dwdwhwlubpp b
|.|' bpbich winkUl £ np Ejkqbghb dwlngnch
uthhin pbwl Ypobw-Lngbinp pdwgncfdpil dp
dbvwinpbine Jwuhl, wppiwplnd JEL gpn-
thw) hpLownpl Lwy grgnifdbwl pwpnibwljw-
Gwlnighiup wuywbndbne e qupguglbn
wnwywnpncfdbwdp:

bhybnbywlwl Lwumwmnhobp, BEdwlwl,
ohiwlwl yuwhwnbp hp Junnggny, bbkplw-
thu 4p gnpok b Gp dwwnwlwpwpk, Gngupnyg
Lwwnnwygbwbbpne Gpobwlwl Lwphpubpp,
dypwncdpil, wuwlwngpnodhol,  poquplw-
cnpncfpl, Gnghbwbgpum Bowgl.. Zwuw-
pwhnidbwl down Lpolwlwl, Lnghinp wy
wwlwlgph bpbumgfd sh gpubinpnchp: Uhp
wofuwpbwygppe Gwdwbpubpp |hndpb puiiw-
pwpniwd bp ggwl hpouwlwl Juphpubpnd
Lwbnby Jwwmnignowd Swnwnifdbuwip: 2w~
ipp hupsbp SELU qruwp wyboe np Glknk-
ghb hpbkup Eu, dnqmfnipnl k, np Ghknkghl

tlanl{uﬂl quhqhananu Q.wpu.lphwil

pwpuwobl dwpmwpwybmwhwl Junngg dp
ob dhwl, ¢kup Lwdwp vwldwbnowé oblp
dp, Gwlhwnwly wlnp np 4p dypmnchb wow-
qulpl dwppniffbwdp dwu Guwgdbng Uu-
wndny dnnnnipnh pwupl: GhEnkghl Lp
Uwinbly ppbugdlb Ghnne wpmwpng Lwumw-
wncfdpl dp, nprcl G Quwy §p Gwowmwnbl
wil wwnbklb bpp dypmndbwl, yuwlp, bnow-
quignl qupmq_m!hﬁ[awrlﬁmﬁ JuphpUubpny
whkwp nilpl:

9.u4|1LTu.|T.u.u[|1 E ubkppphu Grgbinp wu wh-
tmwppbpnc@pobp, @epbie bngbpuly Gnghonp
Lkpphl GEwlph dp wpuljuup: Bupliu gngg
Yno g @k BEpp & U;ul.nnL&nl fuouphl thn-
huwlgnudp Bhkgbgung Gnndb hpolwljwl Lw-
pheubpne pugny dwwrmwlwpwpndbwdp Lwl-
nbpd: 2wiwmph whgnpénifdhilip pwguwupn
E, hulj wu whgnpénifdbwl ghwmwlipy npnp
duwdnqubpne Jdown Quwy ndgnbnidhcl dp
Lwlhwrwl fpobwwkbu puwiwpwpniws  plup-
bwgnl Jhowdwobnibwl: Uy dwnwénn-
Ukpp hp uwwwublb np EYEnkghl, wlljwfe
Shuwlwl YuwphpUbpny pp puwpwinp Bpwp-
hwenpacdBukl, wy gbpwluwmwpaddhll ne-
Ubkbwy whpinpbwl Cwuwpwlwlwl hEwlph
kg: U.u_ ,'uoupm_[ bl{hrlhghh nuwnlwy wiek-
th gnpéniubwy Gnghonp fEwlph Juwpnowopl
dbg yuwwnljuibu, wahuupbh dIp dby nep puw-
wmnuwdhgngubpp pbywybu pulhbpwpl gulghb-
pp Bpbuncwhwl wywgwindbwl dp Enpl
dhwdwhwppwl wypbpwhbpy e dnwohjw-
hpwy Gp wquipenwng pbie:

bl.,hrlhg’ﬂ.l Lhnpdl.uné E Gwiwwnph wlgnp-
onifdhiul nu wlwppbpncdpibp punbwpm
bhg dp gnpéwplb) dpwgpnowé dbuny: ﬂLTJ,'ln
winp  thapdwnndpilp pubppe Gwdwp np
wllwpkp £ Gnghinp qup@obph dp Luwipw-
tnpacdpibbubpp wihponpbwl wupfwlbbpncl
dby: BEdbkpne b énifubipnt wluw@bpdplluk-
pre dky LGadnmuwlwl grpénibbncdpiblbpn
dwuhlb Ubphwpuygniwep dwhofd k, wyl ;& np
“bnglowpd” p wuwinlibpk,  plywbu whf
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pukp Jdbp pwlbwunbnéubpkbl V. ULupqu)hLuD hp
“Phpfdnnulp” Lunnnphl Jkp (2022):

]"ul.l Lhgbinp Gndpibubpp Gwuwpwlno@dbwl dky
uthhinpbwl fpobuw-Lngbinp dwmphp mwpwobim
Lwdwp wyp Uppl LGhwn Quwnowd Jwulwenp
neund dp unmwygwd L, pwbp np BhEnkgwlwl
hofuwlnc@hiup Jpbugbe wyuop Jdhwpp sk nolb-
gwdé bhEqbguwlwlbbpne wunpwumnddbwl dky
Codmiwlwl woumniwdwpwlndbwl dhpky Lbkpu
Ubpdnueob] whpinpbwl Gupugplbpn guuwmpw-
pwhnidhcy dp, wpunph wypuwpbhdwygncfdpol dp:
q"l.qphl.,_l.uilphpm. gty wn wydd uwhpinpughunne-
fEwl wrnwplwl sh guwowewbgnichp Ypdwlwl
junncly dpwgpny: UuJuTJLuthp W WU ALW g

nuwuwgpphpm|: biknkghl Gnghlwl Juwp Jpl k,
np vwljpwl sh plhwp wlnbub] pp wpluiwplbwg-
pwhwl ae yuwrdwlwl widhpwlwl ope wwwmnp:

2wy Unwpbjwlwl bhknkghl pp  pwpwenp
wuwmdndbwl pudwygphb wnwepl whgwd ppw-
(ny gubinibguwe whwenp Akpph dp wnyhe...1915-p
U,rll;mlﬂ.l: ijng wuwwmdnifdpibp  ugngnibguw,
dbpnbnbl wywmnnibgwe: G wu Abnpkl dUnilin
wrnwe Unp wunndndpll dp, wihhonph Gwgng
wuwidnidpolp: bhknbging wnwpbpnidbwl Lkp-
whb Jky wibjguwe bnp Epwlwl Jdp, Bwlylwg
uthhinph Gwng wundnchobp: GYbnbghl Lwp-
Ghu wwly 4p guwbach wip wundnodbwl Awliw-
sgnnnidbwl wnwypl wpfdp pubpne:

Cwwn Qwpbinp b Awbybw uljpgpp, ¢Ulnngp
wyn wwmdndbwl: Mwmdnddpol dp np Swgnud
|.|' wnlb Jwlbh, frpniuwmbl, drdhble U*thphuﬂJ
Laquyuwgpp Jpwy dunibnp wnbng Lwgp, whwp
ghuwbgh np plp hp dUp powwpugpl e bBnb-
pwhwl pwnuk dp, be b uhgpwlk whnp Gwowmnch
np pbwhiouwlwl Gnpnngfdn] dwlwmwgprows L
Lwgoptly dbhnubnt, hnpunibpne Be Jwpbpne... Uyo
Ewmpb whwiwohly 2wpuumwlbugy U.nu,lphl_lul.lmh
Unipp Bhknkghl Gpuwgp Gpluy grpskp Uthenph
Lwing wwudnifdbwl dkp, Pphumnun] thplyw-

Ywl punpbacpnp, pupacdbwl Gwownph ghumwl-
gnifdhwl lnLuananJnL’_:UHpan,&hmD wrwgulp

np Juipb £ «]bpumpl 6Ubnpbwly, nip dhpmbw)p
hp wwwmniwumneh 8huniup puwsbpnidbwl funp-
Lhipnh Be pupnifdbwl Gpuwpp gnpdnnnifdbwl
Ypwy, 4p Pofdwihlt dhnpl nu dwlp, éUnibg wn-
U n] whdwlbnifdbwl JEp: bbdwlbnidbwl Jky wyu
SUbw ubpp hppbe Buwnnidng dnngnnipn wuwpn-
ppb mwll BY opuwmbwl Jugp bjwmnowe (8.
Opwlwl) wihpinpp JEpwébne hphnodbwl Jug-
nh: 2wy qulgniwdhl, LwiwmwgbwUbpne fjuwep
|.|' l.ul.l.”1|1'a bodwprnwybu puprcdbwl ae winfwlne-
fEwl Lwiwnpp LGwlbwwwgopbwy hp hEugwnpl

dbg, Y plnnclif® np pupniBholip qunuigp Sk,
wy fewlp bu fEunpwlncpol, jhbuwibmndbwl
funumnnud: 9k ghwbp b Ed pquinbkp: ]"DZ np
Up ggwd wllpwdbywm b niuncgnudp ULH'lLerh
wunndnudbwl uhhgpp Awbwynpnidbwl npybu-

gh puljwinch whpinpph puglbwbnip Gngh phwlp:
Npubugh Ghdbwinp LujbwypUubpn] vwldwlnchl
inbuncdpiblbpp:

U Lwlgpniwbpl pwpbpwhinwpwp wohuwp-
Lhly  gpwlwlnidpibp  wpunpwpwlwlhwl  Lw-
prcuwm gpwlwbnc@pol Jp dowlby wihpinpbwl
ppyfuruagudyuls funph projtapur G Butp, jh-
obkup pwlp dp whnibbbp wip gpwlhwlnc@bwl
Luzl-ul.umuunphhpl;ﬁ Cwlwl Gwllnip, Vhhnnnu
Uwpwdbwl, Qupklh Nppaibh, pugnprp ubpniinbl
YwlE Opwhwl, Fphgnp Mppnbwl, Bwpnihil
Phipphbwl, Vwpl Vpwlbwl b nphn niphpubp:
Uu nhumnngnefdpilp L'IELLTLT wuwpgwwkbu pubpno
Lwdwp B BYEnbgplt wwwpwuwm wwnwngd nllp
ogwnibny, @t pp wnwpbn@bwl dky uhhin-
phwl bnwbwl wikgubne dmwgpnodplubbp -
Lp: brnuwnmnwupd np wihpinph Gwgng  wun-
drcdbwl dwgnidbw puwlndbwl dwupl Jiphu
Guwpkl pulp whinp swliglbp @hpbou, BRE wahiw-
wuppwé yppwgh q"phqnp "]El_mhu.mh « Zwnn-
Lwdlubp Uhilbwl,h Uwuhil» phpRnnqwygpppp nip
pwlwuinbnép wnwghl php@druwdbl huly hp uljup
«uljhgpp» Lwpgny: K,-lzrl. L np wilnby wpdwp-
ontwd uljpgph LGwpgp gnun fuouph uwwnbnénuip
hp Bpwpbph, pugg grpép b uwbdwlwwlbp
punbwbpwygbbine Swynidbwpwbndbwl Lwpgp,
be wbnquipnfubine qul pwbwuwnbgowlwl Guw-
(rew bl wuwndwhwbpl, wnbdwhbpl, Bowgl:
<bzl.ﬂ.lp wwwbu np zwmn’ﬁg nwnpwo b Lpw-
wwpwhuhl pugppdwhiovwlwl thnfuwuwygn-
[fhibp fpouwlwl gpwlwlnidbwl b wypuwp-
Lhly gpwlwlnifdbwl Jhyhbe: U._!u r,.Lur}Lupl;ﬁTJ no
g wpnbop Luwiwwnph wppng whgnponcfdholp...
bpp Ephfuouncghil shwy Grghinp LGrnuwlpubpn
dhgbe, whunlup Eplnipl wy hp Yapuluglblb ppbklg
nudwlw bncfdpolp: b hp vhup wlwwunp:

Yhppwbu polwlwl wkuwbljhibbl, EEnkghl
wrwbdbwunnly Jipbp b wprmwpupnwd mw-
Gwipl, Guwlwnwl 1984-k1u h dbp dwdnyp dky
wwppbpwpwp wpdwlniwé wpunpp Lwiwbwljwl
wunniwdwpwlnidbwl dp q_qu[LuLhLuphil:l

Swuhwﬁhm[.,hhpl; h Jbp dpwlhning Lpolwljwl
gpwhwlncfbwl JEp, wdbLUEL pwin Upoad U
‘-l,hf.u.n.hl.un Zu.llpwu.,buﬂ.l L np l.llwp&u.lpél; gn-
qumbodwl drmwlbngrudpiup whpon pulbwgnefdbwl
buwlwmwgph: « 2wpuumwlp hp wwpynch, hol
ULH'ILerE Up Jwop» qwpgwhioup wwwndwlwl k:

1-¢np&h5hﬁp 2015-,111 Unh[&pl;u.l[h dty Qqupgdwlbpyniwéd JEé Enhnbbwl « :Uhplju.li.l Zwpgp» lunpugpniwé
puwpwbpl, Uephwpugbbp Gpunpp bumniwéwpwlni@bwl wbow Gk 0p, np Gpuwmwpwhnbgue 2017-pL
Unh]&ptw[h ik « Pwl ki (H'lp » dwnblwywph [t 9-[114 dky, dpwgpribunip q“unllhll U..‘pf-l. q"ﬂjl’lLLhLU'

i-lh, Ll-li-l Lﬁu.ug LLIT—ILLIF(SILLIq.LLIin... ui-ILLILL'LLILﬁLLI.!hiJ [ﬂﬁl[ahLi-l:
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Zm{nLu.lu.,l:th whwguwlgng &Luﬂﬂ.l E «ULH1Ln_p,1
Swph» Lnywlhnudp np hp Ghwbip upguwfiouh
dinwlhngnidbwl, np ‘-lhf.LuL,'lLunE obgnp Lp nluk
fjuoupkl grnpoh wlglbjne:

ULH'lLerh dky zLLl‘l U.nl.u_phlwl.lwll bl.lhrlhgl.n!
nhpwlwwwpncdpoup Bonbpne LGwdwp, Gwpljwenp
E bwlybw) pulngppubpp:

ZLLI! Lwowpwlnidhiup wopiwpbwgpwlwlopkl
gpncbw  Lwowpwlhwbn@pct b 8punudn  shu
pbwp dnnqndnipn puwnbw;: bulp Ghknkghl php
wlniwl Ynynmodndb puly pbp niup Qumwpbhp-
:bl.lhrlhgh pwnp bp Uwlwhk dngnyg U‘umm_&nj
ubuwUpl pnipg, npmul Jpwy hp dwwmnignch ww-
tmwpwgh uppwyquwl wpwpagacdpoup uacpp LGw-
nnppnidbwl fpunpbnep gnd: Znu b opby Upkd
unipp ubqulupb G Quunowd wwpwgwg Wdp,
np  dwdwlwlpl nlz dbhu  Bhkqbgwlwlbbkpbu
epunppdwpwlbghlp: 4. Opwlhwup «O0énui»p
gnpohl gugwlqwipy wbowpwll Ep, npae gbd
shpgwlp Lpolwlwl gguwuniffbwl JbEp gwune-
dp wpwupnk) pwgwmpnidhcl tiwpnd  unopp
ubnuwupb thplwpwp pbhpp dwuhl: 2hnpdbgplp
Lwulbw) whgwd wyp vppwwynondpl hdwuwnp:

Uthpinpp, dnph, pwhwlhwbn@bwl b Gwiwn-
ph Bupwlwpuluwl wwplwlbbpa] Lplbwg b dp
phpriwé LGwiwwpuwlwlnidhil puwnlw) Ukpppl
dhnifdbunip: bllhrlhghﬁ Lwiwnnph  Aunfpnd  pp
gdpkpl wl wyp dhnodpiup wwywbhbngng Lwo-
mwwnncfdhoul £, pugy np_pu.l‘i.lﬁm{ hp pwlwgnp-
ot wl wyu Lpwowp gkupp Quwgdwhbpynowo
opwypm|, hunp pwihl, hdwywhwl gpaddbwdp:
b dp phphne gpnibwgp, wn bniwgl womnow-
owywh bpdwphw Luwiwmwygbwbbpne phpuw-
fhwip dow: Uyu thnpéwnnibwdp wyhinp thn-
huwl gnkp bwbe pp dhgngwe wyl hpagncpolp
np Uthhinpp driwenpuwljwl, dinph bu pwliw Gw-
Unifdbwl Qugnedhc k, popwpwlshiph Gwidwp
hp niubgwé yuwihbpny: ulu dinph wyn wpwpng
guwnwgnukpkl k q)pnf]). Uhf.pwil quwr[,rl_w-
LILLI,'LIOLI\ q"hruj'l.uilhnl "]n,'unLLT pwruph ZLuLTLu[-
uwpwlp b f.hl.ﬁll.ur,.hp\ U*thpmq.han'ahLuil -1
Shquuwwlne #kwl Yknppnlp

UL,1thphuﬂ.| Ywpbinp Gwpguwnprodubpbl JELL
w; bEhbEnbginy Gwdwp  « 2wy |hubpnc@hwby
Lwpgl k: %Luumpl.ul.,m.[&hl.uh bppriwuwpn  puw-
thu down L whh gguwjbnifppil dp Gwy 5 hub-
[rcfdbwl: U.T.mi.lp ll'l.ul.lhu.lpl.,hil [ft uthpinpbwl
dhpwwphb Jdky wibjnpp phn Jdplb b Gwpuliw-
Lp,Gng dp, ijh[hml“qmpmmqunLlafull” dp, Lk
ny “&Dilrl.bl.uil wnkuwn LTE wbpwl dwlpwpknl
wropbwih Jdp dky: U:HOFLTLLIA hpbug Lhwwppp-
pracfdpibubpac Jwu Z,’I Gugdbp  wuwmdwljwl,
gpwhwl me dpwlmPuwipt dEd npbp nibbgweo
wlhdbpnibt  wwnbnéowgnpédwhwl  Juwuwmwlp  Gwg
dowlnidh wyuwndnidbwl Jky: Ulbnbg wygguwpl
Lugpbuwuppwljwl wmpwdwhgpnedpibilbpn] dbow-
tnpwd b wphinidwygnigwéd whgbwh Gwy dnnpn-

yraippp GEwlpp, plwe by ynilp hpbly upwpl
dky: U._lu Eppuriwuwpnubpne down, wdkl op phy

dp wikih hp dwpdph Lwyg ghph ne guypacdbw,
unbnowgnpéwhwl punlwlnip dwnwlgnidbwl
Lwlnby wpnwp bBpwhinwghnnedpolp: Lewlhyg
obU ggwp Lwy |Bgrmip wofuwnmwenpubpmil b
dwnwhgnppp  wip  Lwpumno@bwl: dwnwlgpl
depdrnudp  wyu  bEppriwuwpy dwnwlgnpnlb-
prcl bangdE, Lupokbp L,I wpbwdwpll dwnwlgpl
grgnchibp: bul wy wpbwdwpbwbpp whgh-
wopklL nipwgnudp zl;n Jhlot  ghqwuuwllnowme
Lbwpbhplubpnil: 2wy [pubpnidbwl wpdbinpdwl
vwbhfwbnudp dpinp wwpnpl £ 2wy Ghknkging,
npac wpdbpuwpwlndbwl qpuumpwpwlngdbudp,
Gnynuwdé k bl{hqhg,ﬂl ownwmlwl pp wnwph-
|pLfbwdp whbkygub) Ehnyg ubpniunp quowlubpp:
2wy GYbknbkghb nibp Gwpgnodbubpne wwmwofuwlh
pwlwdbibnt wowbngnefdpibp: Opplwly  $phgnp
Swibiwghh  «%hpp  Zwpgdwlg»-p: Uthhinph
dky « nl.ﬁp E Lwy |pubpne wpdbpp» Lwpgnufpl
wpunwfuwlip f plingplk, nprgnodp, spughpp,
Prnipp whwmnbwl  LGwy  wygwplwlynidbwl
puwplpdwl, dnnn Jripg dp Lwgupuwdbwy pp
pulioppwlbl wpdwwwhi b, wpnwpubng, wh-
dwprwbncjdbwl: U.lu opwyppp phwbp ﬂﬁhp,ﬂl
widwpnluwipb, wlipwpnpulwl  wmbuwbhpoukble
Q‘npéruu.lén ﬂﬁ,’lp E dwpplnc@dbwl ghd: an.E Loy
ot wnwy dwpn b Plywhuf® dwpn b ougihon-
ph dky obwé wpopnuwl Lwy bphrnwuwpnp Lwd
LwnLpl, Jwlhwiwln gnbp dwnwhgnpn, pppb
dwpn, pwpnpulwl gguwncfdpiup yhnp snoub-
TJuf'! pundgbine Jwpglrcdbwl gbd  Aogpnowe
nbpphl: Vwpplynodbwl gkl wyn Nbppp, 1915-h
U.rll;m[l, np whbwygniy Juwph dwdiwbwlhnowg dky
Lwgwpwinp mwphubpne puwqupwlpfncfdpcl Jp,
dh wlguwd pun dhow uppbine npngnuing Guwgng
|bgrit wppuwplbh bphut...gnﬂhh dwnu,lilq.n"prl_il
E nepbdb np wypwp qwpnibwll qulhbplu Lp-
vwiwpm gnpdp.. Ty, wikUbthl d3: Uw wlio-
pEuncfdpc dpl k, wllbpbh, pwpnpuogpuwlw
whbgbpwlhwl  uljgpriuphl Lwlngbuy: bl.,brlbg-
tny Yandb «2wy pubpnidbwly  Lwpgnofh ww-
mwufiwbpl bygpp, vppp Gp Jugdbuhhon pbwl
niudnibphl, mup Bhbpbging fuoupl nu Juphp
npnghy pbp Lp powqwl Lwgne grgnodbbwlwh
buwluwwgphl Jdky:

ZLupgm.LﬁJhan Gwpgbly Yuwpbiap Upd dpb |
«LEgnip» Lpifp:

ULHuer,-l gty Lwgnidpil fEpwbine gkupp (k-
TR U\_lu nupnncfdbwdp ULH’ILerh U\F,JL
dinbwl Lwwnowop Jdky wwypwpng nghl gh-
Lwfdwih k: upunpwpwhwllwﬁ gpwlhwlncdpolp
wlbplpwy Gwdngnuin ULH’lLerE bp Gwumwnk
thgnif o pug:

HTpwhirmwpwp Lwuwpwpwlwl wl qulign-
twdohb dow, bpphdb Anbhd [ngribgubp wibp
LhippUuljwpncfdpil §p gunbbl, pwl bwlhwl dpdwp-
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ncfthcbbubpp,  opplwlubkpkl LTHJ jwbwh hp
|ubup « Lwy Lngpl bwpbinp E, ny @E [Egniln:
<|Jl‘1ﬂ.l,1u|.| dko [dhuind pwupdwy dwpnhply fwl wig
(rgniughb Ghwnbonn: UthLerh nhdwlwnefdbwl
wdEUEY upbinp wmwpp « UphLﬂ'mLuf.Lulbpl;il[l»
Ynprownbubpne wdbBUEY whnwphbp  Bywe: hnilz
nbp niubguw b‘thlhglﬂ_l wiu plfdwyphl: "]Lur
pwpbgwi: Quwinwgn]wlwl nppapubpny, pwpn-
gh Lwpbinp Updbpky Jpb pwubpn] (Egmil B
wy dhengubpny, wwlwl b wilybe wllnpl-
sBp vwlhdwlniwép wwpwmnibguwe  Gnplgb pbL:
“]Lumpm.l.ul., dp Zl;" dhfk «an.hh» Yypwy obonp,
funcuwihbpne Gwdwp (Bgoch dwlpwhohn wofuw-
wlpkl: an.hh ke (Bgnch wlpwdwlb prcdbwl
gwpnmb ophbwhp Lp guwlbklup ((q‘npép U nw-
phing»-pL Wikg: U.ul.nntén‘! Uanp an,ﬂJ LU AL L=
phwubpnb punplbwpwypudwl opp, np hp fngnch
NEuwnblnumbh wd 2ngbhguwjumbwl op, Lpbnkl,
Ypwlht (Bgmibbpne puwdUnibgue B pppbe punph
Lwhgsbguw wnwpbwUbpnil o puwg: Vpwlwljw-
thy nkwyp np U.umm&n‘! Um.pp an,ﬂ.l 1b-
gnth hEpwwpwlpny Lp  gwpnbnch JbBplwmwl
dnnnyppbwl, wlLpwl funpl b funpbppwlpwlp
lhanhﬁ Lhgppl Lhw wnlyniwo:

F Uy wulkpE@, nilwb hp Bach pywg yEph ow
(pgnicbgp wu LGpwowghn nbuyphl wnghi: «Zn-
ghu» L «jwpbinp E», Gngpu (bgaong fac gug

bpgwliljwhpuinuly  Qwqgbl Hwfnghlnup
@pmﬁum Lrfnowlwl wgbndpcbbubpkl dELach
pufwygphl wyuwmdfwhwl fuoup dp puwe,- «Uthhin-
pp wydop Jiu.u‘ln—'ﬂ.l Epbongld  E»: Punwunck
wib p wiwpp Bnp wn pupnwpwpncdpoip wnw-
th Bio bpwbwlnidpil b pdwun Lp vewlg:-
Ubkp pwnuwpuwluwl nkhw]wpubpp 35U dnmwéshkp
Ybpwlwnudh Bufwplb] npnp nhpprpnynudbbpg
bilzl.ql;u ULH-lLerE pupbwlwyuwinwly E» Qupgw-
fuoup: U\.!IJOI’IHLLLITJ Guwgnifdbundp UDPh(PL hUL-
VUUMNLSUL E: buly plplwlhmwmwln lahLDE\
bodwphwn Luwpbbwnwpdnibwl dwolbw) Jurwn-
pacfdpcbup hp wwlopuwk:

Swp,ﬂ.lhp pwipnilwly «]"Dpiluﬂlulwmwh ob»
Ywpgwhioubin Lwpulbpindwl grpdol tnwpphk-
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THE TRADITIONAL DIASPORAN INSTITUTIONS

THE ARMENIAN EVANGELICAL CHURCH
TODAY AND TOMORROW

By Zaven Khanjian

And I walk towards the source of the light.

Nt Gu Y’Eppwd nEwh wnphipp [njupl:

LINTRODUCTION

ince 1864 the Armenian Evangelical Church

(AEC) has come a long way. Having left behind

the labor pains of its birth, the church and its

various institutions thrived in the Ottoman

Empire, providing the Armenian nation reli-
gious, educational, humanitarian, and cultural services.
It is noteworthy that Armenian Evangelicals paid much
attention to the education of girls in an era when fema-
le education was mostly ignored. These proponents of
education also introduced co-ed education, music, and
physical education in their schools.

Generations of Armenians of all religious backgrounds
and denominations were educated to become producti-
ve members and leaders in the Armenian community
for the benefit of the nation. This highly organized edu-
cational system was destroyed during the Genocide of
1915. Yet, nothing could eradicate the lasting benefits
of the education provided to the nation by Armenian
Evangelicals.

Enter the post genocide era. Most survivors dispersed
to different parts of the Middle East. Armenian Evange-
licals lost no time rebuilding their personal and commu-
nity lives. While still living in temporary slums, they es-
tablished churches with a school next to each. For them,
faith and education were inseparable because learning
was essential for the cultivation of faith.

Today, we witness centennial celebration of numerous
Armenian Evangelical schools in Beirut, Lebanon and
Aleppo, Syria. Before the end of the decade after the ge-
nocide, Armenian Evangelicals had opened 14 schools
in Syria and Lebanon. Many of these schools served the
newly created Armenian Diaspora and some still do.

A major leap came into the picture with the indepen-

Daniel Varoujan
‘The Light’

dence of Armenia and Artsakh in 1991, which opened
the doors of the homeland wide open to Armenian
Evangelicals.

Today, Armenian Evangelicals are dispersed over the
five continents around the globe, divided into five Chur-
ch Unions and one Fellowship. These are:

1) The Armenian Evangelical Union of the NEAR
EAST (UAECNE 1930), which serves Australia, Cyprus,
Egypt, Greece, Iran, Iraq, Lebanon, Syria, and Turkey.

2) The Armenian Evangelical Union of North (and
now South) AMERICA (AEUNA 1971), which serves
Argentina, Brazil, Canada, Uruguay, and the United Sta-
tes of America.

3) The Union of Armenian Evangelical Churches of
FRANCE (UAECF 1924),

4) The Union of Evangelical Churches of ARME-
NIA (ECA 1991), 2uipmumwlbugg Gobmwpuwlwlwh
blhknkgh (2U.b) Armenia and Artsakh,

5) The Union of Armenian Evangelical Churches of
EURASIA (UAECE 1995) serving Georgia and Russia.

Beyond the Unions, the Armenian Evangelical
FELLOWSHIP in EUROPE (AEFE 1998), brings toge-
ther churches in Belgium, Bulgaria, Germany, Holland
and overlapping, France, Greece, and Turkey; it follows
the situation of Armenians in Europe, discusses life and
ministry of the member churches and reaches out to our
people through the gospel.

They all come together in the ARMENIAN EVAN-
GELICAL WORLD COUNCIL (AEWC), established
in 1972, where the denomination is joined by the chur-
ch’s missionary arm, the ARMENIAN MISSIONARY
ASSOCIATION of AMERICA (AMAA 1918) and the
STEPHAN PHILIBOSIAN FOUNDATION (SPF
1970).
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Delegates to convention of Armenian Evangelical Church of America, Hammond St Church, Providence, RI, 1928, Photo by L.W. Thurston Photo.

The Armenian Evangelical Church does not operate in a
hierarchical order. The Church confesses Jesus Christ as the
head of the Church and its different Unions are connected
in a loose association under the umbrella of the Armenian
Evangelical World Council.

The Armenian Missionary Association of America, AMAA,
the missionary arm of the AEC, which shares the vision, mis-
sion, passion, and commitment of Armenian Evangelicals
around the globe, is a major anchor of unity and cohesive-
ness between Unions. AMAA supports churches in addition
to Educational, Missionary, Social, Benevolent, Cultural and
Medical Service agencies and instrumentalities operating
independently or within the jurisprudence of Unions. The
common denominator is AMAA support of the budgets of
most of the above to various degrees. The process links all en-
tities to the AMAA and constitutes a strong global bond. The
AMAA is supported by its partners, the Armenian Missionary
Association of Canada (AMAC), The Armenian Missionary
Association of Australia (AMAAustralia), Armenian Missio-
nary Association of Uruguay (AMAU) and ESPOIR POUR
LCARMENIE (Hope for Armenia) (HFA), France.

ILNETWORKS

Although they are not managed by and are not subordina-
te to a centralized authority, Armenian Evangelicals own and
operate a major network of Religious, Educational, Cultural,
Social, Medical, Humanitarian, and other institutions in the
service of the nation around the globe. Decentralization offers
these institutions diversity, creativity, adaptation, and flexibi-
lity to confine with local and geographic requirements and
needs where they operate. These institutions have touched
individual Armenians and continue to change lives. Here is a
quick summary of what and where they are.

(Project SAVE Photograph Archive, Courtesy of Annie Goergizian)

One Hundred Twenty-Eight Churches and Fellowships
and eight Christian Education Centers, following the Great
Commission, preach the Word of God to the ends of their
reach, carrying the Good News of salvation, bringing joy and
injecting hope in humanity. These churches conduct regular
Sunday Morning worship services, Sunday schools for chil-
dren and teens, youth programs and services, bible studies in
addition to summer camps for recreation, education, relaxa-
tion and marvel at the wonders of creation. This is the fun-
damental mission of the Church and all institutions that are
built on it.

The churches and the related institutions are spread over
twenty-four countries around the world and serve thousands
of believers who are not necessarily Armenian Evangelicals in
the sense of denominational belonging and legacy, except in
the Near East where the Ottoman Millet system is in force.

Quality education continues to be the hallmark of Arme-
nian Evangelicals. A total of 30 educational institutions of
different levels,pave the path to the source of light, illumi-
nating the minds and hearts of Armenian youth around the
globe. There are 15 Secondary schools, five Middle schools,
two elementary schools, six after-school programs, four Kin-
dergartens, one nursery, and two Universities, one of which,
Haigazian University, is the only Armenian institution of hi-
gher learning in the Diaspora. The second, co-owned by other
Christian denominations, is the renowned seminary in Leba-
non, The Near East School of Theology NEST.

Over the years thousands of students graduating from this
educational system have entered the sphere of life, serving
communities and occupying leadership roles in various capa-
cities and in different professions. What distinguishes these
institutions is the breadth of Christian values, the fear of God
and the spirit of community service instilled in the student
population.
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Orphans and widows, the poor and the vulnerable, the de-
fenseless and the afflicted, the oppressed and persecuted are
all under the mercy of the creator who calls on humanity in
numerous bible verses to take care of them. Following the tea-
chings of Jesus Christ and emulating his example in life in
reaching out, Armenian Evangelicals have introduced a va-
riety of programs and services that reach out and offer social
services all around.

Medical centers in Syria, Lebanon and Armenia serve the
communities around the clock and a two-week Medical Mis-
sion of medical professionals, nurses, doctors, dentists, phar-
macists have been seeing patients in Armenia for the past 15
years. Twenty-four Social Service Centers mainly in Armenia,
Artsakh, Syria, and Lebanon have been serving the war-stri-
cken population and the poor. Old Age homes, center for the
blind and a sanatorium serve the needs of the elderly and phy-
sically challenged in partnership with sister denominations.

The sixty-eight-year-old Haigazian University is the harbin-
ger of publications in the field of Armenian history, art, theo-
logy, study of Diaspora communities, literature, and other
topics. The Haigazian Armenological Review is an academic
journal specializing in Armenian Studies, drawing significant
contributions from Armenia-based scholars as well as diaspo-
ran experts. Since inception in 1970, forty-three volumes in
Armenian, English, French, Arabic, and occasionally other
languages have been published. The University is led by Rev.
Dr. Paul Haidostian, who has ably managed the institution,
maintaining an enviable reputation and a quality of excellence
at the University. The Union of Armenian Evangelical Chur-
ches of the Near East and the Armenian Missionary Associa-
tion of America have also published a library of books cove-
ring, theology, Christian studies, sermons, Armenian History,
Literature, genocide studies and many other topics. Two cur-
rent prolific Armenian Evangelical authors are Dr. Yervant
Kassouny of Beirut, Lebanon and Rev. Dr. Vahan Tootikian
of Detroit, Michigan.

Armenian Evangelicals have contributed generously to the
bilingual print media in the Near East, Europe, Armenia, and
the Americas. Periodicals and journals include, Chanasser,
Badanegan Artsakank, Luys, Panpere Revue, Soorhandag, Fo-
rum, AMAA News, Zhats Mer Hanabazort.

III.CHALLENGES

The above is a testimony that the Armenian Evangelical
Church is in a respectable condition, faithfully undertaking
its mission, sowing goodness all around and disseminating
the Word. This small tribe of Armenian Evangelicals within
the small tribe known as Armenians has stood as a robust,
healthy, caring, and compassionate entity taking good care of
the nation as a whole and is destined to continue its mission,
unblemished.

Not so fast, I would add. Challenges lie ahead, the outcome
of which is totally unpredictable. Some of these challenges
might be universal and some unique to Armenian Evangeli-
cals. Let’s review.

The 175th anniversary of the founding of the AEC in Yere-
van, Armenia, is behind us. The Opera spectacle, the collec-
tive brainstorming, the worship and dedication services, the
gala, feasts, and fellowships are all history. A decent presence
was celebrated and most returned home. But what is home
like?

What is lacking in young pastors and congregants, specifi-
cally in the Americas, is a sense of belonging. A sense of be-
longing to the Armenian Evangelical Church, which in 1864
was baptized as the Zuwpmomwbbwyg  bibmwpwbwhwh
blknkgh by its founders. New pastors, educated in an at-
mosphere of freedom of choice with no clear Union direction
in certain theological institutions, have adopted dogmatic
pronouncements which led the Church to experience adver-
sity, division, and even schism. Some others have not had an
Armenian Evangelical background and the theological edu-
cation received has not provided a sense of belonging. Con-
sequently, they exist in a vacuum, acting independently with

unrestricted connections out of the sphere of the Union and
AMAA.

Although the huge influx of Armenians from the Near East
and Armenia since the 1980s revitalized the Armenian Dias-
pora of the US and Canada, the melting pot in the West con-
tinues to dissipate national identity and dilutes the culture of
the immigrants. This reality is not unique to any denomina-
tion but devours all. The Armenian Evangelical Church has a
national identity. Its founders were keen to uplift the Arme-
nian identity and called the Apostolic Church ‘the Mother
Church’.

Although the Armenian Evangelical Union and churches in
the Near East maintain their vibrancy and stand tall in their
exercise of faith, service, and mission, they no longer embody
the power and force that they had a few decades ago. There
was a time where Near East Armenian Evangelicals funded the
AMAA supporting programs and services or contributed to its
endowment Fund. The constant turmoil in the Near East, the
geopolitical crisis and the resulting socio-economic poverty
have led to a mass exodus from the Arab countries that had
whole-heartedly welcomed the remnants and survivors in the
aftermath of the genocide. The Armenian Evangelical popu-
lation in the Near East has tremendously decreased with pro-
portional reduction in educational and spiritual presence and
support. In the light of what we are currently witnessing, the
trajectory is not positive.

The demise of Nagorno-Karabagh, ARTSAKH as we know
it ;and the impending existential threat to Armenia are also
serious blows to the ever increasing and blissful spiritual and
physical service the church offers in Armenia.

The tunnel is murky, and the road is thorny but Armenian
Evangelicals march on.
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THE TRADITIONAL DIASPORAN INSTITUTIONS

The Armenian General Benevolent
Union (AGBU):
A Reflection

‘ What is the difference between an
organization and an institution? A range
of criteria might sort them out: a local
arrangement versus a national asset; an
instrumentality versus an investment;
a forum versus a platform; the tactical versus
the strategic; the commonplace versus the
perpetual; the practical versus the propositional;
the collaborative versus the collective; a meeting
place versus a venue; a sound stage versus a
theater. There are countless ways to distinguish
and segregate the two types of association, and the
answer is not necessarily always as clear cut as the
outlined distinctions.

The question is posed because the letter of
invitation to contribute to the special issue
of Hairenik’s “100 years of diaspora” in effect
contained the answer when it described the
AGBU “as an emblematic philanthropic diasporic
foundation.”

That surprisingly emphatic characterization
bears the stamp of an historic accomplishment
that transcends particular, occasional, and even
recurrent, success. Earning such stature within
the fragile framework of a disaggregated society
differentiated by segments and layers, little of
which actually intersect, and yet continues to
assert claims to a common identity, marks a rare
achievement. Comparable examples are few in
the Armenian experience, counting the Hairenik
Association itself among those exceptions as a
point of comparison.

Unraveling the taught phraseology profiling
the AGBU is the present challenge. Even the
sequence of the phrase is laden with an investment
of meaning that consciously elevates the role and
importance of the establishment.

A historical reconstruction would go a long way
in explaining how over the course of more than a
century the AGBU acquired this distinctive profile

By Rouben Adalian

that credits it with grounding of a caliber that
arguably endows it with a certain permanence, a
characteristic virtually impossible to aspire to in
Armenian life, and so very rarely actually attained
by those scarce yet durable features that constitute
the fundamentals of a society where there is little
agreement on those fundamentals and which are
doubted and debated incessantly, at least by those
thinking about them.

Proceeding with the common understanding
of the word ‘emblematic’ and relying on its
standard definition as an element symbolically
representative, and in this context, by implication
representative of a set of values, it says something
rather large that over time the AGBU acquired
such status by fulfilling a basic function that
articulated and met those same values in a manner
that reflected back upon it with ever growing
importance. That trajectory validates its central
concept while also revealing the continuous
necessity of its application, which in due time
transformed the original entity into a perpetuating
enterprise, thereby generating the basis of its
acquisition of institutional status.

Needless to say, the label of emblematic is most
closely associated with the AGBU’s ‘philanthropic’
function.  While there were any number of
associations created by Armenians all across the
globe over the course of the past 200 and some
years dedicated to philanthropic purposes, the
starting ambition of the AGBU, the ‘generalization’
of the purpose of such an entity decentered it from
locality and grounded it in the taller objective
of meeting philanthropic challenges from a
viewpoint that calibrated its response within the
broader scope of the development that precipitated
the challenge. In so doing it nationalized the
underlying humanitarian crisis that bedeviled
Armenian society in the course of its disintegration
across the 20th century and into the 21st.
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By placing in relief against the canvas of the evolution
of Armenian life as it unfolded into a series of crises,
then the AGBU succeeded in addressing core concerns.
While that may be putting its emblematic character
in a positive light, the very idea that a ‘philanthropic’
organization assumed such dimensions in Armenian
society, however, bespeaks of the depth and length of
the crisis that is the persistent condition of Armenian
society. It need not be dramatized as the constancy
of decay that must be perpetually repaired, effectively
seeming to paint the container a sinking ship staying
afloat thanks to the constant running of engines that
pump out penetrating water. At the same time, the fact
that the philanthropic needs ballooned to emblematic
proportions also bespeaks of some very harsh truths
about the Armenian condition to the effect that this
ambulance service can never rest, for injury is regularly
inflicted and the practice of bandaging the wound is
a constant necessity, as healing the affliction requires
remedy of the sort that humankind has yet to invent.
To speak of philanthropy in relation to the AGBU
strictly as a response to grave humanitarian needs
(as was the reality at the time of its founding),

A meeting of the AGBU Central Board of Directors in Paris in 1921 (Agbu.org)

however, does in part an injustice to the degree that
the AGBU itself underwent a profoundly significant
transformation which within the Armenian context
enriched the philanthropic tradition, for even before the
institutionalization of charity beyond the neighbor in
need, the thirst for education in Armenian society had
precipitated much earlier the practice of educational
philanthropy in the absence of a sponsoring state
fulfilling the societal requirement for the training
of new generations to meet the needs of advancing
civilization. The void of a taxation system that spread
the support responsibilities of society by involving
the majority of citizenry necessitated the invention
of a replacement mechanism that inverted the typical
methods of state revenue generation, and instead of
resources flowing up, the situation required that it
flow down. This voluntary participation in the act of
contribution to creating and sustaining instructional
ends played a more powerful role as it held the promise
of remolding the raw element of Armenian society in
a manner that propelled its integration, and from this
objective an unusual alliance formed across the divides
of a highly stratified social order when the mass and the
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elite collaborated for entirely non-commercial ends. If
the search must continue for determining the sources
that explain the attainment of ‘emblematic’ status by
the AGBU, this complex social understanding may be
among them.

Much more can be said about the ‘philanthropic’
aspect, but attention should be turned to the ‘diasporic’
dimension of the AGBU, which is quite pronounced
both historically and in contemporary times, but which
also contains an unintended and strained distortion,
a description that might itself be applied to the idea
of diaspora. The original point of its ‘generalized’
objective was never to be of the diaspora or for the
diaspora. Quite the contrary, the original thrust aimed
at rescuing the indigeneity of the Armenian people not
so much because that was at risk as much as the fact
that the central crisis was unfolding in their historic
domicile. When holocaustic dislocation disrupted the
biological basis of its linkage to homeland communities,
the organicism that had innately inspired the generalized
conception of philanthropy stood severely challenged.
Only with the grave loss of indigeneity did the AGBU
become emblematically diasporan as an entity. There are
distinct, politically determined reasons why the AGBU
in particular remained sustainable in the context of the
violent disintegration of the rest of Armenian society
and that attribute of good fortune has been properly
credited*. That vital and unique capacity made all the
difference in redirecting the attention of the AGBU to
address the pressing need with increased urgency and
considerable practicality.

The long ‘diasporic’ existence of the AGBU has been
skillfully analyzed** and can be set aside for the moment
in order to reflect upon the organization’s currency.
Herein the vast oceanic tides that have remolded the
world order since the 1990s need to be accounted for
because the narrower ‘diasporic’ imagination that was
constrained by distinct channels through which the
Armenian people traversed the globe is no longer the sole
gauge of direction as the reappearance of an accessible
homeland has instead wholly bent the unipolarity
of diasporic migration and induced a circularity
that unmakes the stricter definition of diaspora by
introducing the possibilities of social continuum across
the entire space of the Armenian existence.

Arguably more so than any other Armenian
community-based undertaking, the vast remaking
of the AGBU as much as a homeland presence as a
diaspora network holds the greater promise of what the
outlook is likely to be for the Armenian people. While
charity again compelled the initial impulse to fulfill
humanitarian concerns, the re-focus on the educational
front re-invokes the core contributive potential of the
AGBU in harvesting even greater resources that now
flow in several directions, but with an emphasis for the
betterment of the Armenian people inhabiting what
remains of its historic lands. That is a rebalancing
process worthy of the attention of a high wire act given
the multiplicity of risks involved and the registered

successes despite those shoals.

That capacity to pivot so visibly without inducing
the dreaded subliminal vertigo commonly feared by
Armenians facing conflict and confrontation may
be ascribed to that fourth characteristic credited to
the AGBU, its quality as a ‘foundation.” The double
meaning of the word could not have been more useful
for our purposes. While a quick sketch might interpret
the characteristic as the locus for the concentrated
accumulation of resources, which need be said far
exceed the numerical assignments of monetary funds,
governed by methods designed to assure continuity, and
optimistically in perpetuity, such labeling by register of
tax codes would miss the more necessary meaning of
the word in this instance because an entity that secures
such measurable prominence can only have emerged if
its own foundations, the very pillars upon which it was
constructed -- moral, financial, and intellectual -- were
not solidly reliable from the beginning and maintained
by a constant integrity that continued to strengthen
its evolving structure. By this argument, the agility to
pivot, which it has done more than once, rather than
its capacity to concentrate and then disburse resources
in a purposefully targeted manner and visible program
of delivery to its intended audiences, is the real test
and evidence of its foundational importance for the
Armenian people.

The AGBU has served as one of the grand theaters
of the Armenian people where the several acts of its
great drama in modern times have been enacted in a
manner worthy of the depths of its tragedies. Whatever
reasons may be found to critique its changing scenery,
cast of personalities, complicated script, and quality of
production, there is little question that it was done with
an element of dignity that was the scarcest commodity
amongst a persecuted people who re-emerged as a
viable population on the world scene thanks to its
interventions. It would not have happened without the
AGBU. That it does not rest upon laurels and yet again
seeks to meet those expectations for more segments of
the Armenian people still counting on its emblematic
role says it remains steady upon a mission still attached
to its roots. Therein lies the difference between an
organization and an institution.

*see Rouben Paul Adalian, “By the Nile and the Sea:
The Currents and Tides of Modernity and the Role
of the Armenian Diaspora of Northeast Africa,”
Armenians of Egypt, Sudan and Ethiopia, vol.1
(Beirut, Haigazian University Press Press), pp.23-58

**see Raymond H. Kevorkian and Vahé Tachjian,
eds., The Armenian General Benevolent Union: One
Hundred Years of History, 2 vols. (Cairo-Paris-New
York: AGBU Central Board of Directors, 20006).
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THE TRADITIONAL DIASPORAN INSTITUTIONS

THE ARMENIAN RELIEF SOCIETY:
A legacy non-profit with fresh
opportunities to grow in the 21st century

hen the Armenian Relief Society

was founded in New York City on

New Year’s Day in 1910, members

of the fledgling diasporan Armenian

women’s organization did not know

they would soon be responding to the humanitarian

needs of thousands of Armenian Genocide survivors and

then exiles of a fallen First Republic of Armenia. From

the start, the ARS has had to act reliably and effectively

in times of emergency and strife in service to the borde-
red and borderless Armenian nation.

First established as the Armenian Red Cross, the orga-
nization held its first convention in May 1915 with 33
chapters in Boston, MA, and quickly initiated the hu-
manitarian work it remains known for today. In now-i-
conic black-and-white photographs, its earliest members
are documented on the front lines of history, wearing
the white nurse uniforms and veils representative of the
comfort, diligence and resilience associated with those
who provide sustenance to the bereft and perseverance
to the hopeless to survive.

In 1946, the organization was incorporated as the
Armenian Relief Society, powered by growing numbers
of volunteers in new ARS-afliliated entities around the
world. The Armenian nation’s global scale drove the
ARS’s development to be “with the people” and “for the
people” wherever dispersed compatriots temporarily or
permanently migrated and settled. Each ARS-affiliated
body operated rather independently, with aims and ob-
jectives dictated by local conditions, but all acknowled-
ged the U.S.-based ARS as the coordinating and leader-
ship body.

By Georgi Bargamian

REORGANIZING TO STRENGTHEN
IMPACT AND SCOPE
To harmonize the objectives of its affiliated entities
and fully leverage the dedication and imagination of
its thousands of volunteer members, the ARS was
reorganized in 1979 into regions or at-large chapters,
with a Central Executive Board established and based
in the United States to implement and coordinate the
ARS’s objectives on an international scale. Although
the reorganization resulted in some initial complica-
tions and growing pains, it was a necessary step to
coordinate the ARS’s efforts more effectively across
the Armenian nation. The reorganization also placed
the organization in a stronger position to address not
only the Diaspora’s pressing issues but also to respond
to the needs of compatriots living in Armenia, be-
ginning with the ARS’s emergency relief efforts in the
aftermath of the 1988 earthquake in the then-Arme-
nia S.S.R.’s Spitak and Gyumri regions.

The ARS’s earthquake response tested the restruc-
tured organization and resulted in not only an impac-
tful coordinated international relief effort in response
to the deaths of an estimated 25,000 Armenians and
thousands more injured and without shelter, but also
a strong influx of new members who saw the differen-
ce the ARS’s organized local earthquake relief efforts
made and wanted to be part of its action-based work.

With the 1991 independence of Armenia, the ARS
returned to the second republic 70 years after having
left the fallen first republic in 1921. An ARS Arme-
nia regional entity and chapters were established in
the homeland and the ARS’s international agenda ex-
panded to include brick and mortar projects in ear-
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thquake-ravaged Gyumri, including schools and a center
devoted to maternal and child healthcare and wellness. In
Artsakh’s capital city and targeted villages, the ARS im-
plemented and expanded its “Sosseh” kindergarten project
to address the educational needs of the fledgling republic’s
youngest students and filled a critical need for families to
thrive in place. The ARS’s efforts for wounded soldiers, the
children of fallen soldiers, and families impacted by war
and other disasters were also implemented in both Arme-
nia and Artsakh, beginning with the First Artsakh War and
continuing through the 2020 Artsakh War, the Artsakh
ethnic cleansing blockade committed by the government
of Azerbaijan starting in December 2022, and the attemp-
ted genocide of Artsakh’s Armenians following Azerbaijan’s
unprovoked military attack on Sept. 19, 2023 designed to
drive the people of Artsakh from their indigenous lands.

As various allied governments implement strategic efforts
to diminish the presence, territorial ownership, and spi-
rit of the Armenian people inside and outside Armenia,
Armenian organizations are similarly at risk of becoming
overwhelmed, dispirited, and doomed to devolve into a
shrunken state. The ARS is no exception and must reca-
librate.

ORGANIZING THE GRASSROOTS

To reach new generations of members and supporters, the
ARS has worked for several years to enhance its public relations
and social media presence. These two subjects are ever-present
and discussed in various ARS organizational settings. Howe-
ver, less discussed is an intentional and strategic ARS outreach
and communications plan consisting of on-the-ground com-
munity organizing and relationship building to complement
a social media strategy. It takes time and personal connection
to help an individual — whatever their generation — connect
the dots between the ARS’s vital work and that individual’s
potential positive contribution to that work in time or money
or both. The ARS members of yore knew this and were res-
ponsible for bringing in legions of members dedicated to the
ARS’s mission and substantial dollars to support its programs.

Instagram and Facebook posts and PowerPoint presenta-
tions sporadically shown to community members by an ARS
representative on a local or regional level have not effectively
created the emotional and intellectual response needed for im-
pactful membership or financial attachment to the ARS. Whi-
le hundreds of community members joined the ARS in the
aftermath of the 1988 earthquake in Armenia, today’s more
recent disasters have not resulted in the same influx to join and

The women of the Fresno, California, Armenian Red Cross chapter sit proudly with their daughters
and a sewing machine on their float c. 1916-1918 (Courtesy of Project Save Photograph Archive )



lend support. Why? Is it because today’s untapped member
and donor has numerous options to consider as individuals
and groups establish non-profit organizations or unorganized
social media fundraising campaigns that allow participation
and connection with a “click?” Is it because some community
members find it difficult to connect to the ARS’s programs
and relate more quickly to those promoting hyper-local ini-
tiatives on a social media account or in person, thereby estab-
lishing immediacy, connection, and virtual conversation? Are
people attracted to assisting a smaller non-profit and think
that the ARS does not need the contribution as much? The-
se are only a fraction of the questions that focus groups and
direct conversations with community members could inform
for future assessment and action.

WHAT*S MISSING?

ulfill the organizational objectives set forth in its bylaws.
Although many of those objectives overlap, the organization’s
general aims are “to aid in the social, educational, health and
welfare efforts of the Armenian people.” The evidence of ac-
complishment for that tall order is in the ARS’s various lo-
cal, regional, and international programs funding Armenian
schools, a maternal and child health center, health and well-
ness clinics, social service centers, higher education scholar-
ships, Armenian youth camps and camper scholarships, and
Armenian senior citizen homes, as well through its provision
of financial assistance to Armenian orphans, wounded soldiers,
and the children and families of soldiers who died defending
Armenia or Artsakh, or died or were wounded defending their
Armenian community against human-made or natural disas-
ter somewhere in the vast Armenian nation.

Throughout the 20th century and nearly a quarter century
into the 21st, the ARS is different from most other Armenian
legacy non-profit humanitarian organizations and newer small
non-profits in a couple of specific ways. First, the ARS is a
member-driven organization with thousands of members in
chapters located in 27 countries. It is an organizational model
that avoids by design non-member structures whose organiza-
tional priorities are determined by a board of directors or si-
milar governing body. This organizational structure keeps the
ARS accountable internally to its members and entities and
externally to its communities and donors. Second, as an in-
ternational organization devoted to the borderless Armenian
nation, the ARS can elevate successful local programs to in-
ternational scale for coordinated and coherent global impact.
Relatedly, the ARS can also take its emergency response efforts
to scale using its regional and chapter entities and directing ag-
gregated aid efficiently where needed in times of trouble (most
recently to Lebanon, Syria, Artsakh, and Armenia).

But even with those advantages, as a legacy organization, the
ARS must examine itself to remain effective and relevant. The
ARS turned 114 years old on New Year’s Day 2024 and faces
the same issues that other decades-old organizations encoun-
ter, such as staying nimble and persuading newer generations
of community members that it can still renew and innova-
te. The ARS bylaws setting the organization’s objectives were
largely established in the last century and could benefit from
a dedicated review, not so much to focus on what is in the

bylaws today, but more so for what is missing.

For example, today’s ARS bylaws do not include a dedicated
objective centering on the welfare and well-being of women
and girls. Some may argue that the ARS’s current broad orga-
nizational objectives already allow for such programming, but
specifying an organizational objective clearly and pointedly on
this subject can be the springboard from which new and nee-
ded ARS initiatives can launch across the Armenian nation.
While many ARS entities observe International Women’s Day
and the Central Executive Board engages with related pro-
gramming at the United Nations in its capacity as a registered
non-government organization (NGO), there is much work to
do to address the problems of women and girls in a specific
and systematic manner. The ARS Central Executive Board
in 2017 supported passage of a domestic violence bill in Ar-
menia’s Parliament as an essential human and women’s rights
matter, but statements must be supported by structured ini-
tiatives and education to address issues that interest the entire
Armenian Nation. Doing so could attract new ARS members
and supporters and deepen the ARS’s influence and impact
inside and outside the organization.

A VOICE FOR HUMAN RIGHTS

In addition to updating its bylaws and coordinating its so-
cial media strategy with grassroots organizing, the ARS has
a powerful, but still largely untapped, avenue to reach more
members and supporters inside and outside the Armenian na-
tion by lifting up the one objective that was added to the ARS
bylaws in the 21st century: “to encourage and advocate human
rights and social change in civil society around the world as a
non-governmental organization.” Added at the ARS’s 2008
international convention to provide an ofhicial organizational
foundation for its work at the United Nations, this objecti-
ve should not be confined to the UN’s increasingly irrelevant
halls. Rather, the ARS should use the permission this objective
provides to move beyond the reactive crisis response work it
does so well and set a proactive agenda that identifies, raises,
and advances needed change for social and economic justice
across the Armenian nation — a lens that is not applied widely
or consistently by most Armenian non-profits today.

There is no valid reason why the ARS’s work at all levels
cannot include “encourage[ing] and advocat[ing] human ri-
ghts and social change.” Emphasizing this point could add a
missing and crucial policy and educational dimension to the
ARS’s local, regional, and international fundraising and pro-
grammatic priorities, thus attracting new supporters and ad-
ding the ARS’s voice to the ever-increasing complexities and
challenges of today’s world.

As the ARS carries the lessons of its past deeper into the 21st
century, it has the tools to keep distinguishing itself from most
legacy and newer Armenian non-profits. With its thousands
of volunteer members working horizontally and vertically wi-
thin an international structure, the ARS can break through its
current ceiling by using its collective voice more effectively on
relevant human rights and social change issues in every locale
with an Armenian presence. Taking that much-needed voice
to the organizational scale that entities and members provide
would truly transform the ARS and ensure its relevance and
growth for the rest of the 21st century — and beyond.
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OTHER, NEWER DIASPORAN INSTITUTIONS

ARMENIAN
PHILANTHROPIC
FOUNDATIONS

ST
IN : !

CENTURY
DIASPORA

I
rmenian philanthropy has generally
been guided by the “Tebi Yergir” (toward
the homeland) mantra for the past 35
years. First articulated by the ARF in
1988 as a political direction, drawing
on a similar slogan some 90 years earlier, the refrain
made perfect sense. Armenia needed help. The 1988
earthquake and the subsequent upheavals into the
mid-1990s — political crises, economic collapse, war
over Nagorno-Karabakh — mobilised Armenians
everywhere in the Diaspora. Aid was sent, the tra-
ditional political parties decamped in Yerevan, and
various diasporan organisations, including founda-
tions and foundation-like institutions, directed their
activities toward Armenia.

The philanthropic focus on Armenia has conti-
nued during the last three decades, with no, or very
little, public debate about the purpose of diasporan
support. It was — and still is — a “given” that the
Diaspora must support Armenia. On occasion, there
has been resentment among diasporan organisations,
leaders and intellectuals of Yerevan’s tendency to
view the Diaspora as a “milking cow,” with no poli-
tical input in Yerevan’s policy making. Symbolic ges-
tures such as Armenia-Diaspora conferences, rheto-
rical speeches declaring “unity,” and the granting of
medals to diasporan leaders tended to be the norm.
One could even argue that the corrupt and oligar-
chic regime in Armenia until the 2018 revolution
had successfully co-opted some of the leadership of
traditional diasporan aid organisations.

While no major Armenian philanthropic institu-
tion shut down its operations in the Diaspora and
moved entirely to Armenia, their resources did shift,
in varying degrees, to Armenia. The AGBU, ARS, H.

By Razmik Panossian

Hovnanian Family Foundation, Karagheusian Foun-
dation, Jinishian Memorial Foundation, Near East
Foundation, Armenian Educational Foundation,
among others, opened offices in Yerevan and began
major operations throughout the country. Moreover,
new organisations were established specifically to aid
Armenia, including the Children of Armenia Fund
(COAF), Tufenkian Foundation, foundations esta-
blished by Noubar Afeyan and Ruben Vardanyan,
as well as smaller and more “niche” initiatives such
as the Atken Armenian Foundation that focuses on
music.

Part of the philanthropic lay of the land of the
Diaspora are the newly emerged hayasdantsi young
philanthropists, mostly based in Silicon Valley and
Los Angeles. Their giving is grounded in individual
preferences and connections, informal in its process,
and certainly less institutionalised in its scope. At
this stage, not enough is known about this aspect of
Armenian philanthropy to draw general conclusions.
However, these “disrupters” in the field of technolo-
gy (where they have made their money) will also be
the likely “disrupters” in the field of philanthropy in
the not-so-distant future, at least in the USA.

There are Armenian philanthropists in Russia as
well, about whom little is known in the West. They
tend to give to specific projects related to their nati-
ve village or school or similar undertaking in Arme-
nia. It seems that some are starting to break out of
that mould.

II
Ten years ago, when I joined the Calouste Gul-
benkian Foundation in Portugal to head its Arme-
nian Communities Department, I undertook a sco-
ping exercise to assess the needs faced by Armenians
in the Diaspora and in Armenia — in that order. The
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Five-Year plan (2014-2018) that emerged out of the sco-
ping exercise, and then renewed with some tweaks for
another five years (up to 2023), was clearly “diaspora-
-centric.” Three considerations led me to that conclusion.

First, the considerable needs in the Diaspora, especially
in the areas of education, language and culture. It was —
and it still is — clear that institutions were weakening due
to the lack of material, and crucially intellectual, resour-
ces to sustain them. Action was needed in this domain.
Second, the thousand-year history of the Diaspora as a
whole provided some impetus. While a strong state is of
crucial importance, it has been diasporan organisations
that have led the creation of modern Armenian national
identity, that have spearheaded our renaissance (zartonk)
and contributed to cultural production, that have rebui-
It communities after the Genocide, and have maintained
the idea of independent statehood alive for centuries.
These dynamics can and should continue; turning our
backs to them is cutting the branch on which we as a peo-
ple are sitting. The final consideration was Gulbenkian’s
drive to bring value-added to the Armenian communities
it is meant to serve. The Foundation could have more of
an impact in the Diaspora than in Armenia, addressing
needs that others were largely neglecting.

This is not to say that we stopped supporting initiati-
ves in Armenia. Far from it. We selected specific projects
in line with our strategic objectives. But the balance has
clearly been in favour of the Diaspora. Of the 25 million
Euros Gulbenkian spent on grants and scholarships be-
tween 2014 and mid-2023, 76% (19 million) went to the
Diaspora, and 24% (6 million) to Armenia. The largest

recipient countries in the Diaspora were Lebanon, Fran-
ce, the US and Turkey.

Gulbenkian is unique in the Armenian philanthropic
world insofar as it actually is not an Armenian organi-
sation. It is a large Portuguese Foundation with a small
Armenian Department. As such, the Armenian section is
exposed to broader trends in philanthropy and benefits
from such debates. For instance, the philanthropic world
has generally moved away from making charitable contri-
butions (except in situations of emergency), and toward
seeking transformative change through what is called im-
pact philanthropy. It is the proverbial move from giving
fish to the hungry to giving them a fishing rod and the
means to use it. In our case, this has meant fewer grants
to “plug holes” and more focus on solving problems. It
has also meant developing programming that is inspired
by the “theory of change” approach — i.e. what problems
are we addressing, and what are the means to get to the
solutions.

In our new Five-Year Plan (2023-2027) the Armenian
Communities Department is focusing on two sets of pro-
blems: (i) the revitalisation of the Western Armenian lan-
guage and culture, including education in the Diaspora
(inadequate or no pedagogic reform, absence of tools and
materials), and (ii) the lack of critical thinking and resear-
ch, especially in Armenia. Supporting Armenian Studies
research (through scholarships and grants) is an element
of the latter. Our emphasis on Western Armenian, as well
as our diaspora-centric approach remain, and we will pay
particular attention to augmenting Diaspora’s ability to
think for itself and in itself — an ability it once had but

The Armenian Communities Department of the Calouste Gulbenkian Foundation organized a week-long workshop in Western Armenian language acquisition.

(Photo from the ArmenianWeekly)
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relinquished in the euphoria of 1991.

Addressing identified problems is the proactive side of
philanthropy. It is based on a clearly articulated vision
and mission, and the discipline to adhere to it (which,
admittedly, is difficult at times). As societies change, pro-
blems change too, and as such philanthropic organisa-
tions have to periodically change their priorities and even
missions if they are to remain relevant and effective (for
instance, changes in both Armenia and Turkey in the past
five years meant that we changed our programming in
both of those countries). However, there is also a reacti-
ve side to philanthropy which is important. When unex-
pected crises emerge, philanthropic organisations have to
have the tools to be able to deal with emergencies, parti-
cularly if humanitarian assistance is part of their mission.
The economic difficulties faced by Armenian students to
pursue higher education in Lebanon for instance, meant
that we changed our undergraduate scholarships from
being exclusively merit based to also being needs based.
As always, it is a question of striking the right balance
between various dynamics; in this case between proactive
and reactive grant-giving.

Finally, having a non-Armenian Board of Trustees at
Gulbenkian means that we constantly have to answer
the “why” question based on logic and evidence, without
making the assumption that our reasons will be automa-
tically understood. For example, when we are asked “why
do we want to support an Armenian school?” our answer
cannot be “because the school deserves support.” It has to
be along the lines of “the school is going to achieve X or
Y with our support, and this is going to lead to improved
language learning.” It is a results-driven answer that must
emanate from our declared strategic objectives. In short,
it is based on the Foundation’s insistence on having im-
pact, be it at the project level or, eventually, at the societal
level. Spending money is easy. Spending money well is
not.

In the past two years, since Armenia’s defeat in the 44-
day war in 2020, a subtle but noticeable change is taking
place in the Diaspora’s relationship with Armenia. The
symbolic expression of this was Aram Catholicos’s desig-
nation of 2022 (and subsequently 2023) as the “Year of
the Diaspora.” This appears to be in stark contrast to the
“tebi yergir” of 1988. It is too soon to discern if such a
shift is also taking place within Armenian philanthropic
organisations. Perhaps some rethinking is taking place
and we will see programming changes during the next
several years. Of course, it is not an either/or question —
Armenia or the Diaspora — but a question of, once again,
balance. Will the pendulum swing back a little in the di-
rection of the Diaspora?

Armenian philanthropic foundations (at least the ones
that I know) are currently facing seven challenges. How
they come to terms with these challenges will determine
their effectiveness during the next decade.

How to adapt to the new (geo)political environment
in Armenia. Considerable assets were lost due to the fall

(Graphic courtesy of the Armenian Communities Department
of the Calouste Gulbenkian Foundation)

of Karabakh. Foundations have to come to terms with
this, including their decisions that led to investing in re-
gions outside of Artsakh per se.

In light of the above, developing new strategies and
even mission statements might be necessary. What pro-
blems do they wish to address? Needs assessments have to
be done and some refocusing might be necessary, as each
foundation decides its own priorities.

The impact question must always be asked, even
though answering it is almost always difficult, particular-
ly when it comes to social change. How will foundations
assess their impact? What questions should they ask?

In the case of newer foundations, institutionalisa-
tion is essential if they are to outlive their founders. Fou-
nders tend to be larger-than-life figures with clear visions.
After they are gone, their vision has to be interpreted and
implemented by others. Proper governance structures are
needed to facilitate such institutionalisation.

During the next several years, some diasporan fou-
ndations will face leadership changes. Managing such
changes is always tricky, to balance continuity with chan-
ge.

Philanthropists are always successful businessmen/
women. However, business models are not necessarily the
best models for philanthropy. In business, competition
is the norm and innovation is meant to be protected; in
philanthropy collaboration is the norm and innovation is
meant to be shared.

Finally, there is the need to consult each other — so-
mething that rarely happens at the institutional level in
Armenian philanthropy. Consulting entails exchanging
information, sharing best practices and avoiding dupli-
cation when possible. Perhaps the time has come to esta-
blish an overarching body that can facilitate information
exchange. One example is the Philanthropy Europe Asso-
ciation (Philea).

Foundations are an essential part of civil society. They
can be effective to meet some of the needs of society, as
well as being agents of progressive change. They have the
luxury of long-term thinking, planning and acting. The
secret to their success is their ability to adapt and trans-
form as the world around them changes and evolves.
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OTHER, NEWER DIASPORAN INSTITUTIONS

Armenian Studies

1n America:
Past, Present,
and Future

By Marc A. Mamigonian and Khatchig Mouradian

‘ Prof. Gordon H. Fairbanks, associate professor
in the modern languages department, is prepa-
ring the text for what is believed to be the first
course in Eastern Armenian even taught in this
country,” wrote the Cornell Daily Sun on Mar-

ch 23, 1953.

Armenian language classes at Cornell would not
endure. According to a September 17, 1953, article
in the Hairenik Weekly, “Unfortunately, it was sore-
ly apparent that no students of Armenian parentage
were numbered among those studying the Armenian
language. Inquiry of the two teachers brought out the
information that all attempts on their part to interest
Armenian students at Cornell in learning their mother
tongue have met with failure, this even despite the fact
that the University is prepared to hand out scholar-
ships to those who might wish to study the Armenian
language.”

It is safe to say the study of the Armenian language
and civilization in American Academe has come a long
way in the seven decades since, even as some of the
challenges faced at Cornell in the early 1950s remain
today. In this article, we present a brief overview of
key successes and challenges of that journey and offer
some thoughts on the road ahead.

The teaching of Armenian in American universities
actually dates back to the late 19th century: “Armenian,
both the modern and the classical language, has been
taught at Columbia since 1894.” Such noteworthy
scholars as A.A. Bedikian at the University of Chicago
and at Columbia University, Robert Pierpont Blake,
Archibald Cary Coolidge, and William L. Langer at
Harvard, and Sirarpie Der Nersessian at Wellesley
College and Dumbarton Oaks pioneered various as-
pects of Armenology in the U.S. in the 1920s, 30s,

and 40s. Two efforts to establish permanent centers for
Armenian Studies, in the 1930s and 1940s, spearhead-
ed by Charles A. Vertanes and Gosdan Zarian, respec-
tively, failed to produce the desired results; while the
appointment of Armen Jerejian (Djeredjian) at Co-
lumbia in 1948 was intended to lead to the creation of
a chair in Armenian Studies, but did not.

Only after 1955, with the establishment of the Na-
tional Association for Armenian Studies and Research
(NAASR) and its successful campaign to raise funds
to establish a chair in Armenian Studies at Harvard
(today the Mashtots Chair in Armenian Studies), was
a permanent position for Armenology created in the
U.S. While the dogged efforts of the NAASR founders
were responsible for the success of the effort, the orga-
nization was also the beneficiary of fortuitous timing
in the sense that it was able to capitalize on the Cold
War-era growth of Area Studies, which developed after
World War II in response to the changing post-colo-
nial world—a world in which the U.S. was seen to
be competing with (in particular) the Soviet Union
for influence. It may well be that this is the reason
that Harvard and other universities showed an insti-
tutional interest in Armenian Studies that they might
not have shown at an earlier time and which, perhaps,
they no longer have in a post-Cold War world.

Shortly after the culmination of NAASR’s fundrais-
ing campaign for the Harvard chair in 1959, the or-
ganization announced in 1960 that UCLA would be
the site of the second Armenian Studies chair, formally
established in 1969 as the Narekatsi Chair. In 1962
Nina Garsoian began teaching at Columbia as visiting
professor, and in 1965 she was made assistant profes-
sor; with support from NAASR and the Armenian
General Benevolent Union (AGBU) the Armenian
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program was able to exist on a full-time basis. (In 1979 a
chair was established, initially called the Centennial Chair
and later renamed for benefactor Gevork Avedissian.) Thus,
by the close of the 1960s there were active programs at Har-
vard, Columbia, and UCLA.

Doubtless, establishing these chairs required tremendous
effort and resources from the community—but the invest-
ment was deemed well-worth it. “It’s the only way we're
going to catch our most brilliant youngsters, the ones who
are going to be our new leaders, who are going to train the
next generation,” wrote Garsoian in 1979. “And they’re the
ones we need if we're going to keep the Armenian tradition
alive in America, where the gap from the old country is
growing longer and longer. The first generation experienced
it, the second remembered it. Well, if we don’t teach it to
the third generation, the fourth generation won’t know any-
thing at all!”

The third and fourth generations Garsoian refers to not
only reaped the benefits of these hearths of Armenian Stud-
ies, but went on to create more. The 1980s and 1990s saw
a proliferation of Armenian Studies chairs, with the estab-
lishment of the Alex Manoogian Chair in Modern Arme-
nian History and the Marie Manoogian Chair in Armenian
Language and Literature at the University of Michigan; the
Armenian Educational Foundation Chair in Modern Arme-
nian History University at UCLA (now the Richard G. Ho-
vannisian Endowed Chair in Modern Armenian History);
the Haig and Isabel Berberian Chair in Armenian Studies
at California State University, Fresno; and the Arthur H.
Dadian and Ara Oztemel Chair in Armenian Art and Ar-
chitectural History, and the Hagop and Miriam Darakjian
and Boghos and Nazley Jafarian and Son Haig Chair in Ar-
menian History at Tufts University, thereby expanding both
the geographical scope of Armenian Studies in the U.S. as
well as range of subjects covered.

Since the turn of the millennium additional chairs have
been created at Clark University, the Robert Aram and
Marianne Kaloosdian and Stephen and Marian Mugar
Chair in Armenian Genocide Studies; at Boston Univer-
sity, the Charles K. and Elisabeth M. Kenosian Chair in
Modern Armenian History and Literature; at the University
of Southern California, the Turpanjian Chair in Contem-
porary Armenian Studies; at the University of California,
Irvine, the Meghrouni Family Presidential Chair in Ar-
menian Studies; and as this article was being written, the
Promise Chair in Armenian Music, Arts, and Culture at
UCLA was announced.

In addition to these chairs are the William Saroyan Pro-
fessorship in Armenian Studies at UC Berkeley, endowed
visiting positions at Columbia (Ordjanian Visiting Prof.),
Fresno State (Kazan Visiting Prof.), and the University of
Chicago; the Armenian Research Center at the University
of Michigan, Dearborn; and the Armenian Program at Cal-
ifornia State University, Northridge.

However, we would be remiss if we portrayed the history
of Armenian Studies in North America only as an unbroken
series of triumphs. Not all efforts to establish chairs and
Armenian studies centers materialized—some remained in
the realm of ideas, while others ended up being executed on

Garsoian speaking af

a much more modest scale. Nor did all programs that were
established survive: The Tarzian Chair in Armenian History
and Culture, established at the University of Pennsylvania
in 1972, for example, was effectively wound down about a
decade after its inception following the departure of Vartan
Gregorian to lead the New York Public Library. Some chairs
remained unfilled for many years: the Avedissian Chair at
Columbia University was only filled recently, after remain-
ing vacant for a quarter of a century following Garsoian’s
retirement.

The UPenn and Columbia scenarios, briefly described
above, highlight in bold relief some of the challenges facing
the existing Armenian chairs and programs. A chair, once
established, is supposed to exist permanently and remain
dedicated to the purposes agreed upon by the university.
The dissolving of the Tarzian Chair cannot help but raise
questions about whether a chair in Armenian Studies is
in fact going to exist in perpetuity; and such questions, in
turn, can lead to a wider sense of skepticism, if not cyni-
cism, about the efficacy of investing in such chairs.
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Similarly, the remarkably long hiatus between the retire-
ment of Garsoian and the appointment of Alison Vacca as
the second holder of the Avedissian Chair at Columbia,
a period during which several searches failed to result in
the hiring of a scholar who would become the chairholder,
fueled a deep-seated sense of skepticism in the Armenian
community (and among some in the academic communi-
ty) regarding the university’s (or, perhaps, any university’s)
depth of commitment to the subject. At a time when many
Armenians feel marginalized or ignored on the world stage,
the sentiments of the community cannot simply be dis-
missed.

In 1958, as NAASR’s campaign to raise the requisite
funds for the establishment of the Harvard chair neared its
close, Hamilton Gibb, then the Director of Harvard’s Cen-
ter for Middle Eastern Studies, wrote to NAASR Chairman
Manoog Young that “it will be, I believe, the first chair to
be founded in this way [i.e., by a community-wide fund-
raising effort] in America, and that fact itself gives to the
chair additional—and piercing—significance. You can be

sure that this is fully appreciated here at Harvard.” Indeed,
Gibb proposed that the chair be called “The Armenian
Community’s Chair of Armenian Studies.”

One may state that sixty-five years later, there remains
a sense among Armenian community members that the
Armenian chairs (most of which were funded by singular
benefactors rather than “crowd-sourced” efforts) are or
should be accountable to that community—or, at least,
that they should engage with the community. In fact, there
has always been a wide range in the levels of engagement
of Armenian Studies chairholders with the wider Armenian
community, with some willing and eager to hold commu-
nity-based events or to take public roles as advocates for
Armenian issues and others ill-at-ease with such activity.
There simply is not a one-size-fits-all solution.

There are, however, certain expectations that would be
difficult to dismiss as we survey the lay of the land and
look toward the decades ahead. A commitment to filling
the chairs with qualified scholars—and ones committed to
advancing Armenian-language instruction in their respec-
tive institutions—can’t be far from the top of the list. One
would think centering the Armenian language in Armenian
studies broadly defined is stating the obvious, but recent
trends indicate that the obvious needs to be stated—em-
phatically. This includes both modern and classical Arme-
nian. The latter, alongside the study of pre-modern Arme-
nian history, has lagged in recent years, and opportunities
for advancement seem scarce in a field where attracting
graduates and generating jobs for graduates remain a chal-
lenge in general.

In April 1954, Richard N. Frye of Harvard gave a talk
before the Boston branch of the Armenian Students Associ-
ation entitled “The Study of Armenian History, Language,
and Culture—Its Need and Importance,” a talk that moti-
vated several of the attendees to establish a group that be-
came NAASR. Frye declared, “[t]he Armenians have a long
and rich heritage that is deserving of world recognition...
yet this is unknown to most of the world” and that “Ar-
menian needs to be an established and respected discipline
in the universities ... [and] stand on its own as an integral
part of university curriculums,” while also emphasizing that
“Armenian history has to be approached within the context
of world history” and arguing for an inter- or multi-disci-
plinary approach to Armenian history and culture.

The issues and tensions raised by Frye seven decades ago,
before chairs and programs in Armenian Studies yet existed,
in many ways still exist today. The creation of permanent
positions in Armenian Studies has not resolved the myriad
challenges and problems faced by Armenians; yet it is im-
possible to imagine the significant progress that has been
made occurring without these centers of scholarly produc-
tion. This is why we believe that the future of Armenian
studies in America is not bright, nor is it dim; it is what we
make of it. As higher education in the U.S. faces significant
challenges as it tries to navigate culture wars, an erosion of
trust in higher education, and the potential and pitfalls of
Artificial Intelligence, one cannot expect smooth sailing for
Armenian studies. But as a community, we can rise to the
occasion.
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Diaspora
NGOs Helping
the Homeland:

from 1988 — the present

hortly before and ever since Armenia gai-
ned independence from the Soviet Union
in 1991, the various Armenian diaspora
communities around the globe have been
engaged in providing aid to assist in the
country’s development. This aid has taken several
forms including financial, technical, and advice and
non-governmental organisations (NGOs), which are
also sometimes referred to or known as non-profit
organisations, have been the key institutional me-
chanism through which this aid has been provided.
In this article, I was asked to discuss NGOs in the
post-1988 Diaspora and to consider them in the li-
ght of current pressures, needs, demands and for-
ces in the Diaspora. In discussing diaspora NGOs,
I begin by placing the discussion of diaspora NGOs
into a global context and tracing their historical de-
velopment over the past three decades. I then turn to
discuss key challenges facing NGOs. My analysis of
Diaspora NGOs is informed by current debates and
assumptions about the roles, value, and probity of

NGOs more broadly.

The varied roles of NGOs:

relief, service delivery,
and ADVOCACY

NGOs are a type of civil society organization that
are formally registered with the relevant legal or re-
gulatory bodies in the country or countries where
they operate, and which have some professional/
paid staff alongside any volunteers. In the 1980s,
very few people had heard about NGOs. However,
given the political shifts taking place in that deca-
de, which were informed by neoliberal ideology, the
number of NGOs globally rapidly grew and by the
early 1990s, policy makers had come to see NGOs
as a panacea or magic bullet in helping to address

OTHER, NEWER DIASPORAN INSTITUTIONS

phic by Proper C

By Armine Ishkanian

poverty and underdevelopment. The rapid prolifera-
tion of NGOs that began in the 1990s was driven by
two ideological assumptions. First, that democracy
was strengthened through citizen/civic action and
second, that governments are ineffective and ineffi-
cient in delivering services to citizens, which led to
the rollback and privatization of state services and
the outsourcing to non-state actors such as NGOs.

Those who write about NGOs tend to classify
them into three main types or areas of specialization:
advocacy, humanitarian relief, and service delivery.
In reality, however, there is overlap and the roles are
not mutually exclusive as NGOs that provide huma-
nitarian relief often also provide service delivery and
engage in advocacy on behalf of their beneficiaries.
Yet, this conceptual distinction is important because
it is the advocacy function of NGOs specifically that
has drawn the most criticism and questions about
their value, probity, and function, a point to which
I will return later.

Over the past three decades, Diaspora NGOs have
provided aid to Armenia with three, interconnected
aims:

* For the immediate relief in the face of crises (e.g.,
to support the victims of the 1988 earthquake, peo-
ple displaced by war, etc.)

* For socio-economic development and poverty
reduction

* For capacity and skills building

And as I discuss below, all this began in the wake
of the 1988 Spitak earthquake.

THE 1988 EARTHOUAKE
AS A CATALYST
In the aftermath of the devastating 6.8 magni-
tude earthquake on 7 December 1988, many dias-
poran individuals and organizations sent assistance
to Armenia. Others traveled to Armenia to provi-
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de medical care, equipment, supplies, medicine, as well
as psychological counseling and support for survivors of
the quake. Those who were actively engaged in relief ef-
forts later described the earthquake as having played an
influential role in their involvement with Armenia. For
instance, the late Mihran Agbabian, the founding presi-
dent of the American University of Armenia, wrote the
following:
My interest in Armenia was casual before the De-
cember 7, 1988 Spitak earthquake. My parents
traced their ancestry to Cilicia, and my Armenian
activities had taken place mostly in the Armenian
communities of the Middle East and the United
States. I had no nationalistic feelings toward Arme-
nia...The 7 December 1988 Spitak earthquake was
not unexpected...] knew that the tragedy in Nor-
thern Armenia would make its permanent impact
on me' (Agbabian 2002: 12-13)

Another diasporan, Carolann Najarian, who played
an instrumental in providing support in the wake of the
earthquake and long afterwards describes how the relief
effort was, “For the Armenian diaspora, the call for help
was the most compelling we had ever had” (Najarian
1999: 29).% In its founding story, the Armenian Interna-
tional Women’s Association (AI'WA) also mentiowns how
the organisation, which was established in 1991 by three
women living in the Boston area - Eva Medzorian, Barba-
ra Merguerian, and Olga Proudian, came to fruition “in
the aftermath of the catastrophic 1988 earthquake”.

The assistance, which began after the earthquake, in-
tensified after Armenia’s declaration of independence.

DIASPORA NGOS IN
THE INDEPENDENCE ERA

With independence in 1991, came the intensification
of the conflict with Azerbaijan and the subsequent blo-
ckade. The needs of the population in Armenia and Ar-
tsakh were great and the Diaspora NGOs that came to
be established in the early 1990s provided much needed
assistance and support to the population of the Republic
of Armenia as well as to Artsakh. These first generation
NGOs include organizations providing health care ser-
vices and support, such as the Armenian Health Allian-
ce (established by Carolann Najarian) and the Armenian
American Wellness Center (established by Rita Balian) as
well as those providing advice and research such as the
ARPA Institute (Analysis Research & Planning for Ar-
menia) founded in 1992 and Policy Forum for Armenia,
which was established in 2008 and focused on “strengthe-
ning discourse on Armenia’s economic development and
national security” so as to shape public policy.

Even the American University of Armenia (AUA) which
began operations in 1991, is technically a non-profit
organisation, in that it was created through the Ameri-
can University of Armenia Corporation (AUAC), which

Anait Madoyan of France, front, and Nicoghos Davidian of Belgium lug
buckets of cement in their volunteer rebuilding efforts, following the
December 1988 earthquake. Spitak, Soviet Armenia, c. 1989;

photo by R. Atayan, Armenpress.

(Project SAVE Photograph Archive, Courtesy of Aram Ohanian)

was established as a California Public Benefit Corpora-
tion organized exclusively for educational and charitable
purposes under the United States Internal Revenue Code
Section 501(c)(3) and has its head office in Oakland, CA.
The AUAC continues to own and jointly operate AUA in
Armenia.

Over time, a second wave or generation of Diaspora
based or led NGOs were created. Unlike the first-genera-
tion NGOs, which had a very strong focus on humanita-
rian relief and service delivery (e.g., health and wellbeing
support), the NGOs created in the 2010s, such as RePat
Armenia (established in 2012), Teach for Armenia (esta-
blished in 2013), and Strong Mind (established in 2019)
have been much more focused on capacity building, skills
development, and in knowledge exchange including inte-
grating diasporans into the homeland. This focus is re-
flective and in response to the shifting needs of the coun-
try and its population.

One of the most successful non-profit initiatives to be

1- Agbabian, Mihran S. A New Beginning for a New Generation. (Oakland, CA: American University of Armenia Corporation, 2002), pp. 12 — 13.

2- Najarian, Carolann S., Call From Home: Armenia and Karabagh My Journal (Cambridge, MA: Arpen Press, 1999), p. 14.
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created by diasporan individuals is the TUMO Center for
Creative Technologies founded by Sam and Sylva Simo-
nian in 2011 which is fully funded through the Simo-
nian Educational Foundation. TUMO now has branches
throughout Armenia as well as globally including in cities
such as Coimbra, Los Angeles, Lyon, and Zurich.

Since 1991, Diaspora foundations, such as the Calouste
Gulbenkian Foundation, Fondation Bullukian, H. Hova-
nian Family Foundation, the Jinishian Memorial Foun-
dation, the Tufenkian Foundation and others have also
played a key role through funding both local and Diaspo-
ra NGOs and individuals through grants and scholarships
for work to support Armenia’s socio-economic develop-
ment.

Having traced the development and evolution of dias-
pora NGOs’ involvement in Armenia beginning from the
1988 earthquake, I now turn to consider some key issues
around NGOs as actors.

Challenges Facing NGOs:

SUSTAINABILITY

A key issue facing NGOs globally is sustainability. It
is rare for NGOs to have stable funding through endow-
ments. Most NGOs tend to rely on receiving grants or
membership dues to survive and continue operations.
Some NGOs have started to look at creating affiliated
social enterprises to generate funding which would enable
them to be self-sustainable and address issues of donor
fatigue.

HARMONIZATION AND
COORDINATION OF AID

A second key area of concern regarding the work of
NGOs is that NGOs often tend to work autonomously
and there is not always the level of coordination needed
between NGOs working in a particular sector or between
NGOs and the State. This way of working can lead
to fragmentation, duplication of efforts, and weaken
the overall impact that NGOs can have. The 2005 Paris
Declaration on Aid Effectiveness focused on the harmo-
nization and coordination of aid to avoid duplication,
waste, and inefficiencies. In Armenia, it is important to
consider to what extent Diaspora NGOs coordinate and
harmonize their efforts not only with each other but also
with domestic NGOs and the Government. To be clear,
I am not suggesting that the Government should dictate
what Diaspora NGOs should do, but that communica-
tion, coordination, and harmonization of efforts can be
of benefit. Coordination and communication emerge as
concerns when NGOs do not consult the target commu-
nities and beneficiaries about the type of assistance to be
provided. A criticism directed at Diaspora NGOs and
individuals has been that at times the aid provided, while
intended to do good, has also come with a measure of
paternalism or “we know best” attitude.

ACCOUNTABILITY AND TRUST

The final challenge facing NGOs globally is that of ac-
countability and trust. In an ideal world, NGOs shou-
Id be accountable to their beneficiaries, their staff, their
members, their board of trustees, and to their donors. In
reality, however, there often tends to be a greater level
of upwards accountability (i.e., to donors and trustees)
rather than horizontal accountability (i.e., to their teams
and beneficiaries). This is an important consideration in
that accountability refers to what issues NGOs choose to
address and how they choose to address them.

In recent years, NGOs around the globe have come un-
der attack by both governments and commentators for
serving nefarious, foreign interests. While most of these
types of criticisms have been targeted towards domestic
NGOs in Armenia, in general the NGO as a category of
actor has come under attack and this is evidenced by low
levels of trust in NGOs.  For instance, according to the
2021 Caucasus Barometer 24% of respondents said they
tully distrusted to only 4 % who reported that they fully
trust them.

Trust is essential to the work of NGOs as they rely on
public support for the success of their work and scan-
dals are harmful to public perceptions and attitudes. The
Hayastan All Armenia Fund, which was established in
1992 in Armenia, subsequently expanded globally. One of
its affiliates is the Armenia Fund, Inc. that was founded
in Los Angeles in 1994 as a 501(3) tax-exempt, non-go-
vernmental, non-political organization created to provide
humanitarian assistance to Armenia and Artsakh. The re-
cent scandal related to the All Armenia Fund raises ques-
tions about how funds from the Diaspora are utilized and
allocated. This might be an isolated case, but questions
of accountability, transparency, and trust are relevant to

the work of all NGOs and cannot be treated lightly.

Conclusion

In this article I surveyed the work and contributions of
Diaspora NGOs over time, highlighting the key contri-
butions as well as challenges. For the large part, Diaspo-
ra NGOs are driven by patriotism and a genuine desire
to help Armenia and Armenians. In general, Diaspora
NGOs have shied away from engaging in direct advocacy
and from taking political positions, preferring instead to
focus on providing financial and/or technical assistance.
Yet, this isn’t to say their work is not driven by certain
ideologies, beliefs, or assumptions about what type of aid
is needed and how that aid should be provided.

It has not been my aim in this article to consider to
what extent are NGOs meeting their stated mission and
objectives; that would require further research and a
much more space. Rather, my aim has been to illustrate
how the motivation and desire to help have been trans-
lated into action, how the work of Diaspora NGOs has
evolved over time to meet current needs, and to unders-
tand the challenges that face NGOs as a category of actor.

DIASPORA 100 40



FACETS OF DIASPORIC CULTURE

Locating Armenian
Diaspora Literature

By Talar Chahinian

n a 1969 issue of the Beirut-based Ahegan, the active literary voices of the time engaged in a debate

that examined the limits of Armenian diaspora literature. Reflecting on the first fifty years of dias-

poric literary production following the genocide, they found that their contemporary moment fell

short of producing Western Armenian works that were rooted in the local and thus failed to capture

the diasporic realities of their present. “Where is the literature born out of Bourj Hamoud’s reali-

ties?” they asked.! Indeed, as a form of representation, literature often faces the question of how its content

and form align with its surroundings. For any given literary work, we ask: whose human experience finds

representation here, and through whose language, artistic form, or tradition? The Armenian language’s

negotiations with its environment, in terms of its attachment to territory or its engagement with other cul-

tures, produced complicated contact zones following the genocide of 1915. The question of how to define
Armenian literature in exile became a preoccupation for each generation of writers creating in dispersion.

In the early years, writers of the surviving generation (those who had established themselves prior to the

break) and those of the orphan generation (those who survived as children) approached the concept of “lo-

cal” in literature as a search for literary belonging. In other words, they imagined their feelings of homeles-

1- Aleksanian, Vazken, Haroutiun Armenian, Krikor Chahinian, Vazken Dedeyan, Kourken Kasabian, Hatoutiun Kurkjian, Hasmig
Seropian, and Sahag Toutjian. “Pazmats‘ayn Zruyts® ‘Sp‘iwrk‘é ew Ir K‘raganut‘iwné’ Niwt‘in Shurch [A Polyphonic Debate about Dias-
pora and its Literature], Ahegan 4.1 (Spring 1969): 43-63.
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sness triggered by their abrupt displacement as a desire
for rootedness within a tradition and sought to adopt a
clear literary orientation that cultivated literature bound
to either particular or universal values.? For the orpha-
ned generation, seeking literary universalism too closely
resembled the previous generation’s romanticization of
cosmopolitanism, a political and aesthetic theory which
seemed bankrupt from their post-genocide perspective.
Instead, they were keener to develop a literary vernacu-
lar that connected their plural metropolitan identities
and reframed it through the lens of displacement. For
the group of writers gathered around the Boston-ba-
sed Hairenik Monthly, gravitating toward the particu-
lar meant producing national literature in exile, which
translated into an archival mandate that attempted to
reproduce the “lost local” and represent life in Armenian
towns and villages of the Ottoman Empire prior to the
1915 break. For others, particularly those gathered in
Paris around the literary journal Menk, the multiplicity
of referents for locality within the experience of disper-
sion occasioned a new brand of Armenian transnational
literature. In their case, France, where they were based,
served as the backdrop of their prose, informing the
content of their stories as a means of representing the
harsh experience of exile. In his 1929 novel, Portse (The
Attempt), for example, Zareh Vorpuni presents us with
a radical rewriting of the literary figure of the flaneur.
Rather than leisurely strolling the streets of the city, his
protagonist, an Armenian refugee, dwells on the streets
of Marseille looking for employment, facing discrimi-
nation, struggling with extreme hunger, and desperately
searching for human connection.

By 1965, the post-genocide Armenian dispersion was
already shaped into an organized diaspora, whose inte-
llectual output was centered in the Middle East, where
Armenian political parties cultivated a literary appara-
tus consisting of day schools, a standardized curriculum,
cultural organizations, higher education institutions,
publishing houses, and an extensive Armenian-language
press. In this environment, because the Armenian lan-
guage was seen by many as a necessary tool in the poli-
tical and dialectical shaping of a homogenous diaspora
juxtaposed against Soviet Armenia, artistic production
bore the mandate of serving the nation-building project
in exile. Initiated by the Writers’ Association of Syria
and Lebanon, a new hayetsi (Armenian-oriented) mo-
del was adopted as the rubric for literary creation. The
hayetsi mode of production framed the emergent literary
scene as the connecting thread to the pre-1915 Western
Armenian literary tradition and called for works to ad-
dress Armenianness through unifying categories of na-

tional identity such as language and victimhood. Prac-
ticed predominantly through poetry, hayetsi literature
developed its patriotic tone by highlighting the gran-
deur and resilience of the Armenian nation, lamenting
the traumatic break caused by the genocide, and carving
an imagined homeland on the symbolic territory of the
Armenian language. One of Mushegh Ishkhan’s most ce-
lebrated poems, “The Armenian Language Is the Home
of the Armenians,” frames the Armenian linguistic realm
as a the only sovereign space where scattered Armenians
can practice cultural autonomy. The poem, which opens
with “The Armenian language is the home of Armenians
from around the world,” claims language as a sanctuary
where the Armenian “soul” can remain safe from assimi-
lating into “foreign crowds.”® While popular in its cir-
culation and integration into textbooks, and ultimately,
diaspora’s literary canon, hayetsi poety has had a res-
trictive effect on Western Armenian language’s creative
potential, precisely because it severs a work’s form and
content from the site of creation and situates it in a re-
flexive space of abstraction. Through it, the Armenian
language at once functions as both symbol and referent.

From the perspective of criticism, the hayetsi project
was conceived of as being synonymous with the fashio-
ning of a distinct diasporic cultural space. The Writers’
Association of Syria and Lebanon, in calling for the cul-
tivation of the hayetsi brand of literature, also drew the
parameters of what was to be called diaspora literature:
“That which we term diaspora literature is the conti-
nuation of Western Armenian literature. We call ‘dias-
pora literature’ works that have been informed by our
dispersion.”® For them, diaspora literature was unequi-
vocally in Western Armenian, and its representation of
dispersion was through a patriotic discourse of loss and
return. Several decades later, the Beirut-based editor of
Ahegan, Krikor Chahinian, proposed alternate distin-
guishing markers to name diaspora’s literary output. He
suggested that literature produced in the diaspora that
reflects on the provincial life of Armenian communi-
ties in the Ottoman Empire be referred to as “spiwrki
hay kraganutiwn” (diaspora’s Armenian literature) and
that Armenian literature that speaks to the diasporic
experience be called “spiwrkahay kraganutiwn” (diaspo-
ra-Armenian literature).” Lorne Shirinian argues for an
expansion of the “Armenian diaspora literature” designa-
tion and claims it more aptly describes English-language
works written by Armenians living in North America.
Reading first-generation writers like William Saroyan,
Peter Najarian, Peter Sourian through the framework of
minor literature as proposed by Deleuze and Guattari
and referring to literature that a minority constructs in

2- See the debate “Azkayinn u Michazkayiné Kraganut‘ean Méch” [The National and International in Literature], which unfolds overs multiple issues

of Zuart'nots® in 1929.

3- Osgi Ashun [Golden Autumn], Beirut: Sevan Press, 1962, (11).

4- Teoleolian, Minas. “Mamulé Sp‘iwr k1 Méch” [The Press in Diaspora], Nayiri 4.7-8(August-September 1948): 628-641.

5- Chahinian, Krikor. “Spiwrkahay kraganutean sgzpnavorutiwne” [The Origins of Diaspora Literature|. Pazmaveb 1-4 (1996): 70-88.
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a majority language, Shirinian argues that many Nor-
th American writers represent Armenian diasporic life
using a mode of defamiliarization that deterritorializes
the English language, allowing them to be read as part
of the Armenian diaspora’s literary canon.®

Indeed, in the United States, where the state’s integra-
tionist policies had not created a favorable environment
for language transference, second and third generation
Armenian writers continued publishing English-langua-
ge novels and memoirs that treated the concept of their
North-American locale as a site for becoming.” Writers
like Michael J. Arlen in Passage to Ararat (1975), Peter
Balakian in Black Dog of Fate (1997), and Nancy Krico-
rian in Zabelle (1998) turn to their environments (New
Hampshire, New Jersey, and Massachusetts respectively)
as the location where their processes of belonging play
out through difference. As their autobiographical narra-
tors or protagonists embark on a search for self, traces of
their Armenianness, often in the form of culinary dishes
or Armenian words, intrude upon the English text as
reminders (and remainders) of an other-worldly past.
Popularized most prominently through genocide narra-
tives like Micheline Aharonian Marcom’s Three Apples
Fell from Heaven (2001) or Aline Ohanesian Orhan’s
Inheritance (2008), diasporic literary production in the
English language has in more recent years branched out
to explore negotiations of the hyphenated self in its in-
tersections with gendered or sexual identities like in the
work of Nancy Agabian or Taleen Voskuni. In all these
examples, it is the story’s North American locale that
serves as the platform for tensions of multiple identities
to converge and open up.

In contrast to hayetsi literature, where the Armenian
language performs as the location of the work, English
language literary output is grounded in various locales.
Such is also the case with and contemporary Western Ar-
menian literature that dominates publication and circu-
lation trends in the diaspora. With newer waves of mi-
gration westward from the Middle Eastern communities
as well as in and out of Armenia, the hybrid Armenian
diaspora communities worldwide have generated texts
about displacement that imagine a layering of locales in
their attempt to either reconstruct or represent the per-
petually exilic path of their Armenian characters. Most
notably, Beirut-born French Armenian writer, Krikor
Beledian’s oeuvre embodies the artistically generative
potential of these multiple physical dislocations and se-
verances. His 2005 Badgere [The Image] is a story about
and against forgetting, in which the narrator recoun-
ts his childhood recollections of growing up in Beirut
through a two-tier frame, one told in his own voice and
the other, through his mother’s. The first is comprised
of the narrator’s fragmented memories of people, pla-

ces, and objects and spans over the period of childhood
and adolescence, up to the point of his graduation from
the Armenian language academy, “Jemaran.” The second
consists of what the narrator refers to as his mother’s
“multi-branched monologue,” addressed to him at a la-
ter point in his life, possibly upon a visit back to Beirut
from Paris. The stories and recollections in this second
narrative frame jump over time, between the narrator’s
early childhood years and his family’s history before his
birth. Through its presentation of multiple local refe-
rents, the two-tiered narrative reconstructs this Arme-
nian refugee family’s transition from the camps along
the sea to the glorified Armenian ghettos of a slightly
more inland Beirut.

Similarly, Beirut-born, New Jersey based Vehanush
Tekian’s Western Armenian prose and poetry produ-
ced in the United States frequently returns to Beirut,
as a site of loss that entails a double rendering of rup-
ture. Beirut is the beloved city the author was forced
to abruptly leave behind due to the country’s civil war.
Beirut is also the city that, following World War I, re-
ceived the author’s displaced grandparents, who were
survivors of the Armenian genocide. Tekian’s fascination
with these overlapping narratives of arrival and departu-
re, localized in Beirut, drive the quest for home in her
writing. These multidirectional explorations of location
and localization of Armenian narratives have also pro-
duced a revival in the literature of Istanbul, the site for
Western Armenian’s modernization, which was left out
of diaspora’s literary canon for many decades. The repu-
blication patterns of Zaven Biberian’s (1921-1984) no-
vels in recent years are a testament to this move, which
coincides with the emergence of new Istanbul-Armenian
voices like that of Christian Batikian.

Today, Western Armenian literature, inherently dias-
poric, finds itself in a transitional moment, needing to
confront the porous boundaries of its sites of produc-
tion. Its speakers and writers now live not only in Mi-
ddle Eastern communities, but in Armenia and hybrid
communities like Los Angeles. In its new proximity with
Eastern Armenian, Western Armenian literary produc-
tion awaits possible new iterations. Syrian-Armenian
writer Maroush Yeramian, having found herself in Yere-
van following the Syrian civil war, laments her homeles-
sness in the Homeland and cries out “What is a home?
Where does it usually exist? What does it particularly
signify?”® Defined by a search for home for more than
a century, it remains to be seen whether Western Ar-
menian literature, which has shaped its identity around
dislocation, and thereby maintained a monopoly over
the category of Armenian diaspora literature, will conti-
nue to hold relevance for Armenian readers around the
world into this new century of layered diasporas.

6- Shirinian, Lorne. Armenian-North American Literature, a Critical Introduction: Genocide, Diaspora, Symbols. Lewiston: E. Mellen Press, 1990.

7- This is also true of immigrant Armenian-language authors like Vahe Oshagan and Hagop Karapents, who ground their writing in New York, New

Jersey, and Philadelphia.

8- Yeramian, Maroush. “Dun” [Home]. Pakine 2 (2019): 25.
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FACETS OF DIASPORIC CULTURE

Musical Practices
ofthe Armenian
jasporainthe

1st

century

o write about Armenian diasporic musical

practices today is to have to contend from

the start with questions that, in their de-

ceptive simplicity, betray the limits of the

categories in which these practices operate.
Perhaps, then, it would be best to begin with what might
be the most obvious question: what counts?

In order to test and delineate some boundaries, let me
begin with a proposed first answer: music made by Ar-
menians in the diaspora. Simple enough. Now for three
examples, each representing markedly different genres
of music: the musics of Alan Hovhaness, Charles Azna-
vour, and System of a Down. At first glance, the music
of each seems to satisfy at least two requirements that
make consideration, if not outright inclusion, of them
a given: each is made by Armenians who live(d) in the
diaspora. Let me add another factor that, I think, can be
safely assumed: the music of each is listened to—and be-
loved—by Armenians. And, for the sake of this test, one
last point: each of the artists have pieces in their oeuvres
influenced by or engaged with some aspect of Armenian
culture, history, or political concern.

But is the music Armenian? Here is where it begins
to get tricky, for what is it exactly for music made in
and by members of the diaspora to be considered Ar-
menian? While it would hardly be controversial to say
that there is nothing inherently “Armenian” about the
genres represented by the three, to end the conversation
there would be to foreclose an understanding of the roles
played by each in the Armenian cultural landscape, both
in the diaspora and in Armenia. After all, throughout

By Sylvia Angelique Alajaji

2015, Hovhaness' music featured prominently on pro-
grams commemorating the centennial of the Genocide;
Armenia declared a day of mourning upon Aznavour’s
2018 death; and thanks to System of a Down, being Ar-
menian became something proudly and publicly embra-
ced by many early-2000s Armenian-American teenagers
whose parents suddenly did not mind so much the sou-
nds of heavy metal reverberating from their teenager’s
rooms. (Interestingly enough, even Adiss Harmandian,
the most iconic of the legendary estradayin singers—a
diasporic genre considered as quintessentially Armenian
as any other—once said of his beginnings: “I was very
successful in European music, but I did not see a future
in it. [...] I said, why not play the same music in Arme-
nian. That was new. No one had done that before. I gave
them what they loved, but in Armenian.”)

References to Armenian music (albeit embedded wi-
thin the category of Armenian culture) appear throu-
ghout the questions in and responses to the Armenian
diaspora surveys conducted by the Armenian Diaspora
Project. For example, in results from the most recent
survey (2022), Armenian culture (“dance, music, litera-
ture, etc.”) came second to family and before language
in response to the question: “In which ways do you de-
fine your Armenian identity?” Clearly, then, music (one
can presume) plays a formative role in the constitution
of Armenian identity. But yet, what remains unclear is
what form that music must take in order for it to play
this role. Is it a question of language, whether musical
or linguistic? Is it a question of identity, whether of the
artist or the intended audience?
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To be sure, there are ways of approa-
ching this discussion that might allow
for circumvention of these questions.

Some of the richest areas of music
making in the diaspora today continue
to be performances and re-imaginin-
gs of traditional Armenian music: for
example, the revelatory performances
of oudist Ara Dinkjian, the a cappella
folk trio Zulal, and soprano Marina
Hovhannisyan; the community-buil-
ding and community-sustaining choirs
of local Armenian organizations throu-
ghout the world; Armenian music
programs, such as the ones at UCLA
and USC, where students receive the
highest levels of training in Armenian
musical traditions and instruments
(not to mention the unsung Armenian
music teachers working out of living
rooms and makeshift studios, often for
free, teaching the diaspora-born genera-
tions the musics of their ancestors); the
kefs, weddings, kababs, and barahante-
ses where the oud and doumbek bring to life the sounds of
Ottoman villages long gone; and the churches in which the
badarak and sharagans live on.

There are also those musics considered prototypical of dias-
poric cultures, i.e. those musics that seamlessly meld here and
there and bring past home(s) and present home(s) into sonic
conversation. These examples include those that mix tradi-
tionally “Armenian” music with various global instruments,
genres, languages, and/or tonalities, as Armenian ethno jazz
groups such as Night Ark and Armenian Navy Band once did.
Today, there is the Naghash Ensemble, which brings Arme-
nian medieval and folk music into a distinctly contemporary
context; the France-based, “ethno-folk” band Collectif Medz
Bazar, which brings together Armenian, Turkish, Middle
Eastern, Balkan, and French soundscapes into genre-defying
reinterpretations of traditional Armenian (and other) songs;
and the Beirut-based, Armenian folk-revival group Garabala,
whose spirited and imaginative performances blend Armenian
music with various world genres, making them relevant to a
21st-century audience, to name only three.

Given the rootedness of the above examples in the “over
there” or the “back then” and their engagement with recogni-
zable signifiers of Armenian musical culture, their inclusion in
this discussion seems clear-cut. After all, it is in these musical
practices and examples in which the knowable “elsewheres”
that constitute diaspora are given form. But take a few steps
out and the picture becomes far murkier. What is an Arme-
nian diasporic music untethered from the past? What is an
Armenian diasporic music untethered from an elsewhere? Or,
rather, what is the form this elsewhere must take in order for
it to be recognizable as part of Armenian diasporic musical
practice?

It does not take much for one to see in these questions
fundamental issues related not just to music but, frankly, to
what it means to be Armenian in the diaspora. As generations

become further removed from phy-
sical, immediate connections to the
“homeland,” and as each generation
begins to re-imagine, for itself, just
what it means to be Armenian, new
ways of navigating and articulating
Armenian-ness in music are being
conceived of that not only bear little
resemblance to what has come befo-
re, but that demand a reckoning with
the categories that have brought us to
this moment. In the music of many
diasporic Armenians today, there is
little that can be taken as a given: ca-
tegories are deconstructed before our
ears; signifiers are pulled from that
are either non-normative or rendered
unrecognizable; past, present, and
future are made indistinguishable,
troubling our sense of time and place;
and even genre becomes meaningless
as boundaries are teased, tested, and
defied. In short, the ground gets pul-
led from beneath our feet.

Take, for example, this performance by Iran-born, United
States-raised Armenian artist and performer Armen Ra (born
Armen Hovanesian). Queer icon and downtown legend, the-
remin virtuoso and drag artist, Ra stands on the stage in an
impeccably tailored, violet-colored suit, an accompanying
pianist to his side. His lipstick dark, his face powdered por-
celain white, his eye shadow blue, and his theremin bedazz-
led. The piano plays its first chord and it immediately beco-
mes apparent what Ra is about to play: Komitas’ setting of
“Groong,” perhaps the most iconic of all Armenian songs. Ras
deft control, command, and manipulations of the air in front
of him produce an approximation of the human voice that is
at once deeply familiar and jarringly not—an uncanny valley
of an acoustic sort (you would be forgiven if, for a second, if it
was Isabel Bayrakdarian you thought you heard). It is a sight
and sound to behold, by turns surreal and utterly moving, for
reasons that go beyond the piece itself.

As one would expect, Armenians can be found working in
virtually every genre that exists, from hip-hop to experimental
rock to classical. And often they are pulling from their Arme-
nian roots, identities, nostalgia, and memories in deeply ima-
ginative and unexpected ways, weaving in unwritten, ephe-
meral elsewheres of sounds, textures, and affects all the while
expanding our notions not just of what it means to be, speak,
or think in Armenian, but what it means to be whatever it
is that lies on either side of that hyphen that marks diaspo-
ric identity (and often it is the hyphen itself that is smashed
to bits). From the experimental, avant-garde compositions of
Mary Kouyoumdjian and Joseph Bohigian; to the bricolage
of singer, producer, and multi-instrumentalist Bei-Ru (born
Baruir Panossian); and to the electronic soundscapes of Lara
Sarkissian, Hagop Tchaparian, Discotchari, Armenians are
meeting the moment with music that looks forward into the
unknown, charting a path that dares to imagine into the futu-
re, saying what words alone cannot.
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NEW YORK'S GENOCIDE GROVE:

Finding Community after
the Wound ot Artsakh

n Tuesday, October 11, 2023, a group

of 50 people gathered at the Armenian

Genocide memorial grove in New York

City’s Union Square for a candlelight vi-

gil. The site, established in 1985 by the
Diocese of the Armenian Apostolic Church and the city
of New York, is an unusual memorial in that it sits at one
of the most high-profile sites in the country, yet it is litt-
le known by the city’s Armenian-American community,
most of whom have no idea it even exists.

The vigil, which I helped organize and received a per-
mit to stage, was a memorial event to the continuing
genocide of Armenians, this time in Artsakh, brought
together 50 artists, creatives, human rights activists, and
others to create a temporary space for mourning and
kinship. Like so much of my own artistic and curato-
rial practice, this event started with a question, namely,
“Where is the space for secular Armenian mourning in
New York City”? The tragic forgetting of the prominent
site is a perfect metaphor for the role of contemporary
art in the Armenian diaspora of North America and
throughout the West. Let me explain.

Arshile Gorky’s studio was previously at 36 Union
Square East, which is located at the corner of Union
Square East and 16th Street. The memorial grove
would’ve been visible from his studio building. While
Gorky’s ghost continues to loom large over 20th-cen-
tury art the world, for Armenian artists in diaspora that
shadow is even more pronounced, and can often feel like
a type of doppelganger because Gorky is the only well-k-
nown artist of Armenian heritage known universally by
professionals across the art field. That presence, like the
memorial, continues to cast a shadow on all of us.

This gathering, which I organized with artists Linda
Ganjian, Jesse Lambert, Andrew Demirjian, and Dahlia
Elsayed, and organizers Houri Guedelekian and my
spouse Veken Gueyikian was an effort to reconnect the
community with the site, and reestablish the sinews of
an Armenian diasporan cultural community that conti-
nues to understand, process, and investigate the ongoing
and continuing legacy of state violence, first in former
Ottoman territories and now in Azerbaijan.

Armenian artists have always found one another in

diaspora. In the United States, the contribution of Ar-
menian-American artists, art dealers, curators, patrons,
and organizations are too extensive to list here, but my
focus will be on New York City and this one event as a
way to offer some insight into the ways we create our
own networks without the presence of strong diasporan
Armenian art institutions. The focus on New York is
particularly important as it is still unrivaled as the lar-
gest continuous hub of the production, commerce, exhi-
bition, and study of contemporary art since the end of
World War II.

The shadow of Gorky is something one of the artists
who attended, Aram Jibilian, has explored in his own
work, including “Gorky, a life in 3 acts” (2008) and
“Gorky and the Glass House” (2010), the former exhi-
bited in the Golden Lion-winning Amenité pavilion for
the Republic of Armenia at the 2015 Venice Biennale
of Contemporary Art. Curated by Adelina Ciiberyan v.
Fiirstenberg, the pavilion was a high-profile opportunity
to highlight Armenian art in the diaspora during an im-
portant symbolic year. While many of the artists invol-
ved, include Nina Katchadourian, Haig Aivazian, Anna
Boghiguian, and Hrair Sarkissian, have careers indepen-
dent of the Armenian community’s cultural networks,
the coming together, was a chance to consider those
connections, even if ultimately the curator’s concept of
Armenité (or connection to Armenianness) might not
work in the English language in the same way it does in
French — which is in and of itself an apt metaphor for
the peculiarities of the Armenian diaspora and the con-
ditions that change according to geography, language,
and resources. Jibilian, for his contribution, continues
to find overlooked moments in Gorky’s history to recon-



View of Andrew Demirjian and Dahlia Elsayed's “The Center for No Center” (2023)
on display at the Ford Foundation Gallery as part of

the “What Models Make Worlds: Critical Imaginaries of A.I” exhibition

(photo Hrag Vartanian)

er and refocus his lens to help us linger on the unknown.
One of his most haunting images is of Gorky’s grave, where
his Armenian last name, Adoian, is on display after a lifetime
of erasure.

Artists today are less restricted by the traditional confines of
identity and geography than artists of previous generations,
and the redefinition of Armenian identity is also a central sub-
ject of contemporary art, one that is of particular interest to
diasporan artists. Many of the artists who attended, and this is
not a complete list, have found their own ways of navigating
familial, community, and personal ties.

Linda Ganjian and Jesse Lambert are married artists who
have both explored Armenian topics in their work. Both have
done residencies in Armenia, and while Ganjian has deeply
investigated her own family history in Turkey through works
like Sick Man of Europe (2015), “Navelstone” (2010) and
Her Hands / My Hands (2023), she is also very involved in
public art throughout the city, having created in the last deca-
de a ceramic mural at JFK airport’s Terminal 8, another at the
15230 school in Jackson Heights, Queens, and an etched and
cut stainless steel work at the 111th street/Rockaway Boule-
vard A train station. Lambert’s own work oscillates between
abstraction and graphic storytelling, and most recently he has
started to research and create stories around the Armenian
Genocide memorial in Union Square following the October
11 event. Armenian topics and ideas appear to weave in and
out of their art in unexpected ways, often part of a larger con-
versation and not as the sole focus.

In much the same way, Dahlia ElSayed and Andrew Demir-
jian, also a couple, have contributed to the city’s cultural rich-

ness both individually and together. One of their current joint
projects, which first manifested in Which Yesterday is Tomor-
row? (2020) at Transformer DC in Washington, DC, then la-
ter as Souvenirs from the Future (2022) at the Arab American
National Museum in Dearborn, Michigan, and most recently
as 'The Center for No Center (2023) at the Ford Foundation
gallery in New York City, imagines a future SWANA (Sou-
thwest Asian and North African) space that allows for the free
flow and exchange of ideas, riffing off traditional souks from
across the region, such as the famous Orbelian caravanserai.
The last incarnation of this project was part of a larger exhi-
bition titled What Models Make Worlds: Critical Imaginaries
of Al, curated by two LA-based curators, Mashinka Firunts
Hakopian and Media Yesayan. This demonstrates how the-
se art networks, often in dialogue with each other, extend
beyond one city and connect in fascinating ways, creating our
own “silk road” to transport ideas across temporal and spatial
landscapes, between communities and reimagined each time.

That Ford Foundation exhibition also sparked some ques-
tions that I suggest we consider in connection with the gro-
ve site and vigil, and I'm specifically thinking of a work by
Aroussiak Gabrielian, a LA-based artist and designer and
co-founder of a critical landscape practice which “works to
dismantle structures of power and privilege that render speci-
fic humans, species, and matter silent.” In her work “Botanic
Attunement” (2023), which was on display at the Ford Fou-
ndation Gallery, visitors were invited to spray water on plants
growing from within Western science books. The artist invites
us to reconsider how we see the agency of plants, a particularly
poignant idea when we consider that the Armenian genocide
grove in Union Square park is in constant need of care and
during the vigil itself some of the trees were in poor condition
or missing — a troubling image at a site designed to eternalize
the memory of martyrs.

Scout Tufankjian, also in attendance at the vigil, is a poly-
glot in her work, which includes journalism and contempo-
rary art. She first rose to global prominence as the photojour-
nalist who followed then-US Senator Barack Obama from
his first campaign stop on his way to the White House, to
until his inauguration — a journey documented in her 2008
book Yes We Can: Barack Obama’s History-Making Presiden-
tial Campaign. Years later, her book There Is Only the Ear-
th: Images from the Armenian Diaspora Project documented
her travels the world over to photograph Armenian diasporic
communities. In that slipcased volume, which was released in
2015, she embraces new notions of Armenianness and how
it is expressed. And during the last two decades, she was a re-
gular visitor to Artsakh, documenting the people who would
face what became the latest disaster for the global Armenian
community.

This year, Tufankjian is collaborating with composer Mary
Kouyoumdjian, who was also in attendance at the vigil, to
create a special commission for the New York Philharmonic
that will premiere on May 10th. Building off Tufankjian’s
photographs, Kouyoumdjian’s musical compositions, and the
recorded sound and interviews about Artsakh and the Artsakh
Genocide, the project is symbolic of a new generation of peo-
ple who are mining new veins of artistic discovery that speak
to new audiences, while honoring those who came before.
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Panel by Jesse Lambert about the Armenian Genocide grove in Manhattan's Union
Square Park (image courtesy the artist)

As a composer, Kouyoumdjian has long found inspiration in
fellow Armenian artists and this year she created an opera ba-
sed on filmmaker Atom Egoyan’s Adoration (2008) film for
the city’s Prototype festival. A moving production, Kouyou-
mdjian’s contributions, while not strictly within the confines
of contemporary art, embrace her heritage in fascinating ways
that demonstrate some of the new energy emerging from the
scene.

Tufankjian has also exhibited her photography at Depot
in Istanbul, a space founded by the now imprisoned Turkish
philanthropist Osman Kavala. Exhibited during the genoci-
de commemoration ceremonies festivities of 2015, she used
the venue as a way to showcase a heritage and lived reality
that is often hidden from the Turkish public. It has also been
heartening to see that after a century of decline as a center
of Armenian culture, Istanbul is slowly again becoming an
important node of global Armenian culture, particularly in
contemporary art.

At the vigil, members of the city’s creative community con-
vened to discuss the state of the world and our pain as a com-
munity. In an effort to expand our circles and connect the Ar-
menian struggle to others, the event commemorated not just
Artsakh but all genocides raging in the world — according to
the Lemkin Institute there were four at the time (Israel/Pales-
tine, Amhara and Tigray regions of Ethiopia, and the Artsakh
region in Azerbaijan).

Two of the organizers, Veken Gueyikian and Houry Gue-
delekian, handed out flyers prepared with a logo designed by
Jesse Lambert, featuring Gorky’s eye as a symbol of witness.
At one point, Gueyikian encountered a woman who initially
approached us intrigued by what we were doing and asked
about our event. When he explained “we were commemora-
ting the victims of genocide,” she recoiled. It showed us that
there is still a lot of work to do as people still struggle to un-
derstand what genocide is and how it impacts us all.

A view of the candlelight vigil at the Armenian Genocide Grove at Union Square,
New York City (photo: Hrag Vartanian)

Curator and art dealer Tamar Hovsepian, of the Atamian
Hovsepian Curatorial Practice nonprofit art gallery on East
24th Street, arrived to take part. She is part of a new wave of
arts professionals, each bringing Armenian artists into larger
conversations around art. One of the artists who exhibits at
her gallery, Osheen Harruthoonyan, was there with his part-
ner, Shanley, and their young child. His work, which has been
exhibited around the world, plays with the photographic lens,
sometimes exploring his personal family history or the history
of Armenia with his poetic images. The couple told me that
the vigil was the first genocide-related event they had taken
their child to. When asked about the experience remembering
my own first exposures to the topic, which were often jarring,
Shanley mentioned that their son found it moving, saying
“my love light was shining with my community” and reflec-
ting on how it was okay to smile together when we are sad.
The ability of art to help us process complex emotionscapes
while standing together as a community is why we are always
returning to it to find ourselves and one another. Also there
were artists Hratch Arbach, Jiro T’cholakian, William Chan,
novelist Arthur Nersesian, designer Haik Avanian, anthro-
pologist Tsovinar Kuiumchian, arts patron and entrepreneur
Yelevan Ambartsumian and many others, demonstrating how
unexpected connections are constantly being made during
such moments.

One October 11, a candlelight vigil created a small com-
munity of allies to come together to dream of what can be
— returning to the connections that we make in order to find
the humanity in each other by a grove of trees.
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STANDING UP:
THE

ARMENIAN
COMEDY
EXPERIENCE

By Vahe Berberian

inding the right perspective for my essay on
“Cultures of Performance in Diaspora” was no
easy task, given its vastness. Ultimately, I deci-
ded to provide a very personal viewpoint, focu-
sing on the evolution of the Armenian diaspora
over the past two decades, all seen through the lens of a
stand-up comedian. While I identify as a “stand-up” co-
median, it's a term I embrace with a grain of salt. More
accurately, I see myself as a humorous monologuist.

When I embarked on my solo performance journey
twenty-four years ago, I was navigating uncharted wa-
ters. Although the theatre was my first love, a five-year
battle with cancer left me physically debilitated, unable
to lead a theatre company. The next best thing? Crafting
and delivering a one-man show. It was an amalgamation
of personal anecdotes, tales from my environment, and
musings on the Armenian predicament. My primary goal
was straightforward: to entertain and elicit laughter.

My debut in Los Angeles was an unexpected hit. Con-
secutive sold-out shows hinted at an underlying cultural
resonance, urging me to approach my craft with renewed
seriousness. Before I knew it, I had amassed fans spanning
different age groups, with invitations pouring in from Ar-
menian communities globally. The modest venture I had
started had now become a formidable force, pulling me
along.

LANGUAGE

Initially, my primary audience comprised Lebanese
Armenians. My Lebanese Armenian heritage, coupled
with the Beirutsi dialect, struck a chord with an audience
seeking relatable humor. Before long, I was getting invi-
tations from the Iranian Armenian diaspora, which had
formed post the Shah's fall—around the same time Le-
banese Armenians were escaping the civil war. By 2015,
I had not only garnered a fan base among the Iranahyes
but also the Hayasdantsis. The reason? The Arevmdahyes,
Iranahyes, and Hayasdantsis had gradually adapted to life
in diaspora, finding mutual experiences. Exposure to each
other’s dialects meant they could now resonate with my
evolved, inclusive humor. My predominant use of the
Beirutsi dialect took a backseat, replaced by an Armenian
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Armenians have a complicated relationship
with humor, rooted deeply in our history.
Tragically, our laughter often carries a
twinge of guilt; it seems there's never a "right"”
moment for Armenians to embrace joy.
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dialect free from Arabic and Turkish influences, broade-
ning my reach.

In major cities like Los Angeles, Paris, or Sydney, di-
verse Armenian emigres have forged a unique culture. It's
an blend of various Armenian dialects and the dominant
local language. I humorously term this linguistic blend
'Arevelavimdavhayeren.' Interestingly, even in more 'ho-
mogeneous' communities, such as those in Lebanon,
Turkey, or Iran, this cultural blend is evident, all thanks
to the internet. Platforms like YouTube, Facebook, and
Instagram have bridged the cultural divides.

Freud believed that humor is a crucial gauge of cultural
adaptation. If you understand a culture's humor, you've
truly acclimated and found a sense of belonging.

Needless to say, the Internet played a major role in po-
pularizing my shows and creating a slew of fans all over
the world. In the initial phase, attendees often approached
my shows with skepticism, arms crossed, as if to say, “Alri-
ght, make us laugh.” But as snippets of my performances
began circulating online, audiences knew what awaited
them. They either became ardent fans, eagerly attending
every show, or decided it wasn't their cup of tea.

NEW COMMUNITIES

When I started touring with my monologues, I per-
formed mostly in cities known for their substantial Ar-
menian communities, such as Los Angeles, Beirut, Paris,
Montreal, Toronto, and others. But over the past two de-
cades, there have been significant shifts in the Armenian
diaspora. Age-old communities in the Middle East, like
those in Iraq, Egypt, Syria, and even Lebanon, have been
waning due to political disturbances. Concurrently, new
Armenian communities have emerged in places like Alme-
lo, Amsterdam, Stockholm, Upsala, Brussels, Melbourne,
and Cambridge. These cities have welcomed new waves
of Armenians who are diligently working to maintain and
celebrate their identities in their new environments.

AGE DEMOGRAPHICS
In the early stages of my comedy career, my audience
spanned a broad age spectrum. While some opined that
my content wasn't suitable for younger viewers, I would
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often see thirteen or fourteen-year-olds attending alongside
middle-aged and older fans. However, I've gradually observed
the aging trend of my audience. Those rowdy sixteen-year-
-olds who once enjoyed my edgy humor and candid language
are now in their late thirties or forties. They remain loyal fans,
but they frequently express their wish to introduce my shows
to their children, who unfortunately often do not speak or un-
derstand Armenian appreciate my performances. My material
might have matured over time, but it's evident that the use
and understanding of the Armenian language are on a decline.

THE DISAPPEARING CHASM

In my initial years, I focused on recounting childhood tales,
discussing my family, extracting humor from the Armenian
experience, and commenting on love, relationships, and mar-
riage. I aimed to be as genuine as possible, minimizing thea-
tricality. The core idea was to address serious topics only if
could introduce humor into them. My primary goal was to
entertain, elicit laughter, and simultaneously provoke thou-
ght. While this could label me a satirist, I see myself more as
a comedian. Satirists are intrinsically optimists, believing in
change, whereas comedians often find humor in the immuta-
ble traits of human nature.

I made a conscious decision early on to avoid mocking in-
dividuals, no matter how tempting. It has always seemed to
me that only those lacking in self-confidence find pleasure in
belittling others.

The Armenian arts, especially in the diaspora, has often been
polarized between "high" and "low" art, creating a chasm.
Whether in performing arts or literature, our creations have
often either been too frivolous, lacking depth, or exceedingly
solemn, making them inaccessible. The divide between high
art and low art has widened to such an extent that it's remi-
niscent of a circle: as they drift further apart, they ironically
approach one another from the opposite ends. This conver-
gence at the extremes is a key reason why we've lacked truly
engaging, accessible, and thought-provoking entertainment
— a crucial element in preserving a thriving culture.

There was a time when we were shown repetitive French
bedroom comedies and superficial modern ones, thinking
Armenian audiences didn't want intellectual content. At
the same time, there was a push towards heavy, old works,
thinking their depth made them vital. Now, even this dispari-
ty has faded, as the cultural vibrancy of the diaspora has ebbed
to almost non-existence. It's a struggle to name even three
theatre companies still active within the diaspora. Few Arme-
nian books see publication these days, and daily newspapers,
magazines, and weeklies are nearing extinction.

Two decades ago, my works were extensively covered with
reviews, articles, and letters filling many pages. Today, only
photos and brief mentions on social media will remain as his-
torical testament.

Sadly, only now, comedy, long considered 'low art' by Ar-
menians, is evolving towards a form of art that is both sub-
versive and layered. Is it too late? Probably, because and as far
as stand-up comedy goes, I am not certain if there are any
young comedians who will carry the torch and perform in
Arevmdahayeren.

DISCOVERING COMEDY IN COMMONALITIES
During my early comedic endeavors, the stark contrasts
between Hayasdantsi, Iranahye, and Arevmdahye cultures
were glaringly obvious. Audiences often laughed at the dis-
tinct variations in language, lifestyle, and viewpoints. Yet, as
humorous as those distinctions might have been, I began to
see comedy in our shared attributes. It's amusingly ironic how
all Armenians, regardless of where they're from, share striking
resemblances yet perceive themselves worlds apart.

NAVIGATING CULTURAL TABOOS

While I believe I've managed to challenge many deep-sea-
ted taboos in our culture, there are still subjects, particularly
around sex and sexuality, that remain sensitive. Few Armenian
comedians venture there. Religion too, continues to be a de-
licate topic. However, over the years, my audience has come
to understand my approach and has grown more receptive.
I've been able to broach subjects that others might steer clear
from. I think this acceptance stems from the realization that I
operate without any ulterior motives and approach my work
with genuine affection and empathy. An essential principle in
comedy is that audiences have a soft spot for self-deprecating
humor. A comedian can get away with anything, as long as
they first poke fun at themselves or their immediate environ-
ment."

In the last five years, comedy has navigated a minefield
where offending someone seems inevitable. Audiences have
become so sharply divided on numerous issues that making
light of a situation, group, or idea almost certainly upsets one
side or another. . The clash between heightened 'liberal’ cultu-
re and its strong opposition has intensified societal divisions.
This rift has not only been evident in mainstream debates but
has also seeped into Armenian communities, further compli-
cating existing polarities, with both sides expecting perfor-
mers to choose a stance.

NEVER A GOOD TIME TO LAUGH

Armenians have a complicated relationship with humor,
rooted deeply in our history. Tragically, our laughter often car-
ries a twinge of guilt; it seems there's never a "right" moment
for Armenians to embrace joy. Historical threats to our exis-
tence have conditioned us to be perpetually vigilant. Oppres-
sion, massacres, Genocide, deportation, political turmoil in
host countries, earthquake, unrest in Armenia and war has
always cast a shadow over our mirth.

I firmly believe that humor acts as the essential fiber of our
intellectual diet, and without it, we risk mental constipation.
The power of comedy is frequently undervalued, but audien-
ces are slowly recognizing that humor can harbor more wis-
dom than many 'serious’ talks. Gone are the days when we
turned to the news for facts and to comedy for a chuckle.
Today, we often find humor in the news and seek enlighten-
ment from comedy.

My hope is that we come to understand that happiness and
laughter, while interconnected, are distinct. Laughter can be
a coping mechanism, a means to bear life's burdens. Suppres-
sing it not only dims our collective sense of humor but also
adds to the weight we bear.
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Certain diasporic trajectories are traversed often. Not only physically, but
also psychologically, emotionally and culturally. Ways of life and histories
are transported along these trajectories in all directions, crisscrossing the
Armenian diasporic neural network across the globe. Often legacies of vio-
lence accompany these traversals. At other times searches for beginnings or
endings.

Armenian diasporic communities in the twin cities of Los Angles and Bei-
rut fall along such a trajectory: they act as endpoints as well as origin points.
You will find Beirut in Los Angeles and vice versa.

I was born in Beirut and the Lebanese civil war sent me as a youth along
one leg of that trajectory to Los Angeles. This displacement lay ruin to not
only my community but also my family. A defining moment in a life.

Los Angeles is where my initial search for diasporic presence began. My fa-
milial history of multi-generational displacement due to genocide, my own
deeply personal displacement and my hybrid multi-valiant identity were all
imbedded in my process to reflect and explore the community to which I
belonged. A kind of layered and distorted mirror held up to peer at a com-
munity.

And when I returned to Beirut, back the other way along that trajectory,
I brought my own history of displacement back with me. There I felt a fa-
miliarity of language and place, re-connection with friends but also weight
of four generations of descendants of genocide survivors and the social and
political wake of a devastating 15 years of war. I could also hear and feel
myriad layers of lived and inherited experience in Beirut echoed in Los An-

eles.

: In my imagination and my vision these diasporic cities are connected by
a kind of an invisible stream, a subterranean, sometimes silent, sometimes
raging river.

The two series presented here, Traces of Identity and Displaced, are part
of a trilogy of work that also includes, FatherLand, photographs of Artsakh.



Family Gathering, N. Hollywood, 2002
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

On Arax St., Nor Marash, Bourj Hammoud, 2018
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Christening, In front of St. Garabed Armenian Apostolic Church, Little Armenia, E. Hollywood, 2002
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

Family Dinner, Nor Marash, Bourj Hammoud, 2018
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Genocide Recognition Protest March, Little Armenia, E. Hollywood, 2002
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

Kids Playing with Guns, Sanjak Camp, Bourj Hammoud, 2013
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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On Santa Monica Blvd., Little Armenia, E. Hollywood, 2003
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

In front of Saint Vartan Armenian Apostolic Church, Tiro, Bourj Hammoud, 2018
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Men Kissing, Burbank, 2002
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

New Year's Eve, Nor Sis, Bourj Hammoud, 2014
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Wedding Reception, Arbat Palace, Glendale, 2004
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

Easter Procession, St. Sarkis Armenian Apostolic Church, Nor Sis, 2018
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Hye Riders Motorcycle Club, Glendale, 2004
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

Ledgers of Burial Plots, Bourj Hammoud Armenian Cemetery, Dekwaneh, 2014
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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Anait, Incarcerated at LA Central Juvenile Hall, Los Angeles, 2002
(from “Traces of Identity: the Los Angeles Armenian Diaspora, 2000-2010")

Kids, Nor Marash, Bourj Hammoud, 2018
from “displaced” (the Armenian Diaspora in Beirut, 2014-2018); Book published by Kehrer Verlag in 2022
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DIASPORAN LIFE

Some critical issues
facing Diaspora
organizations today

By Hratch Tchilingirian

c c For me, being Armenian is a package.... I think it is a matter of deciding. When you

decide to be Armenian, thats it, you are Armenian.” This is how a young Armenian man

in Lebanon perceived his identity. Indeed, being Armenian in the Diaspora is a “package”

that contains different things for different diasporans. If in the traditional perception of

identity—articulated by the church, political parties, voluntary associations and other

collective structures—the idea of choice did not figure into a definition of what it means to

be an Armenian, today Armenian identity is a matter of choice for the vast majority of Armenians

in the Diaspora. Rather than an obligation or duty, the post-genocide third and fourth generations

participate in and contribute to community life as a matter of choice. They choose to be associated
or connected with things Armenian or be involvement with other Armenians.

Even as in the past “Armenian identity” was articulated, rationalized and promoted by the
intellectuals and community institutions in the Diaspora, in the 21st century there are, arguably,
as many definitions as there are Armenians. These include, for example, hyphenated Armenians
(American-Armenian, Romanian-Armenian, Argentinian-Armenian, etc.), percentile-Armenians
(half, quarter, 1/8 Armenian, etc.), as well as the Islamicized or “Islamized Armenian” category,
which is discussed more openly in recent years. Indeed, the evolving concept of “Armenian identity”
is the core of virtually all themes in diasporic life, which is often self-defined, fluid, and personalized.
Another diasporan in Paris described himself as "French of Armenian origin" and noting that his
homeland is comprised of both France, where he lives, and Armenia as a whole, including Mount
Ararat. Armenian identity today is, indeed, intertwined with the local identities of the societies,
cultures, and countries where Armenians reside or are born.

Our knowledge about the views and opinions on identity and related major themes—such as
language, culture, religion, community engagement, and relations with Armenia—have been
enriched because of the Armenian Diaspora Survey (ADS): an unprecedented multi-community
and comparativestudy conducted in 2018-2022, based on the latest Social Scientific methodologies
and innovative approaches. The idea of a survey was first discussed in 2017 at a meeting in London,
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organized by Razmik Panossian, the director of the Armenian
Communities Department of the Calouste Gulbenkian
Foundation. A score of scholars and academics, who had
studied the Armenian diaspora over the years, came together
to discuss and develop a research project, which soon turned
into a full-scale three-year research program in 2019, following
a pilot study in 2018 in four diaspora communities: Boston,
Cairo, Marseille and Pasadena. The Armenian Diaspora
Survey was fully funded by the Gulbenkian Foundation
and the Armenian Institute in London was chosen to be the
administrative home of the project. The first of the three-
round survey was conducted in 2019 in Argentina, Lebanon,
Montreal, and Romania; the second in 2021 in Belgium,
Paris, United Kingdom and Rostov on Don; and the third in
2022 in the United States and Ontario, Canada. More than
50 diaspora communities in 10 countries were included in the
survey, with a total of 13,000 participants and 400 qualitative
interviews.

The statement of a respondent in Marseille captures one of
the critical aspects of ADS: “In 67 years,” he said, “it’s the first
time 'm asked what I think, what I wish.” Indeed, the survey
was an opportunity to systematically and critically ask, learn
and address the views, opinions and wishes of Armenians
spread around the world. While there are many studies on
particular diaspora communities and selective themes in
the Diaspora, ADS focused on studying the public opinion
of diasporans. Diaspora organizations or institutions rarely
ask members of their communities about their thoughts on
certain issues or their views on questions pertinent to the
vitality of their community. Thus, ADS fills a huge gap in the
knowledge about the Diaspora.

The results of the survey (2022, 2021, 2019, 2018 pilot)
have been published and are freely accessible to the public.
In its entirety, the study offers a unique snapshot of diaspora
public opinion, shedding light on the prevailing views and
sentiments within the Armenian diaspora on various issues.
More criticall, ADS provides evidence-based knowledge
to the public in general and a vital tool for leaders, activist,
and policymakers to better understand and analyze their
communities and develop new programs or projects.

Indeed, across the board in all communities included in the
survey, one common concern that is high on the scale is the
“lack of strong, visionary leadership” in their community, even
as nearly 8 in 10 are not affiliated with existing community
organizations. Another concern, especially in the larger
communities of the US and Canada, is being a “disunited
or divided” community. The survey results also show high
demand for more interesting Armenian educational and
cultural activities and programs.

Against this background and knowledge, one might
ask what are some of the critical issues facing Diaspora
organizations and institutions today?

To start with, perhaps we could state the obvious:
the fostering, nurturing, and constant vitalization of the
“Armenian” aspect of diasporic identity should be part of the
raison d'etre of organizations and institutions—because all
other aspects or fields of Diasporic life orbit around “Armenian
identity”. As I have argued elsewhere, the realities of the 21st
century require a new thinking and understanding of identity

from the perspective of the specific places and context where
Armenians live rather than on the basis of the rigid binaries of
the dominant institutional discourse. In the 21st century, the
“Armenian” bit of identity is about connections, relationships,
and occasions in diasporic life. It is about connecting with an
Armenian meaning-system that is larger than an individual’s
personal world.

Global changes and developments in recent years have
an impact on Diaspora organizations and institutions. The
impact on their purpose and functioning are rarely analyzed.
Today, internally, they are affected by the post-44-day
war and ethnic cleansing in Artsakh and Armenia’s long-
term development and security concerns. On the political
level, Armenian political parties have serious divisions and
disagreements within themselves, which affects their activities
and effectiveness. Externally, they are affected by enormous
political, military, economic, environmental, ideological
and other changes around the globe. Often there is lack
of appreciation and thinking about the fact that diaspora
communities, in addition to “Armenian issues’ or concerns,
have to deal with local concerns on a daily basis in their
own countries, such as socio-economic challenges, political
turmoil, etc. Being Armenian-American or French-Armenian
is not about changing “ethnic” hats, but the two identities go
arm in arm, and “loyalty” is due to both at the same time.

Two other important developments in contemporary
diaspora life must also be given serious thought by Armenian
organizations. The first is geography (distance). With
the increasing geographic expansion and dispersion of
communities, the traditional physical presence in a given town
or neighborhood is no longer serving the needs of the entire
community. Technology and social media are providing new
and exciting ways to communicate and to transmit, but also
posing huge challenges to organizations. How to reach their
constituents? This is also causing fragmentation of efforts and
resources. The challenge of geography is eclipsed by the change
of funds and funding. The state of the global economy on one
hand, and the after effects of the Covid-19 pandemic on the
other have impacted the financial health of organizations and
institutions in the diaspora. Given Armenia’s realities, as well
as the challenges in their respective countries, the diaspora
organizations, once again, are faced with difhicult choices:
between assisting the Republic of Armenia and Artsakhtsis
and keeping Armenian identity vital in their local community
in the diaspora.

Perhaps the starting step for Armenian organizations in the
diaspora today is a genuine self-assessment—reassessment and
analysis of the purpose, goals and output of their organization
in the coming years. Given that being Armenian today is a
matter of choice, Armenian organizations need to offer an
attractive choice of engagement, membership or contribution.
It is not enough anymore to preserve venerable organizations
in the diaspora because of their historical contribution. The
question is how do such transnational and local institutions
find purpose and function in the present and the foreseeable
future. A process of reassessment would mean bringing
together and utilizing the knowledge, experience, talents and
resources of a wide range of individuals and not organizational
navel-gazing.
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frowlwibbpnil, wnwhyg  pulp LWwinp wnbbpno
wpgwhbwl ywpmnepoip. 2009-2021  plwlyne-
fEwl wwpbhwl Uniwgnoip dhepb Gwonend Lku
wn Lwphip Bpweé k
r&‘nLuJ_liuuL,uﬂl wohuwpbh dky pluplnifbwl wo-
pwpbwyg pwlwl wywhiwpofunofp dhrnodpl JEL
whpbwhiou gnigwlpol L ULUv guwndbne wp-
wobwygph Jhbwlhwlbwlhn@bwl Jwulwhgnqubpn
[fhepu whp: GUV-p yhnwlwl pwpmniqupne-
[fEwl wmnibwubpny, 2007-Eu 2010 Zwjwumwlh
puwljynibwl Eplnc-bphynepnihby wn Guphopp
wdbby wmwph phdwéd b win Jhbwlwlbwln@dbwl,
wupbpl thwihwpwé b qunfdb) wibp whph wihbp
(pnipg 60.000 Lngh): Pwpne Bphpapg wmwulw-
dhwhpl, Shbghe 2016, wyp Rhip 4p pwpdpwlog
bpbp, snpu, nu gpbRL Jdhlske by wn Luppe-
2017-2019  wyupbupl wywwmbpugdbl wnwy,
be Lwhwnwly Pwipbwy hquihnfundbwl wn-
fwé pwbpwywnnifdbwl pnilyhl, wp wmnlnup
Lp r_ll.up&pl,uiluu puwlynidbwl punlwlnip [fhop
wuypbgnighy 8-Eu 9.41 wn Luwphoppl (226.000-
267.000): hwpb[h k “120[1,;74 fjuouh; pupluncfdbwl
fwphupbbpae Jwohld  whgprwbwn]  winnly
Gwmbn@bwl Jky Qupbinpwgn gbp puwnw-
gnn LGnquwipb muwlbwpl wilwbppwmbobp wew-
gwl, dwlbwiwbn bpp (nuuwlbygpwpl ;E Lagkl
Lpwdwpnnubpne Gwdbfwmndpobp: Gguplph,
pp Bphppp 1991-p pp dngmprwg puljul puipd-
pwlbmbl (3,6 dhipnb puwlhy) JbEpwnwpéwé k
thuntl mwph wnwgniwl 1974-p Bhibpncl (2,7-
2,8 dppnl), no 4p qwpnilwll vwbpp Jwp, Lo
U wpmwgwndb thwihwpng mwpbluwl pw-
nnprp Jhhnutly wibjp whdbkpp
2wymumwbh npybu Bplpp Guwpwenpncfdpoup
Lwpgwlwlp wmwly Gpbwy gpach) Jnwhwl npnp
qulgnuwdh Guwgdwpniodwl LEwkl wlnpl,
npach wwpwgwpl Lwplp b JBpwnguwuwenph)
ULH1|.er,1 dty Luwhuwlwl puplnidpiblbpne gn-
qumnbodwl bwhiwgpbwubpp wpdwwwlwl Lkp-
wyny: Uguopniwl whhinpwbwypn hp hlplnifdpclp
L|’|ﬂll|l.u|_|; fwpupinuws JEL GagdE wlpopuwihblp
(Lnghhwl, Juimwenp, dgumnufwghl) Gwpbbhph dp,
ne dhoo fandb wnwk) Gwd Unowg ywidhingd Gw-
dnghy whwnddbuwl dp fpuwy, Bphnopp gwnbing
(hnbwpwlhwlopkl) dpwlnifduwhl o hEugwnwhl
wnopbwny, nu pnnpp (kubkpm] obubpny, wowl-
nacfdpibbbpne Be gnpbpne guwligh 0p Jpuge Ugn
pwphupiubpby JELah ppwphgnodp Gplowg wliliow-
pwwmbubp Ghwnbiwbplubp Acbubbw) plpluncfdbwl
win pbwnudpb Jpwyg, wwbbpnd nppugdwl Gud,
punbwlwnwlp, pun Lwhwgpbgndbwl Jwlwp-

nwhhl «bpwowgnpd» gopwpwpdh:

Uyu pnpnpbl winpl, Gpuwywpwhh Jpwg Suw-
Lngpy Jwplwolubpbl JEGL £ Lwy pLplnidbwl
whmwlhwlhwlbppnuncdbwl wlhgnodp, np wbmne-
fEwl b Uwywun wlnp Phpwnpwé gm]bp gnp-
ok dELEY wlljwhi, Lplwy wwlpp, ophlwly,
«Quwymumwl bwél £ Lwyp» mbuwhh whpnofub-
pry, ghqudowlniduihl Bufwobpnk ghpéd «unp»
Ephyppubpne by pwpngnuwéhl Wiwl: 2wy plp-
DnL,ﬂhLDE Ypbpne Lwd Juibkpwgubpne ppwoncupp
hipwygubne UWypmnodbubpp pbwl pbpwinchy, plg-
whu wppkl Luwl, Orl,’li-ll.uL' pwnuwpwgh npuwnlwg
nignqubpne pluplnidbwl wdbLEL funp whdlw-
Jwl gnigwbppp whnibh ne wggwlnibp Guwgh-
pbub whgwd dhnhnfubine wugnoing. pwl Jp np
ownbpne Lwdwp Jhwl gpubinprodb b Gwgu-
mwn hbpbwprwpupnnifdbwl, no fhpbhiy vwljun
Gwwbptly ghppwumwlpl, bwhinpg ubpnilgub-
pacl e hopnoubw) Gwpbbwwppl Ghn: Ugn
nnbdgnifdpibubpp L wppwpwgnipl Ghdbnckpm]
wpmw phl (Egnowlwl mnibwbbpne Jpwg ((uimhp-
bwwmwnbl Lwpugninn mwnwgwpdnod), owljugh
Ut wbhmwb Jdby  Lwlhwowlwl  whgpniuplbp
wpupunn pbpm] quigls hpanhle (Gan-h wwpag wghl
opplwl): Uyu LbEgniwé plublipp owwpnn bu o wlng
Lhinbowlpubp LpUwl ncbbbw), pumbuwwgbe bpp
dhpopbwy guwnwihwpwhiountdhibbubpn  wlwe
wphidibwl wihponpwblugp 4p ulup Gnb mbulb)
wllwlnpnipdngneftpil, pwgdwqulni@bwl Jdhp-
dnud, dhiup wywygnud (othering) bu wyn Lnpn]m|
wywdbpdnidhll, vwhu b Jhwdwdwlwmly wy-
(wygnennpb whpwybmbne Be wlnp puplnc@polp
mbophubpnt Jhuwnud:

Zuiwpwlwl pupbnidbwl Swpwgnl Jnwl-
grudh  wuwlml, wlnlbwinbpd, Phpbiu Luwpl
pywy np o wyp pluplbnddhibp dbvwenpnch Gwomw-
mncfdbbwlwl gppacdng Gwd  ghljwjwpncdbwl
Ynndt dpwgpriwéd pupwbnoinyg, Lwdwihpp [@h-
phine Lwdwp nbwyp npnp neggncfdpocbubp, plsybu
q,nuujzwulnﬂlh b Uluf.lullh nwpwypywlple U._;-
upuplb npnp dwpgbpne dky niphpubpbly mwpphb-
pwhnufp Guwppubkpny, plUswbu wipnipbbl ne k-
gl bpwl 6. pwpnil, wnwby dnnlwpne np wg
mwppbpwlndp yhwp 6bp ne ubp wyhl Gk
pwy nu pupunbe pupwpbpnodbuk: l-lrliu,un! wp-
nhop pwlp| wyuopniwl sppwplhpl dky: l-lpilwnhp
gulb] wyn LGUwppUubpl ne dwnwdh) wipuhup no-
onufubpne LUwpwinpnodholp

Friwhlt ne wompbwliwpw
dwuthhinp  wohiwpbh  Jdky  wuypbne Gunfwp
|,|Lu|'||:.|_,1'a E uwmbnéb] jqugp dp np nbblwg b.
nwpnith dbtwlbpynowd dpwlniughl wggh pw-
gwhwl pwbgwpnqulwbnc@pobp juwd  ghgnnqw-
whnipolp (disruptivity), bqwél ne Awlygnuwép
grhupdwp qupdbbpne b Unp ppednodubp gulbpn
hdwuny: Qlﬂ.lp ghwbp wlgud [dk b. rwpnL
bnbwlp ghuwhh’y Ep wpnbop wyn ppugpp n-
Ukbwpp Lwgwpbylbwphipwdbwy Ggopnifdhwle

Ulighinng qupwlibupl wyn Ungl ppugpp Jbpu-

Lwdwubn, puwg-
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whb Lpwwwpwl Gp Ubwnk Swipwgnl mwg oy
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h «fpnidbwl b wdpnggnifdbwly wnhwwlbpp
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Yandk uihpinph dby whpwlwl «puwnwpuwljuliw-
Yeppnuncfdbwly b wnbwnbuwlwbp ghppdbpac-
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dunopl, vwljpwl Jhwl npybu puqlugnoghy dw-
ubp, wplupl Jhoup, LGhpdlbwlwbp wuwlbagng-
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funpbpwénipiulbpn]), huly phppnpnpnud nolib-
gnqubkpl nc gqulnbp Gppwnwhwl opwgppubpn
ybpwénnubpp Gwgnuwghon (opplwly  (hwgdhl
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GENEALOGY
AND
IDENTITY

enealogy is the study of family histo-

ries. Historically, written genealogies

were generally reserved for influential

families while the great majority of

families only knew of their ancestry
through oral tradition. Authors could be hired to
write histories of wealthy families. These vanity
projects would often lack sufficient documentation
and sometimes contain questionable information.
Organizations such as the Mayflower Society and
Daughters of the American Revolution were foun-
ded in the late 19th century to cater to the desire
of individuals to raise the prestige and importance
of their families.

In the United States, the airing of the television
mini-series Roots in 1977, based on the best-selling
book of the same name, ushered in a new era in ge-
nealogy. While Roots documented the slavery expe-
riences of African-Americans, the resulting interest
in genealogy was universal. In the years since, ge-
nealogy standards, including the ability to achieve
accreditation or certification, has raised the level
of professionalism and scholarship of genealogical
works.

One of the neglected losses during the Armenian
Genocide has been the destruction of our indivi-
dual family and collective community knowledge.
The revolution in genealogy largely passed Arme-
nians by as most Armenians believed such efforts to
be futile given the destruction of Armenian church
records during the Genocide. Yet, in January 1978,
three Armenians affiliated with the Mormon chur-
ch, Dr. Nephi Kezerian, George Aposhian Jr. and
Audrey Megerian, formed the Armenian Genealogi-
cal Records Search Foundation. The mission of the
foundation was to create a repository of Armenian
source records by identifying the location of rele-

By George Aghjayan

vant archives and microfilming their collections.
Most of the resources Armenian genealogists have
access to today are largely due to the tireless efforts
of these three visionaries. In addition, Dr. Kezerian
wrote a beginner’s manual for Armenian genealogy.

The collection of the foundation is today pre-
served at and made available through the Family
Search Library in Salt Lake City. Armenian church
records from Turkey, Syria, Lebanon, Greece and
Egypt as well as the Southeast Asian communities
have been supplemented with material from the
National Archives in Armenia since independence
in 1991. While the early microfilmed records can
only be accessed at the library per agreement from
the donors, the records from the Armenian Natio-
nal Archives are largely available on-line through
the Family Search website.

The internet age has ushered in a period of ra-
pid growth in the number of people interested
in genealogy and the resources available to them.
Genealogy is now big business and, as is often the
case, business opportunities drive innovation. It is
important to note here two significant not-for-pro-
fit, volunteer efforts specific to Armenians. Mark
Arslan originally began a project to identify the
immigration records of all Armenians coming to
the United States from the region of Kghi. From
this humble beginning, the Armenian Immigration
Project now contains abstracts of census, natura-
lization, military, immigration and other records
for all Armenians in the United States and Canada.
Also, in 2013, Tracy Rivest Keeney created a Face-
book group devoted to Armenian genealogy. There
are now over 14,500 members of this group who
serve as an indispensable resource for those resear-
ching their Armenian family history.

In 2016, the time seemed right to hold the first

DIASPORA 100 66



ever Armenian Genealogy Conference and since then
five conferences have been held, the most recent at the
American University of Armenia in Yerevan in 2022.
Most recently, the Armenian Genealogy journal be-
gan publication in 2022 under the editorship of Rafael
Abrahamyan.

Thus, a confluence of accelerants has contributed to
the growth in Armenian genealogy — e.g. technology,
social media, the independence of the Republic of Ar-
menia, accessibility of records including those from the
Turkish government, a few expert mavens, DNA testing
offered by commercial companies and their promises of
scientific insight into the ethnic origins of customers.
The last, DNA testing, has probably had the greatest
impact.

Ethnic identity, both self-identified and that which is
placed on us by others, is just one component that de-
fines who we are as individuals. Interest in researching
one’s family history tends to be inversely correlated with
the robustness of the Armenian community life a person
was raised in. That is to say, it seems that many of those
most interested in researching their Armenian heritage
were not afforded the opportunity of having been raised
with Armenian schools, Armenian businesses, and Ar-
menian neighborhoods where every day they lived their
Armenian identity. At the extreme end of the spectrum,
are Armenians that were raised in an environment where
they had to hide their Armenianness in order to avoid
persecution, for example those remnants of the Genoci-
de that remained on their ancestral lands as prisoners to
the perpetrators.

In 2004, Fethiye Cetin published her groundbreaking
book My Grandmother: An Armenian Turkish Memoir.
Millions of copies of this book have been sold and it
reawakened the story of Armenians who had been taken
during the Genocide and forced into Islam. After the
murder of noted journalist Hrant Dink in 2007, a fou-
ndation devoted to his memory has been publishing a
series of oral histories of the descendants of Islamized or
Hidden Armenians (Sounds of Silence). And in 2018,
the Turkish government began offering a family history
report to Turkish citizens that put a further spotlight on
just how many had Armenian roots.

So, on the one hand, there were those in Turkey desi-
ring to learn about their Armenian heritage and recon-
nect with their Armenian families. And on the other,
there was an increased interest in family history and the
lands of their origin from Armenians in the Diaspora,
particularly in the Americas where assimilation of Arme-
nians is perhaps at its greatest level. DNA testing made
connecting these two groups together such that other
families have been able to reunite, my own included.

The reuniting of families separated by the Genocide is
not without its difficulties. Existing prejudices can make
it very hard for Diasporan Armenians and those living
in Turkey to embrace the notion that they have relatives
in the other community. In addition, there is a natural
resistance to relive the trauma that caused the family
separation. Yet, it is my belief that these prejudices must

be overcome, otherwise we are perpetuating and contri-
buting to the crime committed against our people.

While the implications are far-reaching, including
political, the amount of DNA shared among relatives
dissipates quickly through the generations such that
in another generation the current opportunity will be
lost. It is beyond the scope of this article to explain how
DNA testing works, but it should suffice to say that we
are running out of time to benefit from this aspect of
testing.

Today, as more Armenians have been ripped from their
homeland and added to the ever growing and expan-
ding Armenian Diaspora, perhaps genealogy is a vital
mechanism for retaining Armenian identity. After the
Genocide, those that survived wrote books about their
lost communities, attempting to capture the history of a
place, people and time that no longer existed. Maybe, in
a small and different way, genealogy is this generation’s
attempt to do the same. From that effort, maybe we can
preserve the Armenian identity a little longer and even
bring back to life a little of what was lost.
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DIASPORAN LIFE
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alking through the quiet, nearly

deserted grounds of the Melkonian

Educational Institute in Nicosia,

Cyprus, was a haunting experience

that offered a stark reflection on the
transitions and challenges facing the Armenian nation.
Guided by a friend who had attended the school years
earlier, I was immersed in stories of a once-vibrant ins-
titution that served as a nexus for Armenian students
from across the globe. This visit, poignant and reflective,
became a catalyst for deeper contemplation on my own
journey from the diaspora to Armenia and the broader
questions of homeland-diaspora relationships that this
transition embodies.

The closure of Melkonian, a revered institution foun-
ded in the aftermath of the Armenian Genocide, sym-
bolizes a broader conversation about the sustainability
of diaspora institutions and the evolving nature of Ar-
menian identity in the post-1991 independence world.
Within a vibrant Armenian community, my upbrin-
ging in Toronto was nurtured by institutions similar to
Melkonian—schools, community centers, and churches
that served not merely as physical structures but as the
very soul of our cultural and spiritual identity. The spec-
ter of Melkonian’s closure thus compelled me to ponder
a troubling question: Could the foundational pillars of
my Armenian identity in Toronto face a similar demise?.

*okok

In the tumultuous year of 2020, against the backdrop
of global unrest and a resurging conflict in our home-
land, my partner and I decided to relocate to Armenia.
This move was admittedly selfish, stemming from our
preference for life in Armenia over Canada and the Uni-
ted States. It was not an escape from the comforts we
experienced in the West; indeed, our lives there were

2

By Rupen Janbazian

marked by comfort, albeit of a different kind. Rather, it
was a deliberate choice, fueled by a deep-seated yearning
to connect with our roots on a more intrinsic level—a
desire for our future children to inherit the Armenian
language, culture, and ethos as naturally as they would
breathe. Aware of the risks inherent in relocating amid
war, including the potential for conscription and the
restrictions imposed by martial law, we embraced these
challenges not as sacrifices but as necessary steps towards
achieving our personal happiness and fulfillment in a so-
ciety where our Armenian identity would be the default
rather than an exception.

Living in Armenia has been a profound and, at times,
complex journey for us. The move has been rewarding
in ways that are difficult to quantify, yet it’s a path that
might not resonate with everyone. The decision to re-
locate here was underpinned by a blend of ideological
commitment and a deep love for the life we envisioned
in Armenia. However, this journey has also laid bare the
reality that ideology alone cannot anchor one’s life in a
new country. The advantages of living in such a histo-
rically and culturally rich place are numerous, but they
come alongside challenges that can be stark compared to
the comforts and conveniences of a place like Canada.

ook

For me, living in Armenia while helping publish To-
ronto’s monthly Armenian community newspaper has
been a journey of deep personal significance, one that
transcends mere physical distance. Editing Torontohye
from Yerevan has not only kept me anchored to my
roots in Toronto but has also deepened my connection
with Armenia. This reverse journey—cultivating ties to
the diasporan community from the homeland—offers a
unique vantage point on the evolving dynamics between
Armenia and its global diaspora. This experience has
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Graffiti in Anjar, Lebanon, reads 'Love one another' in Armenian (missing a letter or two).
The village is almost entirely populated by Armenians from the six villages of Musa Ler/Dagh in Cilicia. (Photo: Rupen Janbazian, 2024)

also underscored the nuanced role of diaspora communities
in nurturing a connection with the homeland. It’s a dual iden-
tity that many in the diaspora navigate—living in one world
while keeping a part of our hearts in another.

The closure of institutions like the Melkonian Educational
Institute almost two decades ago and the challenges faced by
similar community pillars across the diaspora evoke a poig-
nant realization of the shifting sands beneath the diaspora’s
feet. These institutions have long been the custodians of our
heritage, the spaces where our language, culture, and history
were nurtured. Their potential demise raises profound ques-
tions about our future as a community. It forces us to confront
the reality of change and the resilience needed to adapt. Can
the essence of our Armenian identity sustain itself without
these bastions of culture? This question lingers, prompting a
reflection on the nature of belonging to a diaspora in an in-
creasingly Armenian-centric reality.

The Armenian state has undoubtedly added a significant
layer to the diaspora’s complex identity. Armenia offers a tan-
gible anchor for our diasporic dreams and aspirations, yet it
also challenges us to redefine our role and contribution to this
homeland. How do we, as members of the diaspora, engage
with a homeland that is both familiar and foreign, a place of
ancestral ties and contemporary challenges?

With the state’s emergence following the dissolution of the
Soviet Union in 1991, did the diaspora shift its thinking and
ask the right questions regarding its involvement and contri-
butions to this newly independent Armenia? Did diasporan
communities adequately explore their roles beyond traditio-
nal support mechanisms? How does the existence of an inde-
pendent Armenia reshape our identity and responsibilities as
diasporans? Unfortunately, our communities have not addres-
sed these and other questions sufficiently. Thirty-three years
since independence, the call still stands for introspection on
our engagement with the homeland, to redefine our contri-
butions, and to foster a more dynamic and reciprocal rela-
tionship with Armenia.

*okok

The evolution of the Armenian diaspora's role in the pos-
t-independence era represents a critical pivot from its histo-
rical function. The diaspora's mission today transcends mere
cultural preservation or economic support; it embodies a
more complex and vital role as a national preservation and
resistance force. This transformation is necessary in response
to the nuanced threats facing the Armenian nation, threats
that are perhaps more insidious than those faced in the after-
math of the Genocide. These challenges, though not always
overt, pose a significant risk to the Armenian identity and
statehood, necessitating a proactive and strategic approach
from the diaspora.

Incorporating the notion that the diaspora must support
Armenian statehood with all available means—despite po-
tential governmental missteps—is paramount. This su-
pport includes not only financial or humanitarian aid but
also intellectual, cultural, and diplomatic engagement. The
diaspora's contribution to the Armenian cause must evol-
ve to address the current geopolitical, social, and economic
challenges facing Armenia and Armenians worldwide. This
entails a strategic reassessment of its roles, goals, and me-
thods to ensure it can effectively counter the subtle, indirect
threats that may not be immediately apparent. The diaspo-
ra's unique position, straddling multiple worlds and bene-
fiting from a global perspective, equips it to identify and
respond to these threats in ways that might elude the local
populace or the government.

The current environment requires the diaspora to take a
more active stance in political advocacy, cultural preserva-
tion, and the promotion of global awareness of Armenian
issues. This approach should be characterized by a nuanced
understanding of the global political landscape and the leve-
raging of the diaspora's extensive network to influence inter-
national policy and public opinion in favor of Armenia and
Armenian interests.

Furthermore, the diaspora must resist the temptation to
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defer the responsibility of confronting these challenges so-
lely to the Armenian government. While it is essential to
support and collaborate with the state, the diaspora's role
should also include a level of constructive critique and in-
dependent initiative. The reality is that the government may
not always be willing or able to undertake the comprehensi-
ve actions required to protect and promote Armenian inte-
rests on a global scale. In such instances, the diaspora's in-
dependent efforts can complement those of the state, filling
gaps and ensuring that the Armenian cause remains robust
and resilient.

This nuanced role of the diaspora—as both supporter
and independent actor—reflects a more sophisticated un-
derstanding of its potential impact. The diaspora can con-
tribute more effectively to the Armenian nation's survival
and prosperity by embracing this dual function. It is a call
to action for Armenians worldwide to engage more deeply,
think more strategically, and act more cohesively in the face
of the multifaceted challenges confronting their homeland
and their identity as a people.

okok

As I look to the future, the path is paved with both pro-
mise and uncertainty. Armenia faces a critical moment that
demands a unified approach from both within and beyond
its borders. The recent humanitarian crises underscore the
imperative for a collective effort, a synergy of homeland
and diaspora that can navigate the complexities of modern
Armenian identity. This moment calls for a reimagining of
the diaspora’s engagement with Armenia—a dialogue that
is more inclusive, understanding, and mutually supportive.
I believe the administration in Yerevan needs to foster a re-
lationship that transcends traditional paradigms, embracing
the full diversity of our global Armenian family.

For me, this journey of living in Armenia while main-
taining deep ties to the diaspora has been a profound lesson
in the power of community. It has shown me that our stren-
gth lies in our ability to cherish our heritage while embra-
cing the future and to hold onto our identity while adapting
to change. Through my experiences, I have also come to be-
lieve that the future of the Armenian diaspora hinges on its
relationship with Armenia. While the tools for engagement
exist, their effective deployment remains a challenge. The
youth of the diaspora, armed with opportunities their prede-
cessors couldn’t fathom, deserve genuine engagement.

The relationship between Armenia and its diaspora is a
bridge that holds immense potential, but it is a bridge yet to
be fully built. The historical and cultural ties that bind these
two entities are undeniable, but the divide that has persis-
ted over the years also cannot be ignored. Efforts to bridge
this gap show promise but also reveal the complexities and
challenges involved. To move forward, Armenia must em-
brace a more inclusive and bottom-up approach to enga-
gement with its diaspora, and the diaspora, in turn, should
recognize its role in building this bridge, bringing its global
perspectives, resources, and expertise to the table.

The future of the Armenian diaspora also relies on a shared
vision and a collaborative effort, especially in times of crisis.
Instead of striving for a uniform Armenian identity, a notion

often pondered, we should aim for mutual understanding
and appreciation of differences when developing a united
front in facing critical challenges ahead.

*okok

The concept of ‘mental repatriation,” once eloquently des-
cribed by a friend, has been a guiding principle in our adapta-
tion in Armenia. Aside from the tangible act of moving across
continents, mental repatriation involves an inward journey
of embracing Armenia with all its complexities. It is about
adopting a mindset that allows for a flexible yet profound
connection to one’s heritage. This process, which includes
phases of identity formation and the comfortable adoption
of dual identities, is deeply personal and subjective. It un-
derscores the reality that living in Armenia—and indeed,
thriving here—requires more than just a physical presence. It
demands a heartfelt commitment to immerse oneself in the
nuances of Armenian life, to ‘own’ the experience in a way
that transcends geography.

This mental journey towards repatriation doesn’t negate the
value of physical presence in Armenia; rather, it complements
it. Being here allows us to live our Armenian identity in what
feels like a more organic form, offering our future children the
chance to grow up in a milieu where the Armenian language,
culture, and traditions are part of their everyday existence.
Yet, it’s crucial to acknowledge that this experience isn’t a one-
-size-fits-all solution. For some, the diaspora offers a platform
where Armenian identity can be explored and celebrated in
different but equally meaningful ways. The struggle to main-
tain one’s cultural identity might be more pronounced outside
Armenia. Yet, this very struggle can lead to a deeper, more
conscious engagement with what it means to be Armenian.

Reflecting on our journey, it’s clear that the essence of re-
patriation—both mental and physical—is deeply individua-
listic. It’s about providing the space and opportunity for each
person to navigate their relationship with Armenia and their
Armenian identity in a manner that feels authentic to them.
The dialogue between the homeland and the diaspora, there-
fore, should not be prescriptive but rather supportive, recog-
nizing the diverse paths through which one can engage with
and contribute to the Armenian narrative. As we continue to
navigate the complexities of life in Armenia, the lessons lear-
ned, and the connections forged underscore the importance
of embracing both the challenges and the joys that come with
this deeply personal choice.

The closure of institutions like Melkonian, the evolving
identity within places like Toronto, and the maturation of
an independent state cast a shadow of uncertainty over the
future of the Armenian diaspora. It underscores a sobering
truth: The survival and flourishing of our Armenian identity
amidst changing global landscapes and internal strife demand
more than mere nostalgia or the preservation of physical spa-
ces. It calls for a deep, sometimes uncomfortable reevaluation
of what it means to sustain our culture and connection across
generations. In this reflection lies a cautious hope—not for a
seamless continuity of the past but for the resilience to adapt
and the courage to redefine our Armenian identity in an ever-
-changing world.
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THE COMMUNITIES

A New Raison d’Etre for the
Diaspora

By Antranig Kasbarian

INTRODUCTION: DEPICTING DIASPORA

Depicting a diaspora can be quite difficult. Indeed, by their very nature diasporas are often
fluid and complex; marked not only by dispersion but by rupture, displacement, and a distance-
yet-closeness to the homelands that define them. Over time, such complexities may grow even
further - due to the passing of generations, of course, but also via successive waves of emigration
that can vary considerably from the “original” mode of dispersion. (Thus, for example, our
own modern diaspora: The early 20th century featured Armenian Genocide survivors literally
forced into exile, followed years later by others positioned differently, e.g. economic migrants
who left post-Soviet Armenia “voluntarily.”)

So when the Editors of this volume approached me, seeking depictions of the contemporary
Armenian-American diaspora, I felt daunted, discouraged, even disoriented. How to wrap my
brain around such an unruly beast, which continues to change in ways we are only beginning
to understand?

In the end, I suppose my response is the only one possible: To take a partial perspective. In
this case, it is a perspective that refuses the temptation to say all that must be said; instead, it
consciously selects certain paths that can yield insights relevant for our predicament today.

So let us dig in.

ORIGINS AND DEVELOPMENT

Broadly considered, the Armenian-American dias-
pora traces its origins to the political upheavals of the
early 20th century -- most centrally the 1915 Geno-
cide, alongside related developments both before and
after. Violently uprooted from their ancestral lands in
Asia Minor, an entire generation would scatter to the
four winds, forming a template upon which future ge-
nerations would grow, develop, and change.

From the outset, this diaspora was mainly concerned
with two overriding objectives: 1) Surviving as a peo-
ple, and 2) Upholding political goals and a vision of
what Armenians sought collectively. In the first realm
lay the issue of “keeping Armenians Armenian,” whe-
ther by ingathering and rebuilding cohesive commu-
nities, inculcating cultural values among succeeding
generations, or other means — most broadly referred
to as hayabahbanum (armenopreservation). At first
this was a reflex of a people in exile -- using culture

as a survival mechanism when seemingly all else had
been lost. But within a short period, hayabahbanum
evolved into an ongoing cultural strategy that helped
us to remain identified as Armenians in a purposeful
way.

And what of the second realm? Here lay identifica-
tion with a homeland lost and possibly to be regained
(Western Armenia), as well as issues of national sove-
reignty and self-determination in those areas where
Armenians remained, but under foreign occupation
(Soviet Armenia, Nagorno-Karabagh). Accompanying
these was Armenians’ desire and eventual search for
justice in the face of genocide and other unpunished
crimes — later codified as Hai Tahd (Armenian Cause).

In the early decades of diaspora, these two realms
— cultural survival and political goals — mutually
reinforced one another. For example, a sense of pri-
de emerged among the Dashnaktsakan community,
based not only on Armenian culture-writ-large, but
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on a special assortment of values that included upholding
the ideas of national sovereignty (e.g. the First Republic),
national honor and justice (e.g. Operation Nemesis and
avenging the Genocide), and national values and literacy
in the face of cultural assimilation. The political goals, it
seemed, were much more than just political; they were also
cultural adhesives that kept us identified with the nation
and its cause.

As the decades passed, new leavening agents crept into
this mix. With the parallel ascendance of the USA and
USSR, and our growing sense that we might not return
home anytime soon, the diaspora’s leading groups — the
political parties and their affiliates — took positions that
were increasingly strident and absolute. Beyond identi-
fying with the nation, one’s stances and rhetoric -- regar-
ding Armenia’s independence and sovietization, justice for
the Genocide, the importance of a durable nationalism to
combat cultural assimilation, and more — became signposts
along which people aligned themselves, for or against or
somewhere in between. Following the 1933 assassination
of Archbishop Ghevont Tourian, contention and polariza-
tion extended to the Armenian Apostolic Church and to
many other community groupings. Suddenly, “where do
you stand?” or “which side are you on?” became important
questions in these groups’ continuing quest for authority
and legitimacy in representing the diaspora.

Ironically, amidst this polarization it was often forgotten
that these internecine struggles for supremacy were largely
symbolic: Community leaders argued over the tricolor flag,
Soviet Armenia, the necessity of armed struggle, whether
our orientation should be Western or Eastern or non-alig-
ned, and so on, when our ability to actually do something
about these things was rather limited. We were largely si-
tting in our agoumps, churches, and picnics, speaking to
ourselves. This still had some value, of course, but it was
largely in the context of “holding the fort” or “keeping the
flame alive” until such time when we really could do some-
thing about our condition.

ENTER ARMENIA

That time did come eventually, but very late, only after
many decades. Yes, we eventually moved out of the ghe-
ttoes of the early years — becoming more educated, inte-
grated, worldly as individuals. And yes, Armenians” global
relevance also changed with the Soviet Union’s demise and
Armenia’s resulting independence: By 1988, we were no
longer a people in exile, having to constantly breathe life
and legitimacy into an abstract construct called “Armenia.”
Rather, we had a living, breathing Armenia standing before
us; an Armenia new and different, now seemingly deman-
ding our involvement.

But sadly, our reflexes as a community had largely har-
dened over seven long decades apart from the homeland.
With most of us distanced from meaningful, everyday in-
volvement, our preoccupations here continued to center on
rituals, symbols and abstractions. Indeed, our prevailing
pattern was to act in ways that provided us with identifi-
cation; i.e. activities that made us feel our Armenianness.
And so, despite fundamental changes that shook the Arme-

nian world starting in 1988, our mentalities and approa-
ches largely remained the same.

A useful example appears in the outpouring of humanita-
rian aid to Armenia at that time. With the outbreak of the
Karabagh struggle, the devastating earthquake that ensued,
and the difficult early years of independence, we tendered
aid -- and lots of it -- because it was needed. But that wasn’t
all. We tendered aid also because it felt good to do so. Put
less bluntly, via the act of giving, we felt more identified,
closer to the homeland. Indeed, it felt good to be “back in
the game,” so to speak. Organizing clothing drives, sendin
medicines and warm blankets to Armenia made us feel like
truly active participants in keeping the nation alive.

Such activities were motivational as much as they were
practical, and there should be no shame in acknowledging
it. The problem, however, is this: Our organized commu-
nities usually didn’t go beyond the easy task of giving. We
gave and gave, and gave some more. But there were no
metrics, no measurements or benchmarks to evaluate re-
sults and how we were doing. Rather, we gave in knee-jerk
fashion, and didn’t ask a lot of questions — partly because
these were emergencies that demanded it, but also because
we figured there were structures and agencies on the recei-
ving end, capable of processing and building on what we
sent. Over time, we learned that this wasn’t the case: Cor-
ruption, inefficiency, cronyism and more revealed that the
act of giving was not enough to improve Armenia, without
a long-term plan for development. This was something we
weren’t conditioned for. Emergencies and cataclysms? Yes.
Long-term development? No.

With the advent of independence, a new role seemed to
hover before us, vaguely apparent and inviting, yet beyond
reach: That of capacity-building. By capacity-building, I
mean that broad constellation of activities that can help a
country invigorate its economy, strengthen its health-care,
fortify its security and diplomacy, and modernize its cultu-
re and educational system. Unfortunately, in the early de-
cades of independence, we largely thought with our hearts
and not our heads, and thus such changes were not for-
thcoming. Instead, most of the diaspora treated Armenia
variously as aid recipient, as cultural/touristic playground,
or as a place to engage in the spectator sport of politics and
public affairs -- rooting for or against our favorite heroes/
villains in Armenian public life, but without meaningful
engagement or “skin in the game.” The slow, grinding, of-
f-the-radar activity of building a new and better country?
That remained a faraway prospect, and largely has remai-
ned faraway until this day.

At a time when Armenia desperately needs to modernize
in every respect, the diaspora — with some exceptions -- has
still not provided the “value-added” contributions it is ca-
pable of. Indeed, it is perhaps only in the last several years
— with regime change in 2018, followed by our bitter de-
feats in 2020 and 2023 — that the enormous deficiencies of
the country are finally being revealed as requiring remedial
attention, in which the diaspora has a major role to play.

With its captains of industry and high-value thinkers
and doers in myriad fields, the diaspora can -- if it tries
hard -- become a partner in the enterprise of state-buil-
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ding, instead of an adjunct or onlooker. Indeed, in today’s
environment we increasingly see professionals devising new
programs, inputs, exchanges, and investments that lurch in
the direction of capacity-building. Some of these initiatives
are potential “game-changers” that are now being tolerated,
even encouraged, by Armenia’s leadership. Late in coming?
Perhaps. But heartening nonetheless. Such activities must
become a new raison d’etre for the diaspora — perhaps not
the only one, but a key one for sure.

But we are still far from getting there. Every time I see a
community drive for warm clothing and blankets, I catch
my breath, asking “Is this really what we need? Is this how
we must train our community to deal with Armenia’s si-
tuation?” At a time when our adversaries are taking careful
and farsighted steps to overpower our small country, with
the highest technologies, PR, and weapons systems, must
we continue to react with knee-jerk crisis responses, as we
did 35 years ago, with galoshes, aspirin, and warm coats,
responding belatedly to the crises that are already upon us?
Sure, doing so might make us feel good. And perhaps at a
low bar, at the level of youth and community engagement,
it makes some sense. But overall, we continue to focus our
energies in the direction of hayabahbanum, doing things
that make us feel identified, when making a real difference
requires a complete overhaul in how we go about our bu-
siness.

This overhaul seems now to be starting, but interestingly
our traditional leadership is not at the forefront of those
changes. Rather, it is the diasporic technocrats, the busi-
nesspeople, the independent academics and skilled profes-
sionals, who are seizing opportunities to create new linka-
ges and working relationships that can transform our ways
of thinking and dealing with Armenia. Hopefully the rest
of us will catch on, but it will require significant retooling.
For one, we must learn to rebalance our tendencies -- focu-
sing less on teaching generations what to think, and instead
teaching them how to think. The former is an exercise per-
fectly tailored for haybahbanum, whereas the latter is really
what’s required in today’s age of capacity-building.

Of course, this challenge is not an easy one. The traditio-
nal diasporan structures can be quite set in their ways, re-
sistant to change. But aside from “teaching an old dog new
tricks,” there is also a practical difficulty: Not every dias-
poran is cut out for capacity-building work. Many sincere,
devoted Armenians are limited in their ability or desire to
engage with Armenia. These people matter, too. Burt gi-
ven the predicament Armenia is in today, I would support
greater emphasis on developing its ties with our emerging
professional class. The situation of the country — both do-
mestically and internationally -- demands this.

To sum up, let us acknowledge that the diaspora’s two
longstanding foci — cultural survival and political goals —
must be greatly revamped in this age. To begin, the two
no longer neatly reinforce one another - if they ever did.
Indeed, today they often work at cross-purposes! How can
we continue to maintain Armenian identity around pre-
servation of traditional values, when effectiveness today
requires expertise and navigational abilities of an entirely
different sort ... in a world where values and tradition are

constantly challenged by innovation, disruption, hybridity,
and change? In short, we must replace rehearsal and ritual
with exploration and innovation; or, to put it differently,
replace the old trope of “the good Armenian” with a newer,
fresher one — that of “the effective Armenian.” The two may
overlap, but they are quite different concepts.

By saying all of this, I do not seek to undo or disrespect
the cultural logic of our past century in diaspora. Of cou-
rse, keeping Armenians Armenian remains an important
undertaking...but not necessarily via the hayabahbanum
model. I believe we can find other, more contemporary and
progressive ways to keep our identity vibrant, and it starts
with Armenia. We should deploy Armenia as a way to con-
sistently inject Armenianism — but a different sort of Arme-
nianism — into the diaspora. It is an Armenianism that isn’t
simply about reciting Taniel Varoujan or singing Komitas,
but one that ties to practical matters including people’s li-
velihoods in all sorts of fields, including law, environment,
healthcare, women’s issues, and more. Rather than using
Armenianism to take our people on an odyssey through a
world that is no longer pertinent and doesn’t connect with
the rest of our lives, let us do a little less preserving and a
little more searching, creating, risk-taking. Today’s times
demand no less.

CONCLUSION:
SHIFTING PARADIGMS,
SHIFTING GEOGRAPHIES

In this essay, I've tried to argue for a paradigm shift; i.e.
a conscious move toward new guiding assumptions as we
face today’s realities. But in seeking such a shift, we must
acknowledge that the diaspora of the Developed West has
a special role to play. The meccas of Diaspora Past — Cai-
ro, Beirut, Aleppo — were fertile ground for developing a
culture of hayabahbanum; indeed, these meccas served as
resources for the rest of us in Europe and the Americas, as
we availed ourselves of Middle Eastern clergy, intellectuals
and administrators to bolster our national institutions.
But let’s face it: Today, in an Age of Capacity-Building,
the diaspora’s center of gravity must shift to these shores
where “value-added” contributions are the order of the day.
Whether it’s New York for banking and finance, Boston
for science and medicine, or Silicon Valley for IT, these
Western centers serve not just as loci for our traditional
communities, but as hotspots — incubators, if you will — for
new communities of shared knowledge and purpose. Is it
any wonder that some of our newer, promising initiatives —
the Armenian Society of Fellows (ASOF), Foundation for
Armenian Science and Technology (FAST), and Armenian
Medical World Congress (AMWC) — hail from these sho-
res, drawing mainly upon Armenian-Americans?

In this new era, leadership requires more than cultu-
ral grounding or political ideology; it also requires skills,
methods, and worldviews that are battle-tested in the lar-
ger marketplace of ideas. Engaging with this marketpla-
ce, more than anything, will keep our diaspora strong and
growing, as we enter the most challenging phase of our
modern history. Time will tell, but we are in for an interes-

ting ride ahead.
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E, np nphdnud Lp Quwwwpneh BdbBppljugp Ln-
pwlbwumwn ]-lhl_hllhu.lil [&hﬁh‘h‘ wlnp Yuwuynibpac
Lwdwp:

J"Lud'l.uiu.ul_”'l pudwygpplu  whinh  unbgoncpl

Lwh ﬂ"uu]‘l,l.ul{l.up wyuwinwlhwl fronwlgao@dbwl
11 Unghu.l,_ nhdnlpwwn Luywlbwl frouwlgne-
[fEwl dwubwbhinbpl ne gwpwlpyg dhnodhoulb-
pp: U.T_mi.lglﬂ; wnwy Lwgdniwe kp lwb ZLLI!
pwpbgnpowlwl puglbwbnip Jhnfdbwl dwolw-
Bhin (1957), np wyuop Yp gnpék pp dowlnc@w-
by, pwnqupwhwl, dwpqulwl B uljwronwlwl
pwdhblubpny, pulbpwiply swnwmbwl «Unw-
gwuwny), hpprmwuwpn dwulbwgbmbbpae B omw-
phgubpne pubdbwhinofpbpn] boowyle

QU.r%u.8NRUL

SqunLl;-mLurlh gwnncfdp whmp qwalwg Gwpw-
own,— Luwnwbwpwp wikp pwl 45 000 Lwgn-

Bhwdp wyop,— Unlpbwy hnghh Gwgni@hilp

whinh mwpwonch Ynghkb wy gropo, pumbugbu
nbwyp Lwowy, nop 1992-hu grgneppcl whnp wn-
ukL 28% Umpqhu Qtjplhmh Yndhwmkncfdpiup pp
ninklhy Quwgdwhbpynodhoubbpn] b hhhllhmﬁ
[dETh LLLILLLI'_,’I onifup

<|JL'||1L,LLI‘I'1LI gwnnifdp odwniwd L wnwphjw-
hwl ynpu Ehbnbghubpn (Bpdhwélwlwl [Fhdh
Unll,arll;u.l[h wrwybnppwlpuwn UI‘1L|‘1F q"p,'lq_nrl
LHLLILLILH,’IhZ -1 LLI.ILLLI'_,’I Uanr_l ]ULLIZ, hh[hqhmﬁ
[dEdp wnwebnppwlhun UnLrlr_l whnp bEu Lw-
twif Unipp $bnpg), Unb@pbwgh 2wy Lu@nnh-
LE ﬁJLLlrIlil.,Luj unLpp S,'lpLuLTqu, Unil,arltl.ul_h ZLLIA
wibrmwpwlbwlwl wnwgphl b LLI.ILLLI'_,’I ZLIJ'! wihk-
rwpwlhwlwl Jugp Ejkqbghubpny:

]-lplaLul.lLuT.l Jwpgbkl Ubpu whwp Lwumannnchl
Lwh (1957-pb) wydd Unipp 8whnp Ehknkging
r}-po k. ULl (D,'l[hl.lhl.uhh wlntbn]  fngning
pwpwfdopbwy Juwpdwpwlp, jEwmng Unipp $pp-
gnp  Lniwwenphy  Bhbnbgong (Uepluigpu thwln-
Lwd) pwpwfopbwy Jupdwpwlp, wuw (1970-pl)
ZPEU-h U.rllﬂ;il ~P|.1u.,|;q_ dhebwlhwpg Jwpdwpwlp
hp éwnlngm], Unipp Bwlnpp 20U-p wlniwl
dwnlngp (1973), Unipp Bwhnp wygupl Jwp-
dwpwlp (1974), np LEwmwguwipl whnh Gnynch
Uwpwdbwl bwhwhppwpwl (1993) e Pwuownp-
dwhbwl Ephpnppwlwl (2002) Ee Lwiwh Vw-
bl Jupdwpwlp  (Gwy Gw@nnhlt,  swnhngbl
dhugbe Bphpnppwlwl, 1988, npuybu wnwl-
gnpg pwbp dp wmwph wnwy unbponiwe pugy
bplwp smbuwé 2wy prypbpne Jupdwpwlhl),
Uanr_l BLLlLll’Ir_l,’l U.rlu.lpl.um wiwnlwhl dwdpwpp
(1972), wihh hLZ\ fa‘l;_pl;hu.lll,'l Ubiwl buwdpwipp:
Opywl ljr_l\ 1970 —1980-whwl Friwlwllbpncl,
grntfdhiy wyhwp acubbwb Gwgbpbup Aiuncgdwl
pwpdpwygnt quwupbwygpubp  biu, gnrkdh Jdp
Juwd Lwdwjuwpwbp dp Gawlppl thphf Uanr_l
Bwlnph  dnnmfpnughl qupgugduwl Lhdlwpbh
Buwdpn] (1976), plywybu Lwhbr Lwy niuwlngw-
Guwl Jhahiububpne be wyny bwhiwdbnlws Lw-
(Epkup puupldwyplbp: ‘-lhpzu.lu.,l;u Uanp Bw-
Ynpp wyhwp odwnith Lk U.pu.uf -1 "lhpﬁmf.h

wpgwpbwl Jwlljwduncpn (2007): Ubkphwghu
wibbopbwy Lpfwpwllbpp Lhp jpwbwpubl onipy
1550 Lwy wpwlbpinbbp (pnipy 60%-p Unipp
8wlnph wdbkbopbwy Lwuwmwwinnihiblbpp), plg
np wlpnigin Lhnne b ogqunnifdh wyn wmwphph
punbwlnip  [dpokle thmmmqhﬁp bwhbL UnLrlr_l
Bwlnph Whpwllopbwy Jupdwpuwlp (1980):

«ZLuLTLuqq_uJ”ﬂJ»-h bwhiwdbnbnifdbundp 2020-
pbu Lwurmwinncbgu LELnl CLuT_l,a Lwbpbuwg p-
rwlwl quupbwygpp Lwiuwlwl bphprppwlwl
Jwpdwpwl wiwpmwé whdbpne Lwdwp, hp gnp-
ot bwhbt Lubpbup quupbwgp dp uljulwl sw-
thwlwolbpne Gunfwp:

q"nlnL'a,'lLll niupl Unil,arltl.ul_h ZuJA thpnhﬁ
Uanr_l 3Lu|1nr_l Lhbknkginy by l],‘l'_hl.,liLuL [tEdh
wnwybnppwpwbhl Lhy (Ghdbniwe 1973-pL m
LhngLbnt punwpdwlniwé ne pupbbnpngnows),
wilinp Yrnphl 2wy Ghnpnbb nwpwsplbpp phy

DIASPORA100 75



dp wikjh Ellrl_wpéu.ll.,nrl\ U.plﬂ;il 1-Iu.lpo b Cu.lpl;
Yboubbkwl Lhnppnup (np npwgh Gaqupbpmp Jdp
Yy plwlwpuls dpl bp), Lwowgh 2wy hgpnlp
Ubpwnbjn Uanp %l;npq LELEnkghl, fa‘l;pl;huﬂ.l
dowlncfdwghl LTan,ahLuTJ hhppnup  (1985) kL
ZP‘EU-h Yk prup Unll,apl;w[h UHJ-anLuTJ pw-
nupwdwupl dky, b pupwbniwbwlwl EYEnkgh-
Ubkpne YhppnUbbkpp ppbug UbppUwpuphbpncl (Jkg:
rnnl_umf.wlhpn kiu miuplu ppbug ler]_pnTJE l—'ll.ul
bwhe Updbbupw LbEnppnbp, Lwowh dky fuligngp-
Ubkpne b Gwlnpuncdpcbbbpae pupdwpacdpoilb-
pry, wblbwmwlwl vhhwhwbacdpos dp, ap own
wydd Up grpowonih lwhbe U. ]'ULLIZ EhEnbkging
Ynndk: 3,12th Unﬁ,ﬁptmlh ZLLI‘! YEpprupl dky
inbny guwo «Zu.lﬁl.uqq_l.u‘lbﬁ»-h Uanhrl ]"z,uwilh
wlniwl Lwpniun gpuwgwpwlp b dhoo hEgpal-
UbkpkY punnbpre Guwgdwo bnfu gpwpwpwllbpp:
q"FLULHLuFI.ua'IjLuL wohuwnwlp fp wmwpn «Zw-
dwguwp»-p no Mnpuwlbwy Jhodbwl 4hg ULL
dowlnifdwpl Jpac@dbwl Yngdk: ]"pl.ﬂ.lg Lhpfdw-
Ywl buwyh bpkynubpn] vphprniwoe b wg-
php Bu Unupbwp Be Lwowp 2wy hhgprblbpp,
rnnl_umf.uu UEppall Ao ﬁ‘tpthwﬁn:

ULanL[h wmbuwlbinkl wy Unil,&pl;l.um dbn-
Unibwl sh bbplwpwlnup Gung wundncdbwl
wpbgpncfdbwl dky: P'Lugl-l kibEnkghubkpne b
dhnidpibbbpae ulgplwyby  puidnpwmpy wwp-
phpwpbpplpty (Unipp 8wlhnpp  «lLpwpuwnpy
oppbwly), wyuwnbn [nu wmbuwbl ne §p pwpnilw-
YEU Lpwwwpwlnopg ﬂ~U.h-|1 (fa‘l;pl;huﬂ.lh wlnL-
uny) Uwwgwy pwpwpwpbppp  (1975), 28%
hhqpnﬁmqwﬁ yndhwkh anhqnh qwpwfhwdbpfdp
(1979), Mapuwlwy Spnphwl Sequwpny bnwfubwl
(1969): Tpywl Jp whdbwlwl Lwpwdbnlne-
fhwdp np mbuwé k U.pLTLuz Ypolwlwl-ipw-
Yrcfdwiplu LCwlnbup: UhnL,&hLTﬂJhpﬁ nt Lwunw-
ncfpcbubpp nlupb bwhe wupugpp B wngwly
wuwppbpwfbp@bp nc Qugpkebp: q'-np&u.lrl_anuJé

ne Yp gnpownpnichl wunlbpwuhhonp n
éu.lﬂ.lu.lul.thnh Lwghwlwl  quwlwgwb  pupnwg-
pkp, nprugdt bpblup 2wy Laphgnl GEnwwnbuppp
-1 LLI.ILLLI'_"1 Zu.l‘; YEpprup nuwwnpndunip: Lnju Lp
inbubbL wwgwl thphﬁ Guwgdwlbpwyncfdhol-
Ubkpne uwdd wllbwwnbbpne Bpgbpny: «ZLu:.TLuqqu.l-
thu»-p b UHLFF 3Lu|.|nr_l Liknkghu Lhp Jwpkl
bwhe LGpuwnwpwlywluwl grpénibbncdpole

Unil,apl;u.llh kL LLI.II.LLI'_,1 dEp YbhppnUbbkpacl dky
hpbby gpwubLbwhubpp nobpl 28t bu nengblihg
Guwgdwlbpynidpobubpae mbqwlwlh JupdpUlbpp,
Ubpwnbuwg UFLTI;TJ q"LUFO niuwbnquwlwl Jhao-
[fhibp, pul Unﬁ,ﬁpl;l.ul_h Lﬂ;z\ LbwhbL Q‘ufhmmw”—l
e pnlbwlwl LTquLT,‘lTJT.lhpE\ 28T U4-u nm 2wy
nuwwh pubdbwpinoipp, 20U-p, «2wdwgguhln-h
kL ZUEU-h opgwlwpl  Juwpy @ uubpp, 28%
q"uﬂ.u.uml.u‘lh phriwuwppuwlwl be wpuwermwbbwh
dhnifdh ulbpp: QﬁnanDp Unil,apl;u.llb Yk prlp
Zu.ll tmwpbgubpne Jhacdpiup e wphbp pudpwlyp:

Unil,b‘pl;u.l“;‘h Eu 28% P',upnjh Ephnae wlnwd-
Ukp:

szuﬂ.l'ﬂ.l dky grynifdhil mibbguwé BU e dhon
wnluw) Eb ghpwpribumwlwl ,—unLﬁpbp\ Wwpw-
funudp-bpgywpnuip-fumbpwpinaip,  Bpwdomw-
Ywl wplbbumwwpd ,uLTFuJL,TJhp\ Gugdwlbpwne-
[fhibubpae B whlwwmbbpae yumbwlbncdbwdp,
be pwgnod BU pwnupwlwl, dowlncwpl, gpw-
Jwl, puwuwpiovwlwl bu Bybpbgwlwl dEnlwpl-
Ubkpp, npnbp qwhwh ghpwp wp §p puwywdbbL
whwdwg Pugyg pubd bwhby, np vwppbp Qugdw-
Lkpuyn bk gl hp grpowhghli wliljuf
hpbuy gunuihwpwhwl Gwlaodbbpkl:

Uyu prpnpbb winpb Gwl rmwlhuwchl «ZUG8MEU»
(Jwpnluipb ppwiwby  ywpmuywl) fudfpwhgne-
[fhiup, Unufpbwp bEghywmwlbogbpne pulbpwl-
gncfdhiup b ~P|:u.'|;q_,1 Lwy pdojwlwl pulbpwly-
gnifdpip, 2wy pdohwlwl Lwdwphuwpbwpl
Jwpynihibp, Gwlwwmwgp Gwy wnbonpuljwl
funpbacppl Ao whnp L”‘Ig\ Yuwidwp phbwpwpw-
Gwlb wuwuwpkgh Gwy Jwubwgbmbbpne pubdlw-
funudpp, 2wy ppwiwpwlbbpne pulhbpwljgne@pe-
Up, Lwy nuljbphsyubpne pulbpwlgac@piup, pwlp
dp wy LGuwgpbbwlguwlwl Jhacdhobbbp, Gudw)-
vwpwbbbpne 2wy niowbnqulhwl Shnchoulbpp,
2wy wnmh pwpbuhpwlwl jugdwhbpyno@hop,
Upwpwin mwpbglbpne pbwlwpwbp, 2wpuomw
Lhdbwhpwdp b Luwnwbwpwp ncphpubp:

Unbpbwih Jdky  gnpénn  Phubgh  dhughug
dwpdpup, ap 4p Jugdwlbpyl Gudwlwdwbpw-
thu dbnbwplubp (puywybu Uyppp 24-h, Uwigpu
28-h hwd Ubwwbdpbp 21-p  jhpwnwhnodubpp),
I plngpht JEpbep honowé Gugdwlbpeyne@fol-
Ukpku 27 wlncle

Zwpwumwlh Zwlhpwybmn@bwl Ghoywmnuw-
pwl wy grgacfdpcl nLLF bquwplwl Lhowwnn-
uny:

2w \Epp Ukéu Unll,apl;u.ll_h opgwlpl dky Lp
qnp&l.ﬂ.l pwygdwfdpe ae pwgduwnbowl npppilb-
prc wpbbuwmbbpng, wpacbunbbpng,  dwoliwg p-
rwhwl  wowwpkqubpng, grpdwpwpwlwl, A
unudbwlwl, jpwwmnowlwl, wanqewlhwl be owy
dwpgbpno Lﬂ;z\ Jwunlbim] jwe wlmb e G-
pwe: Puiwlhwl JEé Phon Gwy drwenpwlwh-
Ubkp LGwuwmwinnowd BU wpuinkn: Z,-lLTuJ wpnpklu Lp
pwygdwlwl pwnwpwlhwl wuwwpkgh dky punuw-
pwuybmwlwl, Lwlwbguwplh BE qwolbwlguhl
dwpdpUbbpne Qud dngndbbpae Jwulwlhhy Gy
nkdphkp:

Ywnuwihwp Jp rmwpne Gwdwp wil SPUnpnpunpl
dwupl, np hp wwmbponkp w gugnidh Luwg-
dweapdwl wnwyhb twphubpnol, dkypbpbd Gw-
mncwd dp wgl whygnif@bukl, np ophlu nplkp
b «Zu.lwhllhp»-hﬁ Uni.l,apl;l.ul_h ZLU! e pnup
Lhdbwnpnibwl wnPhe ((npu mbuws Bepph 29
gnibncwp 1972-h Bhepl dkp).

(<]"L2u.l|; u sgughlb. whw Lhug be wibp ww-
phubp Gwdpbpweo Epu. ppbugdb adwlp wprkl
wmppwywé Epb wbhwlwl wwl, pwgy plupghlp
whuwiepb wlnnch hp gqgwpl pwbp shwp dbp
anTJE\ 2wy hhppnup:
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«]"TJZLLI,;’LI sguhl. FLZ ymubp Guwynowoe Epl
wiu nbabie LGrgpb Jpwy Jpuglh goénowd  wh-
wwhnh gwwwlugohl, np Jugp dwiw wyhwp
utnwbwp be dwpdpb twp Jbp wluljwncfdpoblb-
prch: ~Pu.||1l; EplwfdE b u.lhlanlllg wuwwbp whwh
zr_u.updpu.:‘hl.ujh‘h Ywpobu, wy wrhiu wn whhio
Lwiwnnp kp, np whwp wwpackp Gal, wil k-
uwl wlouwwn Lwiowwnp, npa ppubp Ehup Jdhkp
prjubpp wdblY Bpluph wwl:

«b‘l.lhp Ephu dkon] ne wguwplhny, LChnnckl Ao
dowkl: ﬂszqan,ahLDu gpwibgpl  pumljpuwykbo
wl hp,ﬂ.m.uuu,lpr} Lwpbplb no Jwypbkpp, np, powl-
&u.lanp q_pl.,u.lé Juwlglwé Epb wilunbky nc Lp
Lugbpb thnpnowe Ganpl, dwihniwe LGhdbpncl B
wpr bl W Epkowlugbbl, BE flpybu hpblg dw-
ghpp Junp whinp wgunkn Jugbl, Jwgghl
Bnninnbl Gwbpkl, wibwybe pbyybu ppbup wnk-
Upb Jwgkbp Epb ghpdnidhiup Jdhkp Snthanﬁ
m|jpwlnupl dhou Gngdpy:

Uygu nghl bp, np wu quinmp wmwppbp qwp-
dniy niphp gunniubpl, Jwhwiwbng 2hoohuwgpl
uﬁhp,"[‘l"”lh wy opewllbpk. b wl wnng duwy
ounplbpo pp Jké pwpbpwplbpne B wdBELEY fun-
bwplh wlnpwdbbpne bpfwlwl @B pwpnpuljol
whuwlwply grhwpbpacdpoibbpnole

T+t7h U008

Swphlbpp, uwlul sEpL Gplwp ppklyg Lhwnpp
¢fnnky dhp Llnuu wy, fpuly JEpgpl nwphlibpn
wiggw bl wnbnbbpp wiowk pe

U.!uop [tELL Unh,ﬁptml_ﬁ Ukéu Uni.l,apl;u.ll_r_l,
vwhuwiply hp Jbwy bwhwbdbp gungned dp,
pwyy wibp no wkp qq_l.u[h Up puwnbwl uihhin-
prcfdbwl IJJ,1JLI1LUTJ2LLITJ1I|J|‘1E otnwpwfuountfdbhwl
twpwonudp, otnwp wdniubndpibubpne pugdw-
gnuip, plnwbhpUubpne puwgpwnidp, Gwgpuipwin
[frunbpt wibip ne wbjp Ghancubpp plwlno@dbwl
Lwwnwwmnodp, wip Qud  wy  wyuwmpnowlubpnd
w) quuwhubpp Gukgh Qp@ncdbul b pppwliwl-
ubpk gphnudp B wyl, Guwbpby Juwpguwygnqubpac
[fhep bwlwlgp, Jpuwgb wvhihwlwl pwlbpne Gh-
twwbpnodp, pbyybu bwbe puglwlnip wadunip
Lwuvwpwlnidbwl Chwrwppppnifdbwl bnowgnodp
Lwwlwbpl, wyggwihbpl LWwwmdwdp: Gphuw-
uwpnbbpp bniwyg jodwp hp gunbwl ghpwljw-
tmwp  gunbwpne wgguhl wfuwmwlpubpach
dkp, bniwyg L winwdwlhgpl wggwihl ugdw-
YEpwncfdpibubpnol:

Upu hpuwgnudbpp ud Bhphlbpp Gpleghl
ulppwil Quwbpiwinbunch, B pwin wibp Lw-
Unipukl wlunby Lwlhwgpbine dhgngubp Lhplwgpl
dbnp wnlnipy

Uunpwnwnbwm] Jbpbih Gwpgbpnol, Ghmbow-
i Yp gpkp «anhqnﬁ»-h dky (2017-05-08).

«PLIJ'!H sbd nighp guiwfpl wwpwy Jwuop
wibulbp Jhwgle

«Q‘qu[nL,aE zl; gud pud: nz il ple SLI.ILII.IJ'
th qulgnuwebbpp lp pwpdpl bpp Lwpgp Lp

ybpwpbkph dbp ppwencbplubpncl, Jep Gpjdwlwl
Lwuwnwwmnddpobbbpnc, Jdbp grpuwubuuwlndwl
Grnnuwbbbpnil: Uwlwgl npybugh sgundph, Jdhp
Lhpnudp dwpnlugpl @b Upodwlwl, wibjpay
wbinp b nugnnpnih lwke nkwp dbp Gpfne-
[fhibl A dowlngdp, npalup Ghdplu puly Bu Jbkp
gr g Loy tnfwln:

Uuop, jhmwnwpd whlwphm] Jdp,  Lplwlp
Ynwlh), Bt JbEp gipuwenp Jegphpp Epwl lwfu
wib, np bty nuwp Guwd wibp wnwy JdEup Unp
wotuwplbp wyu wihbpnil nugbgplup hhpik) ZHJ
wohuwplbp Jdhp thnpdwnncfdbwl Jpwy (Bubjm] no
Unu swihwlpobpny, dhluynbn wkwp kp lwbi,
np dwrwdbpbp pbfdwbw) bnp wuwpiwlbbpach b
Unp oppwuwunp wwprwgpwlpbbpr w) Lw-
dwéwl: bulj Ephpnpg JEnpb wy, np Uthhinph
(bwhby Lugpkuhph w)) Jdky gnpéws Eup no Lp
gnpobklup, wilu k, np ghpwlwwmwplubpu yqpwn-
gwlp wnbkUpl pwonihp ne Unpbpmil wnpfd mw)
hpbby yuwmwupwbwmenddpobbbpp wnwbdlbng
be Lwiwpwluwl Yhwupp Jwpbine pbpbnd unp
ontly nu Unp Ldwincdpililbp:

UG wyn fEpwygnufubpp vppwgpbine Thynglk-
pocl dky Yp Gwypwlwl Jbp dwpiwbpwcbpubpp:

Vwhkl LEwrwwunpnudpu dky pbn ;ppwlwlw-
gwo opwygphkpne, hﬁzu.ll;u\ YEpinuip Bppuwuwp-
r]_uJL,uﬂ.l wpnh YEgpaup Jdp, www Fwlbgwpwlp
dp  jwnljuwykbu Uké hrlhnill;il Ybpwwypwdé pphpnd
be Juibpwfdnigbpag, wpdbpwinp LWwpbbpae b
dowlnifwpl LGwpuwnncdbwl Guwdwp, wybe dbp
Guwgdwlbpyncdpibubpng,  Cwowmwnacdpoibbpn
[t whlwnwlhwl  wppupcbbpae Frowwgaodt
ne wwlbywbnofp, vrwluwipl inbqugh drweapw-
Gwlbkpne, gpaqubpny, Gpuwuwpwlhwgpplubpne b
whwnbdwlwl nkdpbpne Lhwn gupwpbpnudhoblb-
pae dpwhnodp, JEppwybu Lwbpbup wdpwljuwg-
dwl Lwdwp b bw) JEo Bhgp:

Qblp plwap pub), npowuop ;ELp ghuwwlighp
wiu hpagacdpiubbprcl e Quphpubpnol: U.jr,_
wpnklb riuwnne bpwl dpb b, B plwlp ppw-
Y phwlp pu.lphl_u.uh'_ ke dbp qunnifdh grgnodhoup
hpl.,wpméth_ npybugh wl pwpnibwlk pp Ubpn-
prudp okl Zu.ly.uzfuu.lpf.h YEwlphl dky:

3Lu|.h|_h|.ul inbnbhni@pcbubp Gupbh £ punb)
h dheh wyng LGEmbibw) wnphopubpbl

- I-II-LIFO q‘l;npq_huﬂ.l UULEUNRY SULGESBPrLL, . wph,
1962, k. dwu — Ubp gungnifdubpp

- q"wnilhl.l L.+, "]U.SU‘mL‘fa‘h}lclJ U 8U.uUNAP 20U UBUPPU
np h Unlfp I;Lu L, Pwlwmw, 1958-2008  (50-wdbwlph
wrnhfdny), Unufpkw), 2009

- ‘-Lpl;d-U.pL“;il, 2U.vrhONRULEP (Unh[&ptml_h Uanp
Bwlnp Ehbknbginy LChdbwnpno@hwl Jmu,’lﬁ pul. Ukpgo
Nnywhbkwbp Lhwn), «2nphgniy, 2004 phlpwmbdpbp 13 Ee 20

- Garo Chichekian, THE ARMENIAN COMMUNITY OF
QUEBEC, 1989

- Isabel Kaprielian-Churchill, LIKE OUR MOUNTAINS - A
History of Armenians in Canada, McGill-Queen’s University Press,
Montreal & Kingston, London, Ithaca, 2005
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By Juan Pablo Artinian and Khatchig Der Ghougassian

THE ARGENTINE ARMENIANS FROM
NON-INVOLVEMENT TO POLI TICAL ENGAGEMENT

he history of the Armenian presence in
South America in general, and Argentina in
particular, goes back to the end of the 19th
century. However, as in the case of most
other communities, the process of institu-
tion building, and the social construction of a diasporic
awareness start by the mid-1920s. The latter refers to a
self-identification with the ethos of a “nation in exile”
where the aim of the collective existence is the preserva-
tion of the national identity and the wait for redemption
— the Biblical return to the promised land, the home-
land. This, in turn, excluded any involvement in local
politics beyond the fulfilment of the duties of a loyal
citizen, regardless of the government in power. Anyone,
of course, could have a political preference, but was dis-
couraged to make it an issue within the community’s pu-
blic sphere, which consisted mainly of the media, mostly
written press, and the institutional spaces of encounters.
Thus, on April 26, 1931, in the first issue of Diario
ARMENIA, a publication of the South American re-
gional structure of the Armenian Revolutionary Fede-
ration (ARF), which aimed at reaching out to the entire
community, the editor, Yeghishe Topdjian, signed an
editorial where he listed the things to be done for “the
Armenian to stay Armenian, become Armenian, think
and work as Armenian,” and vowed “to fight all those
who exploit their Armenian name and mix it in the host
country’s State or party politics.” According to one lea-
ding figure of the community, even prominent, long-ti-
me members of the Argentine Communist party, who
were active Communist militants in times of military
dictatorships and were pursued and even jailed, refused
to assume any responsibilities within the pro-Soviet sec-
tor of the Armenian community, eager to separate their
personal political involvement from community affairs.
In other words, “no te metas,” don’t get involved, has
long been not only popular “wisdom” to safeguard the
community from any intervention, but also a way of
defining the “political” for Argentine Armenians. Accor-
dingly, any active involvement in local, i.e. Argentine,
politics was “an adventurous career for which it is wor-

thless for the Armenian youth to lose its precious time”,
writes one of Topdjian’s successor. Politics should take
place only within the community, which ideologically
meant to take a stand either for or against the Soviet
regime in Armenia, and in practical terms led to a power
struggle for the domination and control of community
institutions, especially the administration of the Church
and the outreach to wealthy benefactors.

This was the political situation in the Argentine Ar-
menian community until 1983, when democracy retur-
ned to the nation. The only exception to this state was
the participation of members of the community in the
popular movement of the charismatic Juan Domingo
Perén in 1946 — 1955 known as “Peronism”, who ope-
ned the door to and encouraged immigrant ethnic com-
munities to engage in local politics. Armenian Peronist
militants tried to convince community institutions and
benefactors to get involved in local politics and to su-
pport Perdn, but their proposals were not well received,
as they were suspected of pursuing personal ambitions,
and, in any case, their activism ended with the interrup-
tion of Perén’s second mandate with the military coup
of 1955.

The first signs of efforts to promote the Armenian
Cause appeared in the 1960s. In 1963, for instance, the
community managed to block the printing of a special
stamp with the figure of Mustapha Kemal Ataturk in
commemoration of the 40th anniversary of the decla-
ration of the Republic of Turkey. The 50th anniversary
of the Genocide could have been a turning point as el-
sewhere in the Diaspora, but the military coups of 1976
and the brutal dictatorship that followed for the next
seven years did not help. Outreach to the military for
the recognition of the Genocide was almost impossib-
le as the same military was internationally suspected of
massive violations of human rights, and, in fact, were
eventually convicted of such crimes in criminal court. A
small number of young Armenians became involved in
local revolutionary movements such as Montoneros and
ERP, but they were alienated from the community. As in
the case of other ethnic-national communities in Argen-
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tina during the dictatorship, Argentine Armenians and their
community leaders preferred to be prudent, especially as some
of them had strong sympathies for the military... The “no te
metas” as political “wisdom” imposed itself as never before.

With the return of the democracy in 1983, Argentina’s first
President Raul Alfonsin, expressed a strong commitment to
the process known as Truth, Justice, Memory (VJM), which
led to the trial of the military Junta. During this era of transi-
tion to Democracy across South America, the Argentine VJM
prosecutions were unique, given that in all other cases, the mi-
litary assured itself amnesty and negotiated the transition of
power to civilian leaderships. Alfonsin is also the second Head
of State in the world who, one year after French President
Francois Mitterand, recognized the Armenian Genocide pu-
blicly in September 1987. Two years before Alfonsin’s recog-
nition of the Genocide, the late Leandro Despouy, a human
rights advocate and an internationally renowned jurist who
had been forced into exile during the military dictatorship,
played a key role in the inclusion of the Armenian Genoci-
de in Benjamin Whitaker’s report for the United Nations.
This was one of the first Diaspora Armenian victories against
Turkey’s politics of denial, which had succeeded in removing
the mention of the Genocide in 1973 in the UN Sub-com-
mission for Human Rights.

Despouy’s engagement with the Armenian Cause and Al-
fonsin’s recognition did not, of course, come out of thin air.
A gradual change of leadership in community institutions,
uneasy and conflictual, had already started before the end of
the military dictatorship. A new, diasporan third generation
of young figures who had not broken with the community to
join revolutionary groups, began to question the wisdom of
non-involvement and compliance, if not sympathy, with the
military that had long characterized the conservative commu-
nity leadership. The return of democracy, contact with human
rights’ advocates from whom they learned of new venues for
making the Genocide more visible, and the charismatic figure
of Alfonsin and his strong commitment to human rights, en-
couraged this new generation to join Argentine national poli-
tics, participate in rallies in defense of democracy and human
rights, take public stands against the military, and start advo-
cacy with Argentine leaders for the recognition of the Arme-
nian Genocide, a contribution that South America had yet to
make in the struggle for the Armenian Cause that had kicked
off some 20 years before.

Thus, the shift of Argentine Armenians to active engage-
ment in local politics came along with the return of demo-
cracy, Argentina’s commitment to human rights both in the
domestic and international contexts, and the de-ghettoization
of the meaning of “the political” for a new generation who
had assumed leadership positions across different institutions.
For them, for the next 4 decades, the struggle for the recogni-
tion of the Armenian Genocide was seen through the lens of
democracy and human rights. This view would take a further
progressive turn after the social and economic crisis of 2001-
2002 and the rise in South America, including Argentina,
of the so-called Left Turn. During this period, success in the
recognition of the Armenian Genocide, in State and non-S-
tate contexts, including in academia and the arts, came at an
unprecedented speed. Argentina became a leading example of

Genocide recognition across all three branches of a govern-
ment: the Executive, the Legislative and the Judiciary. The
country also hosted several international conferences, and the
project of a Museum of the Armenian Genocide is on the
agenda of the community. In every initiative, the active enga-
gement of Armenian community leaders in all areas of politics
became an important factor in promoting the recognition of
the Genocide and its inclusion on various agendas domesti-
cally, including, for instance, in making the issue part of the
curriculum of Argentine primary and secondary schools, as
well as in universities. The campaign for recognition of the
Armenian Genocide also gained traction due to new gender
perspectives on the Genocide. For example, in recent years,
due to the women's movement in Argentina, female scholars,
writers and artists are at the forefront of making the Armenian
Genocide visible.

The year 2006 was a key year for real progress in recognition
of the Genocide and its influence in shifting the communi-
ty from non-involvement towards political engagement. Two
bills asking for legal recognition of the Genocide made their
way to the legislative congress of the province of Buenos Ai-
res, home of one third of the total population of the country,
and both passed with the unanimous support of all legislators,
both on the provincial and later at the national level. In both
bills, leading figures of community institutions played a cen-
tral role in promoting the initiatives with the active backing of
the entire community. Next came the court decision on April
Ist, 2011, declaring that the Turkish State had committed
“the crime of genocide against the Armenian people” in the
resolution of a lawsuit by a member of the community, who,
based on the universal jurisdiction of the “right to truth”,
asked the Argentine State to provide information about the
fate of members of his family in the Armenian Vilayets of the
Ottoman Empire during WWI. The court investigation, like
the recognition bills, received the active support of the com-
munity lasting more than a decade, and its resolution brought
to full circle the Argentine recognition of the Genocide by
the State. As in other communities, the centennial of the Ge-
nocide marked a milestone in the Argentine Armenian com-
munity with a massive public demonstration in Buenos Aires
and various events and commemorations, which transcended
community barriers and strengthened ties with human rights
organizations, activists, and political leaders.

Since the return of democracy in 1983, the Armenian com-
munity of Argentina has contributed in a pioneering way to
the recognition of the Genocide, through a dialectical interac-
tion with the Argentine political culture firmly engaged and
identified with human rights. Despite its scarce resources, the
negative impact of chronic economic crises, and its location
far from the global centers of power, Argentine Armenians
managed to break some of the links in the chain of Turkish
denial. This was done mostly because of a change from the
ghetto-like state of mind of non- involvement in local, Argen-
tine politics, to active participation, and a mirror image of an
identity, where the commitments to VJM and the recognition
of the Armenian Genocide came together and merged within
a broader, transnational, ethics of engagement in human ri-

ghts.
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WHY DID THE EU IGNORE
THE DIASPORA?

he European Armenian diaspora is of con-
siderable significance, both in itself, and for
the Republic of Armenia. But how influen-
tial is it in Europe?

Europe can be viewed as a part of Arme-
nias “near abroad”. It is home to a large and diverse,
but also an ancient Armenian diaspora, enriched by suc-
cessive waves of migrants and refugees. It is one of the
world’s economic powerhouses. And it is close to Arme-
nia, allowing for close relations between its Armenian
diaspora and the Republic.

This article will focus on a very specific dimension of
the diaspora’s activities: advocacy in the European Union
(EU). How effectively has the diaspora reached out to
the European political institutions, and particularly to
the EU, which is the most powerful? What have their
objectives been and what have they achieved? The article
will assess the diaspora’s efforts and record in the light of
the second Karabakh war, in 2020, and of its aftermath
until the ethnic cleansing in Karabakh in September and
October 2023.

The European Armenian diaspora is rich, successful in
many ways, dynamic and inspiring; it deserves attention
for its own sake. However, this essay was written at the
time of the major ethnic cleansing in Artsakh, following
the attack of September 19, 2023. It would be a mistake,
at this critical juncture, to miss an opportunity to try
and learn from the experience of the past two decades of
diaspora EU advocacy. At the same time, this short essay
cannot do justice to the issue, and should be viewed as
an invitation to examine it in greater detail, not as a de-
finitive pronouncement.

BACKGROUND: A FAST CHANGING
EUROPEAN DIASPORA
The Armenian diaspora in Europe has grown consi-
derably in the past 30 years, in numbers and in scope.
Armenians, their organisations and their community
institutions exist in virtually every country, including,

By Nicolas Tavitian

in small numbers on the continents distant periphery:
in Ireland, Portugal and Finland for example. Some Eu-
ropean countries, such as Romania, Bulgaria, Hungary,
Poland, Ukraine and Greece host ancient Armenian
communities. Most of these have declined in numbers,
but in Poland and Ukraine, old communities have been
joined by larger numbers of recent immigrants from Ar-
menia and from the post-Soviet sphere.

Post-genocide immigration in Europe overwhelmin-
gly converged in France. Most of the Armenian refugees
that initially settled in European countries neighbouring
Turkey at the time, such as Romania, Bulgaria and Gree-
ce, eventually moved further West. The following wave
of immigrants arrived from Turkey to Germany in the
1960’s, as Gastarbeiters (guest workers). Migrants and
refugees from Iran, Lebanon, Syria and Iraq came next
to reinforce the European Armenian diaspora from the
late 1970’s to the 1990’s. Today, they live in all European
countries, including countries, such as Denmark, Swe-
den and the Netherlands, where there had been no signi-
ficant Armenian presence prior to the 1970’s. Armenians
arriving from Armenia from the 1990, finally, settled
in most European countries and form a majority in the
European diaspora as a whole today. Some estimates put
the number of Armenians in Europe today around 1.5
million, although there are no reliable statistics on the
matter. The result of these successive waves of migration
is a highly diversified but often very dynamic and some-
times influential diaspora.

ARMENIANS AND THE EUROPEAN UNION

Diaspora organisations showed little interest in the
EU until Turkey applied to join this regional organisa-
tion, in 1987. This provided an opportunity for Arme-
nian activists, and for Hay Tad in particular, to persua-
de European Parliamentarians to vote that same year to
recognize the Armenian genocide, and to demand that
Turkey do likewise. In the wake of this vote, a move-
ment to obtain parliamentary recognition of the Arme-
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nian genocide slowly gathered steam over the continent. This
mobilisation also led to the creation of groups and coalitions
dedicated to genocide recognition in many countries, such as
the Comité du 24 Avril in France (later CCAF).

In 1999, many were jolted however when EU leaders de-
cided to start accession negotiations with Turkey. The pros-
pect of Turkey taking part, unreformed, in the government of
Europe was unsettling to many Armenians and triggered the
establishment of two Armenian organisations in Brussels to
lobby the European institutions. The first was the short-lived
Forum of Armenian Associations in Europe (FAAE), which
now exists in name only. The second is the European branch
of Hay Tad/ANC, the Euro-Armenian Federation for Justice
and Democracy (EAF]D), which exists to this day.

In 2009, the Armenian General Benevolent Union (AGBU)
also took a step towards the European scene when it estab-
lished AGBU Europe, and later opened an office in Brussels.
In 2009, President Serzh Sarkissyan’s government in Arme-
nia, for his part, sponsored the establishment of an astroturf
organisation in Brussels, the European Friends of Armenia
(EUFoA). Supported by influential non-Armenian indivi-
duals from different European countries, this organisation
was intended to amplify Armenia’s voice heard on the Euro-
pean scene.

None of these three organisations was to make a significant
or lasting mark in the field of EU advocacy, however. The
longest lasting, EAF]JD, has promoted what is traditionally
called the “Armenian cause”, but did not seem to grasp the
nature and powers of the European institutions. They cou-
Id not penetrate these notoriously labyrinthine and opaque
institutions or try to formulate relevant policy proposals. The

Pan-European Rally in Brussels on 1 October to Support Artsakh/Nagorno-Karabakh
(Photo courtesy of the EAFJD - European Armenian Federation for Justice and Democracy)

EUFoA was led by EU insiders and worked as a professional
advocacy organisation; but they effectively stopped their work
after the 2018 Velvet revolution. AGBU Europe, for its part,
shared its limited resources between a wide range of activities
and never fully focussed on the demands of lobbying. It cea-
sed all activities relating to advocacy in 2019.

THE WAR OF 2020

To assess the performance of Armenian advocacy towards
the EU, one should judge it on its two ostensible objectives:
affirming the genocide, the defence of Artsakh and bringing
Armenia close to the EU.

By 2016, all significant European parliaments had recog-
nized the Armenian Genocide, except the UK. This was the
result of the efforts of many diaspora communities, organisa-
tions and individuals at all levels. This campaign was in itself
a success, but if efforts for the affirmation of the genocide
were intended to frame European policy towards Azerbaijan
or Turkey, they entirely failed to reach their objective. The EU
Commission and Council never questioned Turkey’s contem-
porary policy towards Armenia - in 2010, it was President
Obama, not the EU who tried to prevail on Turkey to open its
border. The EU also ostensibly made no connection between
1915 and the events of the past 3 years in Artsakh.

Regarding advocacy on behalf of Artsakh specifically, the
Armenian authorities urged diaspora organisations to prioriti-
se the reaffirmation in all EU public statements of the Minsk
Group Trinity: territorial integrity, self-determination and the
peaceful resolution of the conflict. Yet it became clear in 2020
that those linguistic exercises had served no more practical
purpose than genocide recognition. During the war, Euro-
pean leaders and the media unanimously emphasized that
Artsakh was internationally recognized as part of Azerbaijani
territory; but, with the notable exception of French President
Emmanuel Macron, none denounced Azerbaijan’s breach of
the 1994 cease-fire agreement or referred to the right of the
population of Artsakh to self-determination.

While Armenian lobbyists in Brussels had been arguing
their case with sympathetic members of the European Par-
liament, Azerbaijan was working the system where it really
matters. The European Parliament holds little power over EU
foreign policy. The opaque Council of Ministers, where mi-
nisters thrash out policy, is much more significant, as is the
EU’s executive branch, the European Commission.

To influence these institutions, Azerbaijan wielded effective
instruments. One is hydrocarbon diplomacy. Even as the Eu-
ropean Parliament was adopting lofty resolutions, the EU was
funding the pipelines that made it dependent on Azerbaijani
gas. Azerbaijan also spent considerable resources on public re-
lations campaigns, on political funding and on outright, lar-
ge-scale corruption.

One of Azerbaijan’s assets in its relations with the EU is its
unconditional ally, Turkey. After the 2020 war, the Turkish
government boasted that it had always argued Azerbaijan’s
case in all international fora “especially NATO, [and had]
prevented possible decisions against Azerbaijan [...]”. As the
EU usually aligns its foreign and security policy on NATO,
Turkey’s advocacy did much to neutralize the EU over Art-

sakh.
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By 2016, this strategy had borne fruit and it was clear that
the EU had imperceptibly aligned its position on Artsakh
with that of Azerbaijan: Europe enforced a complete boycott
of Artsakh and of its representatives and already acted as if the
territory, recognized or not, did not exist. However, neither
the Armenian government, nor the diaspora organisations
seemed to be able to acknowledge the danger and envisage
strategies to match it.

EXPLAINING THE FAILURE OF DIASPORA
ADVOCACY

There is no disputing the magnitude of the challenge Arme-
nia was facing in its neighbourhood and internationally. To
confront this challenge, the country needed all the resources at
its disposal, including the diaspora. The failure to do so must
be put down to a lack of strategic, goal-oriented thinking and
to the government of Armenia’s lack of leadership in these
matters. Diaspora organisations also failed to establish a coor-
dination between Brussels and counterparts in the EU’s 27
member states and failed to deploy tried and tested techniques
of civil-society advocacy, such as coalition building, policy re-
search and strategic communications.

This begs the question: why? How come EU-level diaspora
advocacy organisations failed to rise to this challenge?

An investigation into the reasons for the failure would re-
quire more space that this essay allows. I will nevertheless ven-
ture some suggestions and in so doing, I hope to contribute to
a broader discussion on the subject.

The failure of Armenian EU advocacy cannot be blamed on
apathy, on a lack of mobilisation or concern in the diaspora.
The diaspora has indeed been capable of mobilising consi-

derable resources, competencies and people in the service of
projects in all fields, both in Armenia and in the rest of Euro-
pe. Advocacy stands out from this point of view as a singular
blind spot.

One explanation relates to the nature of the Armenian
Brussels-based advocacy organisations. All the organisations
that were able to establish a presence in the EU’s capital were
existing Armenian institutions (AGBU, EAFJD and the go-
vernment of Armenia, through EUFoA). All three organisa-
tions brought with them political agendas and modus ope-
randi developed in other contexts. They arguably often used
the European institutions for performative purposes: to de-
monstrate to their stakeholders their presence at the heart of
European power and their continued relevance in the Arme-
nian world. There was thus little pressure from their principals
in New York and Yerevan to focus on achieving actual policy
objectives, rather than on non-binding parliamentary resolu-
tions as such.

Our explanations must however go deeper. How come the
European diaspora failed to establish effective, non-affiliated
European organisations or coalitions of its own, whether as
umbrella organisations or as professionally-led outfits? How
come only AGBU, Hay Tad and the government of Armenia
managed to establish a durable presence at EU level?

This experience raises the question as to whether EU advo-
cacy is compatible with diaspora power. Could it be that the
diaspora’s fragmented, diverse, fluid and organic nature, its
self-absorption and its spirit of independence, while contri-
buting to its survival and regeneration, also limit its ability to
exert influence, to strategize, to coordinate, to communicate
and to learn from experience?

Pan-European Rally in Brussels on 1 October to Support Artsakh/Nagorno-Karabakh (Photo courtesy of the EAFJD - European Armenian Federation for Justice and Democracy)
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ohsubp bBr wyle

Ywphkp £ pub) np Uanl,'lqul, pypwiny Lwlnbpd
qupgwgnn  bplpp  (Developing country), npwku
Gpoubbkpne ki dpwlhngdbubpne  Luwdwlbgni@dbwl
ophbwly wwpwpwn Lng qupdwdé bp Gy Guwduwgl-
ph gnpuwmbodwl, whdwl ne qupgugdwl Lw-
Jwn:

q],:umhpwajn Lhdundpl ppgby wyiu wunnlbpp:

Unippwhwnifdhilp, npybu JEL Jwubplp une-
phwlwl pulbprcdbwl pbwbwppl, Cwowuwpw-
whku Lpby Upipwlwl be Jwpplupb Juwolbp.
npnp ghuigbp B wowbbbp qpubw) pudpwenpnod-
Uepne bpwluljpprdbwl wly whglbpnd wwp-
whihgwl LGuign @bk, ,ﬂJzu.,l;u\ bu.lq_nLu.,hl;il, (| T
nup-wlp, Bk Gyhwwnp, LubSpbL:

Nwinbpwygdpl  punwywygnigwéd  wuywbnfwlwlh
be wbwmbuwlwl wlljwinh Jpbwhp vniphwbw-

ncfdbwl bjwnwnbp inlnup dnby quqféh qgbyp
Luwpbuhp, dbpdwinp Bphhpubp Quod Lol
Lwdwupubp  nibbgng  wpbodwmbwl Epljppubp:
‘fLurl[&h Epbungfdp BEbEe wwpwgneg Gudwglpp,
uwhuw b Jpou hngdb Guwypbupp Gwumwmnibgwl
onipg 20.000 wnippwlwibp e LGwdwphnibgwlh
Lwpbkbup fEwlppl, puwmhwybu Bppuwowpnlbp
putnwbhp Jugdbghb Gugpbbppp Jdkp e wprkl
huly Quyniy Ghwlp ncupl Ubplwgpu Gale ULH’ILrL-
pwlwy wy Lwdwhplbp biu dwowdp Lwpumw-

gwl wpluwwmnidm] Ujwwmwnbp Bhond uniphw-
Lwibp pungniubny:

Uhwu 4nndk, unippwlbwni@bwl fpop bniwgne-
dhu Lk bniwgbgwe bwhe © YpRwlwl, Spwlne-
[fuwpl, Eybnbgwlwl B Jhacdbbwlwl Gwumw-
ncfdhcbubpne dky gnponn dwpnnodp:

Zwibwh gnpu wggughl bwhoalpwpelilbpl
ne gnpu wgguihb dwhlwwwpnkqubkpp, gqrpoph-
Lwl, Shwgwl ne ujuwl grpéh) npybu Bggwhl
dhwybw JEL dwllwuwpinky, JEL bwhiwlpfdw-
pwl, uqq.. -Pu.lptil bLhLH; Khﬁwpwﬁhh Lnnppl:
Uhwygdwl wiu npnpnudp B @Gheh Youpwgnufpl,
[t w Gwdwwywrmwuuwl ncuncghyUbp noubbwne
bi qubunlbp wpnwp Jupdunpndbwdp wwbbn
ndniwpncfdbukl JELUwo grpugu: U.z,ul.umuﬂ.LPh
Unli  pinwgnodp inbgp mobbgwe dhncdbbwljwl
Gwd wy Lwuwmwmnncdpobubpne dhy:

Uniphwbwnidbwl inlnbuwlwl upbpncdpob-
Lbpp bio mlwpwgwl: Mwnbpwgdp Be 2023-p
(Dhmpnl.l.uphil U"'—Fl""l ZLu,_l;u.l kL Lw,&wphl.u pw-
nuplbkpp glgnn nudbn Bplpwowpdphl Gnpniunm-
Ubpmt Upfdwlwl b Gnghlwl owlp  phnp
jnwbwpbine Gwdwp pwpbpwhinmwpup Epwl
Lwdwlwhwlwl  odwlnpwlnifdhibubp,  pbywykbu
bwhe Jhpwgguhb pwpbuppwlwl b BhEnbgw-
Gwl Lwgdwhbpyno@hobbbpne fangdl dpwgphw
Uywuwbbpne, pbwlwpwlbbpne b gapéwnknb-
prc yEpwhwnnigdwl bywuwnng w uwmwplbp,
npalp dwuwdp ogUbghl yun@wlwpbne (hurow-
mbpwgdbwl pppwlp bu Epljpwowpdhl dwlp Lh-
mbowbpubpp:

Nwwbpwgdwlhwl  whwywlbn]nbwl LGufk-
dwwwlwl Uniwgmodny pufdwgp wnpb uniphw-
Lwgmdbwl  Jbpwlwbgunofp  wouwnwlplbpp:
‘-],hpl.uliwilq_imufh opwygppubpncl dky Ljwnp wn-
Uniwé bpl Ghwnbibw) wnwylwlbpdnifdhiUlbpp.

w) Unippwplbwl Guwd Jbpwnwpdng wygwlpg-
Ubpmb plwlwpwllbpp bu gnpdwwmbnpubkpp Ln-
pngh] o grnpowénifdbwl dky nlb),

p) ®npp b dhphl inlnbuni@pil bwpowdbnling
opwyppbbpnil odwlnwlnipibbbp mpwdwnph)
b Epprwuwprga@bwh,

g) UpPwlhwl Lwomwnnddbwby’ Gwglpulwh
nwpngubpne Jbpwohbncpiup b JbEpwlnpngnc-
Bhebp Guinwpby,

n) Bhhnkghubpl nu Gwdwbpugpl GEpprblbpp
Unpngh; no Jbpwpwlg,

k) 8nyd wphpwinpubpnib pwpnibwll) Uhodw-
Gwl wwppbp odwlngulnifdhibbubp wmpwdiwnphb),
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g) YpPwlwl odwlnwhnidhibubp wuywln]b’
niuncghyUbpmil Be wowhbpwrnc@bwl, pwyg ww-
LEipe Gwdwp Lwy nupngp be pwpnilwlbim
Lwpulbpwmnudp ne Gugbgh pwuwmpwpwlnodbwl
Unihpwljwl wnwphpncdpilp:

Swiop, Jhpwlwlglunidh wouwmwlplbpp Lbng-
prbuwygwl Jhwb puwpbnblb hwnnggubpne JbEpwln-
prgdwl B wbmbuwlwl odwhnwlnidhiliubpn
Ypwy, LwulUwjpopktl Lwdwiuph guowlhbbpn
whlpwdbown Guwphpubpp Gngwpne wnwepl Lhp-
[hb, wwluigle pugnpn pugp pgopbl jLEuwwul-
nnibgwe.. Ungh Pudhn] dpwgpbw] wphiwmwlp
stiwpnithgun dwppnidh JEpwguwmpuumioul
Gwd pwpbnkl Jwnngubpt Ubkpu wwpnong wp-
fwwmwhpp npwlbw) wywlng Jwpglwipl ow-
pwplbpne Epwywmpwomdwl géml: shpnp wyu
pwyfnqnudpl w) Ghwnbowbpbbpp Gwdwlipp Lp
Upk Jdhlsbe Luluop\ dowlnifdwpl b Ypfdwlwl
ninpunbbpne dky Jwpnpnidh unip vwglwy qp-
dwgpwikny... dbp Jupdwpwlbbpp Quphp nlupl
Lwbpbtbwiwbny  Jwulwghimwygwd  nwuncghy bb-
pry, dowlnwipl feppnbubpp wplbbumwdwpd
pdpwdwpubpne, phdwhppsbubpne, wwproungub-
prc Beowgle

bphyph wlwnbuwlwl pppwihwlnudp,  junljw-
whu Lhiupuwghl ppgwllbpne Jky owwp nudhb-
pre bbphuwgni@pobl ne Bplpp Gwpumncdholilb-
pp (pwphinh, ghiqunbnbowlwl Be wy) ppbuy
ybpwlhulpgrbwl wmwl wwlbp dJEéwwbu wy-
nbghlt Unippng mbmbunibwl Be dnngndnipnh
yhbuwdwlhwppwlhpl  Jpwg Ugu hpngnifdpiup
punljugbu Bppinwuwpn nwppp hp dnk qunfh,
hu; np pp wygnbgni@dhibp 4 nobbbwg unephwbw-
icfdbwl Ubphuwgpl ne wwguighl Jpog:

L hhzu{huh’ dowlnefdwpl, pwnupwlwl b
UEUgwnwhlt gnpdollbp Lplwl bpwppuwinph]
uniphwlwpidbwl Uhplwl ne waywgwl upb b
L pubp fwhbw) b Gwdwuph yuwmwohiwlwimn
dwpdpUbbpne nwgdw]wpwlwl dpwgph dow-
YrodkLe

Puwhwbwpwp Ephpp qugnibndpobl £ onp Gw-
duwiuph dowlnifdugpl b Eugwqwpl dwljwp-
nuwlip whinh pupbpuck, fulp Gugpdindgop G
qudbEbwy wlucple

Unpnibwbnbpéd unippwlwy Gunfwhipp boupw-
Lwiny, mlwpwlwind JEmbn niup JEpwljwgdw-
Ubpwynibppe be grpunbibing, Ghnmwguhb bwb
qupgwlwne Ukpphl nud: 2wfwlph gquowlub-
pkl guinkp, npnlp quin@h onhdbghl, hp Guwow-
wwl, np guwqwhwbndbwl gnoygp popwpwl-
ship pdnuwpnidbwl yuwpwguwh  Lhplhpu &hnp
wnbbp wlhywplwl wnngy LGribp Jdky op plbp
wrguhl dhp gnbp@p, whowpup wypbing np
dhoujwiph kg nu bnp uljpgp npnlbpnd Bow Lp
whwpwlwl dbp qupguygdwl pudwygpp, wmlnk-
vwhwl Jwpagacfdpcbubpl ne drowgp whp:

Uppwpbe Guwdwlph grpumbinodp hp wuwbwl-
ot Bphwpwdwdlbn nwgdw]wpwlwl dpwgpph
dp dowlnudp, np whwp GhdUnch wpnppwlwl

gunhulifpUbpne Jpug - Upnwlupg fhg whnp
[frwhnch Bpwé nudbpbl wnwibjwgnl dbiny og-
mnihppe ne wlnby qupgugdwl biy bywumb-
LnL: U._”_hl.u wlipdwuw £ Ghdbnchp uhpnqwlwl
dwhwpnwlhp wohiwmwlplbpne Jpwy, Gupl |
Ywpbiapacdpi i) Jwobwgprwlwl wofuw-
mwbphl  m Jwpdwnpb Lwdwuuwmwouwl
npnpuh dbg wopuwinnnp, npybugh hupbihoppog
wwlb npwl ne wlnd hulj qupguglb Jdbp dpw-
Yrcuwghl, LpRwhwl, wmbmbuwlwl [Ewlbpl n
punby wyn punweplBughl wwnolbpp: Gpghy
flwgnnp  pudpuwp b hplwp pwg,  Gwgbpbu
fifwgnnp  niunighy,  prpwpwlypup dwpgh o dbg
dwubwgbwbbp wuwwmpwumbnd owwn Jp ndnow-
prcpililbp Lupbh £opundwbwpb, b Gwplipl
ogunibin] wy guwnndubpne e 2wpuumwlh
LEwn gnpéwlhgnidbwl Gwpb pro@pobubpkbl, thin-
pwbwly vhprqwlwl Jwlhwppwlnd wuwpguybu
gnpd puwbglub gwlwne: Uy fuoupm| dwwglini-
fhwl thnhafuncdpil Gp wwlwlgnch  puljpwlwh
ybpwlwlugunudp wnwebnpprbne Gunfwp:

Ubp Lwdwjuplbpp wunibbmbe ibnbuwhwlh
hpbug Yupbpncdhobbubpp Boo Gpbwl qupguglb)
ogwnibn] ppbuyg Lwpniwéubpkl, Jwnnglubpkl,
dwppluwipb ywowpbbpkl, suwmwlbjn] unul Ln-
thpwwnencdhobbbpae, wy wmlnbuwlwl dpwghp-
Ubp Jdowlbind no qulnbp Yewlph Lnghjny:

Y wypphbp  wilyhup  dwdwhwlwypgwlp  dp
dty, nmip wmwpwopp b Jhwl npbl Luwdwlph
grhpfp Epwopiwinpnn Bufwbngp: Ungwly wp-
fuwpbpu JEy wyuop nppwl pwl Luwphkph k Eilh[\
YpPwlwl, wbmbuwlwl, dowlacdwpl b owy
ninpubbpne Jbp: Zwdwlwuljwl Jep gwlgkl
nppufil Gwpbp £ ogunipp nu thnpdwnnofpuil-
Lbpne thnpuwbwlhnofn] qubwgwl pwgkp gnghbf
niuncghyUbpne JEpwwywmpwumnodbl, Ghdlwpl-
Ubpnt guwuwpioulbbpne  wupwbngacdbl, Jplgbe
mbwnbuwlwl Jhwgbw) wohiwmwbpubpne fwyg-
dwlbpwnudp:

Lwiwwmwd, n UanhLuT.l whih  [dofdwihk
wiu pdniwpnihlbubpp nep Gwd Gwlnche: Gplh-
pp, guwbnikind wohiwplwpwqwpwlwl nwgdw-
Juwpwlwl wmwpwoph Jpwy b odmniwde ppuwpny
wwpphp Qupkpnd@poilbpm], whnh JBpugualt
hp qupgugdwl nogple Uhqh bp dbwy npwyku
Lwdwlup Jbpwhwygdwlbpyncpp e wdnep wuwlh)
dbp pupbnidbwl Lhdbwupiubpp: Ugu prpnppl
Unnppbu whlpwdhbown b Jbpwwmbunidbwl Buwp-
Uk  Lwdwuph  Juwpywlwl-luwgdwhbpeys wlhwh
Ubwlupp, pripu guwp dngnjuwlwl Ewuph whi-
prhpwhp dowmbgnudubplt B Jwpywlwl Jwp-
Jhulbpp nuwpdub] wpppibwebm, vnbnéowgnps
dhipp gluwlbuwnng, Lwonibwmnme dwpdpuubp, ny
Bt plwghly wahuwmwlplbpn] qpunnn no w-
nnygbbpp  wmbhnpwyp dJdky wwlhng wnfnpwljwl
Ywydkp:

8nup wphiwmwlph Jky Lp wmbulbd Jhwgl,
opwgpnuwé wyfuwmwhph:
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LUNULUSPNF[EGPFLLE

hLRLNFEUL UErsnNrunrtL UES
<U3UUSUL-UDPFNL
SUrurernrepruLerne LA3UrtL SUY

wiwlwl gdnowp k, jopniwoh dp
Ubn  wwlhdwlbbpne dky  wmbquin-
pbpny poupp pupuncfdbwl Lupghl
LTuJu,ﬂJ‘ 2uwymumwb-Uthhinp pupw-
phpncdhibbbpne prgupl wwl:

ZLuulﬂJLulhopl;il ZLuy.uuLnLuTJh Y Epw bl fuw-
gnudbly binp wnbnénuwé ppwy pbwhp dwupl
E fuoupp:

Gplipwpwpdh,  Upguwpip  wgqumwg puljwl
wuwipwph Bt LuypbUppp wlhlwhiwgdwl
hpwhwpdnidhibubpp wilpwl wlndhywljwlo-
pkbu wgnignuwe Epbu ppwpne, np Gugpbuppp
ybEpwiljwhiwgnodp whpp wibpwlh Jdko Jw-
pufwgnifdpibubpny 3Lwowe Uthhinph guwn-
[fobuwfpulibp:

U\ruuzfﬂ.l dwdwlbwlwypgwlpl nipkdl plp-
Unifdbwl b GugpbkUpph Ghwn Gwwyp Lwu-
uwnndwl plufdwypp Bplne Qupbonp nognac-
[fEwdp  qupguwgue: bp[{pmzmpd‘h opkpncl
wpdwlwgpnihgur  wlibwpupbfwyg  Gwidwo-
fwplwhbt gqopwhgnifdpi Br odwlpwlni-
fEwl thncdwyne Guljwpuluwl pwpdnd, win
qwpdnudp pp LhpRhl Luwuinbky, np nbwh
Luwypkupp ppbby Lwibwypubpp ngnbl b
odwlnuwlni@bwl Luwdwp rwppbp dwpgbpnd
gty pwy wnbbly wpmbphpp qulgnowélbpp:
le.hwquﬂlgnL,ahLD whwp sppwp LGwowlw-
pwp Uphkip, np Bplpwowpdp Uwhke LGugpbUp-
pEU Lwprniwd qubgnuwdlubpne Gaghh pwpd
tp nbwyp GuypbUpp: Zl—ul YEwlpkl Lhnn
owgnudny Lwibp bbpgpwinibgwl wyu Gn-
uwlphl: bpbingdp wwpbpwghl Ep. odwl-
nwhnidbwl woiwnmwbplubpp jugdwlbpun-
twd bpL, vwlwl nbyp Gwpkbpp pwpdnud
ulubine gunuihwpp ppwlwlbwgdwl Gudwp
Jugdwlhbpyniwe wphiwmwlpp p prugwlw-
skp wyu gl

Gplipnpn nuqgrhlp plwlwlwpup wp-
gwhbwl puwpdnudl bp, wguwmwfwpinp: GRLE
npny gundobwubpt nipqwhp wywmwdwp-
wh dwobwhgb ne udwenpwluwb Swoelwligne-
[fEwl mpwdwnpaipobbbpp § wnwpljwaobo-
1pu, wy wmbnbp pwpdbw) odwlnpwhni@hillbp
Lwuglbpne  wnwgwnpwlpp hlpghlp qguwh
hp nwpdlbp: Zugpklbph JEY Gupbinp -

Cwlwl q"LuilLrlLuﬂLurlhulil

pwopp wqwwwygpntkae pufdwygppl dky kEp
be ny Jhuwyl Lwy quwgdwlbpy hEwlphl wop-
funid Jwobwlhgubpp  nigbpl pwpdpp, wy
Uwhe wyn oppwéppbl pripy gulninqubpncl
pupuncfdhibp Gwd dwgnudp wiu wwpwguwhl
hp Ubplugne@hiip quih hp pupdbibp:
<bzruu.léf wiu  bEplpe acgpacdpobubpp ow-
Gwilu hp Jbpwpbphlb opbhwuwljwl wuwlkpne:
Opbwubbpp, npwdwl  Awlwmwghpp  Guod
wuwwbpwydp nbyp pluplndhil pwnlwpn
be w wwpwgugph gbyp Gupbupp  Gw-
jbwgpubpp  Ybppnbwglbine wnnofnd  npng
duwdwlwlp Lwdwp gpuwlwl CEwbowlplbp
nibbgwe BU nupkdi:
lunphpp  plwlhwbnl  yuwpfwblbpne  Jky,
wibp puwnwn B onepbdb punglwlnop ppw-
ypbwlhubpne dky ghiwhguwhwl quowmp G-
gwgdwl Ghn Quwy mibp wnokjwpwp: Uply
win vwlwl bpbup bwhke bpppapn Qwpbkoap
nuqrhiip, np hpo Jbpwpbph Bplpuwinu-
pwghni@bwl opbuph punpniunudpl: Uwbidw-
bwnpwlwl wpgbph Jbpwgnodbl Ee Lw-
dwwywwmwupiwl opkbuph plgnibunudbl Buip,
Luwypbupp sobwo, Luypbkbpp ;wghjwo grigk
Uwhke npnp Qwpbiap Guwwnowop dp Gudwnp,
punbwbpwyby LuwpkLpph Be wlnp puligphp-
Uspnit Lhn wblwnnpnp qubgnowdpl Lw-
ljl-url\ wnhfd wmpnibgwe pp wgguwpl Swgnudp
Ujwwp ncbubbwy, pp pbpUncdpibp wp ww-
pwguwhl, Gwpumumwbbwl punqupuwghncdpil
ounplbpny, wwpgbgnuwe Gupgm] punpngby:
Uhgplwlwl dwdwlwhwopgwlhl whlijum
tp npdnnubpne @Bhop: 2Engbhmt pugdwgul
Cwpwumwbbwl puqwpwghndhcl unmwlwn
nhdncdubpp: U.ju nhdnudbbpp Qupbh £ quw-
uwhwpgb) wwppbp wpdwnpdubpne nwl:
Unwyhl, plwlwlwpwp whnlp, npnlp, gh-
mwhgwlwl dqprudn] ppbby plnwlpplubpn
be Lhwwguwy ownwipnubpne Gwdwp Gughw-
Jwl pupbncffbwl wdpwgpnod Jumwpbghl:
Ulnlp, npnbp gnpéwpwpwlwl Lywmwl-
Ukpny Zm‘;phﬁhph dty hpbuy wnbimpwlwl
gnpobpmy Luwidwp Prwpwlwlwl qhopne-
fhiulbp nigbgpl wwwlbn by
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b LlhpzluLLll;LI\ qunluybu  Jhepl wpbibEwl
Lwbwypm|, wlnlp, npnbp dglwdwdh dky jupn-
Uniwé Eplppubpt hne guwgpl Be nprbp nugbghl
dbpwgguwbopkl wibkip plpniubp pwqupwghne-
[fhib Be wlgwghp Acublbwg:

U.pq_l.up ppwne Lwdwp wp qpuwuwlwpgrofpl
wwpwywhb gron ghrwhgulowb Guod GugpbUpph
LEw ppwiwlhwl Guwhp Gwumundwl gupdwnpfdp
b ghphgtunnp: Uyuigbu plp s puguinpty 28
mwpbhwukbly Jwp wqudwpgpng qpdnofbbpne pu-
gwlwnidhibp. wuwpg b puncswihnodp, hp bpw-
thh‘ ghuniapwljwl dwnwncfdpilp pppwlgbpnl:

Sml{uu.hil Yuy wy ppwlwbnc@hoch. Bpbongdh o b-
pwonitbgwl bwhbe puwqupwghncdpilp  dunfwliw-
Guwinp oguwgnpdbne b Bipnoyywlwl Gud wifk-
phhbwl bphpp Gwubbk Bip wllk Gpwdwpbino
prugdwfhe wpldbpp:

U.lu prpapny L‘ul.ui.ll‘l.hpg Zu.ly.uumuﬂ.lh pwinwpu-
ghncfdpiup ppwiwlwl wnnofnd  Qupbonp oy
Lwumuwnnbky pnpnp wlnby Lwdwp, np ngbghl
lEH;' hpwiwlwl b [Zﬂ;' pwpnulwl wnlyncdpop
wipwypb) LwpbUppp Ghwnn Be UngLpulp wlnlyg Gw-
dwp, npabup ppbklug pupunc@hibp jhobghl unwliw-
(e Lwdwp Zwpuwuwmwbh puwnupwyghncdhcl, [3k-
frrg ny wlywpfwlh wrwywnpnowé dqnodlbpny:
Lhpwlwlih by phy ob Phip wlinly, npnlip fipkly
dopbbwljwl fud JEd dopblwlwl dwgnudp thwu-
wbghlb ppwiwluwl thwuwmwf@nogdbpny umwlwpn
Lwdwp 2wypwumwbh pwnuwpwghnifdpolp:

ULHun_pu.lf.me hupunijdbwl wd puljupfwl
Uuywuwmbghl ZuJ.!LuumuﬂJh ZLLITJFLIJLL'L‘IanfahLiI'
ULH1|.er Gwnnigwlhwpgnonn gupwpbpnddhoblubpp.
wiumbn wbwmp b nuuwpdwlubpp GEppalwglbp
mmwppbp npnpwbbpae Be vwppbp dwolwg pone-
ppivbbpne JBEpwpbpan Uhpinph  bwhiwpwpne-
fEwl  bwhiwdbnlws  Lwdwpdpbine puygbpncl
g

Ppuwiwpwbwluwibly Awpmwpuybmwlwl, gop-
owpwpwlwbbl gpwlwl ae Jowlnduwpl, b k-
rlhl.ll.umml.ul.,l.uil‘ Cuwuwljwly wopuwpbh dky grapong
hpwiwpwbbbpp, fwprnwpuybnbbpp, gapdwpwp-
Ubpp, gpwlwl ac Jowhnifdugpl grpshsubpl
hdpwgppbbpl Ae wn Gwowpwly pwgpnqlbpp
wybie LGhpRwlhwl bonngdn] Lp LGwdwpidpnchl
ki Gwdwwnbn Lp pulwphbb wil papnp Gupgbpp,
npalbp ppbuy apppnpl Gwdwyuwmwofuwl §p k-
pwpbppb wdpnny Lwywlwl woiwplbpl:

U.Lh[h hpwykly pwpng wbgbhwmnoolwl Jwp-
ghb, quwpbp b Cwuwnwemb), np Gwyuluwb jpumn-
twnpwowmnp hpwlwlwygnig ny Jhogl 2wpuumwlh
Lwbpwybmnifppcl, bpgwh be Uthhinp thnjuhw-
bwynqwlhwlnddhibp, wybe Qupugneg Gunfwgnp-
owlhgniffbwl Guwpbonp dhagpe b wuinbn, plswyku
wwppbp  apppnlbpne wupagughb, Uepheg L pg-
jwlb bwhke wylyhup gnpéhsubp, nprlp whpin-
pbwl ppbuy Lwdwbpughl LEwlphl dkp  Luad
wlbpwl Lbphwnifdpl b Qud  punlwbpwybu
Lbplwy s BL: 3|.uu1|.|u4u|l;u Lnp Uthanh W=
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UL,’I,1LrI._P,’I wiy Luwiwpwgpning Jwppnudp pp
wrnwphbinidhiup hp ubyk Ghwnglbhwnk pp wwypuwé
Ephhpubpniy 0Ey 2wpbupph dwhofdwgnulp, fw-
Uwynqulwlndhiup be owwp Lwbpughl b k-
viwlwl  gbdpbpne GuypkUpp  wgbpnidpilubpnd
Guwgdwlbpuynodp:

‘-],hrluﬂ.ll.]u,l,uwgm& Luypbuhpp, Ywpbh b Guwu-
tunnb), np dhwbpwlwlopkl JEo Ukpypnud nulk-
gwi bEu nmibp whpinpwbwy dwppae puplncfdbwl
qupnbwpbpdwl, Qupugdwl be wggh ae ybiw-
Jwlundbwl  wwwlwbbpngdbwl ghrwhguljwh,
npng  wnmdUbpn] grgk bwbe pwlwlgulwl,
wbniwdbbuwbpe wpppibpbbpp UWwwp  noublw-
1y ppwhwl wypbgndpobbbpae mwpwédwl Jky:
bp funpbpd, np pubnppp wp ppwlwl Shunod-
Ukpne [pwpdbp ne Lywnwlughl noqqappdwl
dby Lp Quygwlwy, pulj wuwby Gunwuwpogbo
Cwdwlwpgbp wofnwmwlp Gy Guwpbup yhnne-
fEwl Eu wihpinpbhwl Lnghonp B Gwowpwljwljwl
Gwydwhbpynihobbbpncy dhebe: Uguop  hpuw p-
bwlhp thnfunowd L "]han[&th-Uthan M-
wl hwnngbbpne Quwyp sh gnpdbp: Gy Shonod
uthhinphl ny puuwlwb-wowbgwlwl ugdwlbp-
wncfdpubbbpne be whlbwn wihponpwlwbpae Gl
wfuwnbne: SLul.,uJthl Gwbnipy b wp dhinnodpl
wprphibwbnndbwl gUwlbwmwlwbp mwpne:

]"ul.l wrwywnwp fhpwhp ybnp b opwy wink-
uwlbh Uthhinpp np, hpwmbowlwl glwlbwmw-
Gwl wwpne LGwdwp, deéwdwulindpill k:

U.Dmhuu.lilhlh UL,1,’ILI1._pl1 dow hlplunifdbwl fulinp-
pp wpdwpdbine B dhng wn dhng pkyh plp-
T{m[ahwll Ybpwrhwpd wywlbndbne wohiwmwlpp
I Budwnpt  prapnpadpb Unp nwgdwdwpnc@pod,
wotuwmbine  bnp  JERnnmwpwlng@pol: Uubn

Lwdwp Unp Lwhgwhuwpg’ puhbpwpwlwlwl, Gn-
ghpwlwhwl, wgguwgpwgprwluwl Jwelwg pew-

wnnLgnLwd:

Gwl wnwlgplbpne puwg




FULUST AP TL

Unwluwncrih
<wynLpGwlu Uwuhlu

vwhwl Jupdwpwlh ywpmkgp, U.
Bwpnifphit Ehbnkging Lrfwlphl,
Eppurwuwpn Lwdwjuwpwlwlwlh
dp fwnuwmnwlwbph dp ppncdbundp
hp  whpwp Lp  pwlwy wnghiu:

Wpuk, BE @ripph nupng gugwé E,onolib-
gwd b dwhiwlnndbwl Gwlhnuodubp, Gwfwl-

puighl hhwlpp b Lhwwppppwé ghlip n
Lhnne Bwé kb Luignifdbuk: u,'lgl.u,'uh ybEp-
ghb wuwnbpwgdp ne wlnp wllnodp wwluwgh
zpzl.uq_l.upd dp bqwo b ppbbu Lwdwp, thnfun-
two b ggwygnodubpp: «U.thh Lwy hp ggud
bu ghu»: %nub wggwubp puwpdwé, L nugk
pwlbp dp pubk hp dnnqnnipnph Gunfwp: b
ne wyu bphnwowpnp Gngb]pbwhp ppwpdk
pwdlnqp bpbuni ubplbg  wmwphubpne Jhyny
dpl E 1988-2023. jundwlwll A wpuwpine-
[fhibp dowwinp mpquwhq_ﬁhp pwnuo k
mwpphp ubprniugubkpk:

Pwlun]EAp Upefd dplb b Unwlyynyh Gw-
jncfdbwl rl.l-lppn Zuwywumwbp  nphdwy  no
uhfiunph dbg: Uthhinp ppw Guid pppwne,
Qwypwumwlp Ghn Quwwy nobblbw) Qud -
LEbwpne dimwdwpqulpbbpp jwl pdwumng
wuwndwg priwlwh, dowlnfwpwlwljwl,
uthhin puwghrwlwl fpwlpbbpne npnpwl
puwine wnplbp, oww whgwd bwhke pw-
nupwhwl wypwlhubpne Abpnufpl mwl BL
phiwo fa‘mpphnl dby wuypbjne Unipp LGuwliguw-
dwlpkl: b w| Lwpgu sk Ghdw Swiwphp wyu
Upifdhl dbe. puyg Lwfipwl Gupshp dp gn-
ywyglbp whkwmp £ ghnlwg, BE pwlp  umwl-
wnywhwy vnmwgws b 2wpuumwbh punw-
pwghnifdhil, pwlf vrwlyngwbhbuyg jognimn
ZLu'gLuul.nLuTJh prckwpluwé L «prnmhuh[»h
bypwihwlhy thaybpnll, pwlf umwlynw-

Ukl Sl;”-lpl.fhilﬁhuﬂl

f.l.uj pbwhwpwl glwo k bphLLuT.lh dky, puw-
Up wmwbynywbwne pp@nibp Gugbnpulp,
wlkdép, wnofdp, dwnwlp dpdbgwguwséd k
Quwpwumwlp Gwdwp, Jwopl ne Lwugbpl
bpp unip pwpwdé Eb wlnp puwy...

Ewlhwl pywind Lwlnbpd, vnwlyngwlw-
joe pupluncfdbwl dhwl wviwppp Zmlwumm-

sb wlpnipn: Bripphng Gwbpwybmwljwl
ongwupl Ubbwnnpnih wwpphbp zpzuﬂfuhptﬁ
Ghuwphuwgt, Ubpwuwmpugt, Gngnwfdk, Uwunc-
uk, P'Lurll;zl;, Shq.pwiuul.,bpml;, Uu.q_Lu,ahLu_gl;,
U.pu.lpl.,hpl; bo «byb» puglwbnip yhuwhhl
il whwidithnhbp Gwdpropl b wlnciubp
ypnn puwhw]wpbpt Unmwbyng Blwé Guod
phpnuwd, nupnyg smbuwéd, [Egne dnnguwd,
uwiljul Bpljwdwghp gqpebpp wnoeldph k-
pwowd, hpbly Lwlwybrmwlwl Gwowmpkbl
LErnwygwé, vwlw Ehknkghp wibpwlubpnd
wllbhippblw) uwbe  wunbpah wnghe  dnd
Jwnnn, Unpwfnipp Gwghlb Jpwg hulp puw-
swllpnn, bEnhnbwwnips Lugbp bpwl dw-
nwlgnppbbpp  Unmwlyngp wnwpbjwlwl,
lwPrrhl ne prgnpull ghumih
Eibknkghubpne Be puwlbwly Jp rp.qpng‘hhpm
wnwhy dnnbwpne hpbug nophlk gqupp, Gwg-
phluwligri@hilip qupdlbin] punwfu, @ppnc-
[fEwl LGhwn wuypbnd gwiwnp Ebgwqowpl
Unipp wuwpiwlbbpp JEpwobpng l.lhgnl.[ahuﬂl
Lhdph: R

Puwhin®ud... Bbpn tpn: Ubphwifwbpuwghlp
hp GEpfpl,  puyg prile wpouinp pligwgu
fppnibwl qbd: Pnipphng Gwnidbwl dky
dhown w) bqwé bp wyp ghop, np Jdbé Luwlb-
prcdbwl dwhiwlnndbwl @Ecpl L Shwupl
Fripphng nu whn plwhng dnnnnippubpng
qupgwygnudl ne wnngy  LGwdwhbgncdhoup
hp wbulbp Bphph o (pwpdbe dnnnpnwlw-
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bwygnudpb dky b gphyn] no Bpphdb bwbe une-
prd hp wpugpwpbp wy b flnhp wgp Lyuanwhp
hpwgnpénudpl: 2pwln Shup, npne bwlwnw-
Yncfppiup  wpgwhpbwlb  gngg wgumbpugdUbpn
dhobr wlpwn uljgpUwinpnod dpl E ubpnaiunh
dp Lwpwgnodp wuywbngng, gpopwlwlppubpkl
E wp nuganefdbwl, npne wloubl wpdwlniwes
Shibpkl dhl wpinp pwp Bwpn Quigwli wp-
dwlbwyby  Lwiwlwiwlwl  wppwpwgh  Gw-
dwlpwlpp wpdwbwygwde Lwy wuwmguwdwinpp:
?wqmpw[{mh dfdunnpinp bwywuwmwenp bp owyn
opgwlpl. dnnndppwlwlwygnudh LGrdbkpp, apalp
hpbuy wnwehl wldpbip Lp wbqugubpl ppuw-
Jwl wpbiwpwbd whwwyuwnbbpne Jpwy, wnhfd
Yoo wwphb spupwd thnppwdwubndpibbubpne w)
pwpgwowbnofpl: Ugp oppwlh wmniqubkpl Bl
Lwdwibpp wiwbpwlwl Gwangbh gropu uinkn-
dnuwéd «Zpwln Shupy» Lhdbwplhp, 2wy dpwlnih
nu gopwlgnifdbwl Jhnidpibp, «Unp quip@olup»p,
bwhe  pudpwljuwpl Du.lluu.ldhniml.[ahl.hhhﬁ hus-
wbu Uinph Lwplwlp, np Gwduwlpughl filg-hl;
Lwpgbpre Jwupb pbbwplnodubp 4p wgdwhbp-
kb, shnpdbnd wnbw Lwpgh gnupy ppagbll
Lwbpncftpibp Juwd Gwbpwpb Guwpohp dbLwin-
pb, wnwibpwgnl Jwubwhgnidpol woepwbn bl
pumpncfdpilbbpne pppwbpl: Quuinlwlbing Lw-
dujbpwih  npbil  «yuwomolwmljwly  Lunnggh,
wygu - fugdwlbpynighilibpp G opgbhl fuouph
wllbwdbdwmopkl wyun mwpwénfdbwl L“Il-u'!
g wlgwd gunlbwpn wyplmpwlpuw bl 6u.|ﬂJ
dp Bpprpn Gond dp, BRE Guphh b ogrpowesh)
wyu plnpnpnudp:

Umwilu.,nLh Lwnidhiup Jbpepl bk Ghgw-
dhwhhl qpu.lrlhgl.m bpyne Qupbinp pulunpp (pook-
L nLr[rlnL[E}bLuLTp wnwyhlp LL'LuLHFhuJFPLuLILuTJ
huly dhiup Gudwiiph Jwpswlwl Jmpﬁhﬁhhan
Lngwpwpdnipibbbpne b fwquwpl funpbnopn-
Lhpne puwnpnchobubpl Eple Unwlyngp Jwp-
qunwowmbpbl JEhp  Egubne suh Uniwguo,
Lwgphe Bofwlwunl Lwqwp Gwpning-;Lwgning
Lwvwpwlnidbwl dp Wiwl Lwpgbp qpdwgpuwck-
L upwlphih Gpum| gnyg Yno wnwy @rcpphing Jdky
wphnt wnwbdbwpumlnedpoblbpp: 2010-2020
[friwlwlbbpne dhebr  Pnipppng  Gwlpnifdholp
mwppbp pungdny wrwop plnpacdpol umwphby,
vwhub wnwphwpohwl ac Bufwlhwpolwl plg-
huy wwwbwnwpwbndpobbubpa] Gwy Guwifwphl
swipmolnibguwe  bEplne plwnprddpil Guwgdwhbp-
why: EDman,&hLiﬂprnL shwywlwp whgwd Jp
biu gngg hne viwp Gwdwbpwhb Gunnggh [dEph-
Lbpp, Jwunbwnpwlwl fungbp Gkwmbpp, yhuw-
Guwl Juwpswdbpblwih ne Bppnppwlwl wwowo-
Lhwlbpne juwd puwpbpwp-thnquwmbp-po piwbiwdbm
Lwdwpwpbbubpae pdwlwh  Jhpwpbpdncuphl
be wyu bplniph 6wénlly grpowlgnifdhwl bBu-
[frulwy  JUwpne  ppwlwlncdhoup: prrl.hLil_p,’lﬁ
wn fpgnik wuinphwppp dp, Lwdwlipp dliwg
wuwmphwppwlwl  splwnpbw)  thafuwbnpnpp b

hpbug grpénubnigbwl pppwlp Jwnniy Jbp-
guwgnigwd, wwlwl plnpwlwl  funomwgnowd
Unp Luwlnbwnprbwl Jp «uoyungnodply  Gh-
wbiwbpn] «unun fjubbfd pwpdwd Jwlppl Lw-
thpp yuihpwlinn» Jwpywhwlbbbpne gy (wlh)
nbEywywpncfdbwl 6thE: ]-ILurlq dp Jwpswlwh-
Ubp pwuwnnudp wnph Jbpwébp EpL, wluwlé
grnpdnibbncdbwl Lwdwp: Qnp opplwl, wlnpuni-
Ubpmy dEowdwubndpibp Jwlwygwdéd be thnpuw-
pkup Unpbp plunpb) hpgnn Bunubl funpbnopnp
dp wlhqwdbbpnch @Ghop ppwo kp Eplnoph:
Lphaipp Gulwy Pwnp dp bpfwljwl Gwpownnce-
Phibl ne pwpnpulwl dwnwbgnedpibp wilgbu
dp Jwwbbghl, np wuop wpnkl plnpbw) [fw-
nulwlndbubly Jké pwlpbp Lp wwlwlynih Ln-
prruwmbbpp B phpbpng, JEkppbpp widnphine Gw-
Jwip:

fa‘rlqulLu”'lil funpbacpgubpne grpownndp
(function) Ewlwl Vpwlwlnipil mbp:  bopw-
pwlship funh EhEnkgh owwm wlhgwd mlp bwhb
hpbl Ly nupng dp: Glghobih dwdwliulubpk
uubw| LwiwwnwygbwUbkp, nuuboap @E sncubonp,
Libnkgh no guypng 2L wpuwlhjne bupwnwling
wlpwpd Qunuwoubp bnihpwé Bu, B wuwk-
uny wnbnénmwé b wl Gwumwmncdhoup, gep 4p
nyblp PBppbpkl punm| Jp Jugpd: Npnp Fu-
nEpne ywpwguwpl wmbopplniwé Juniwolbpn
Gwd wmwpwopubpne pwhngfdp gugfdwhnbgnighy
ne pbywpwngnifdpil Gpwlbpnng grofwpbbpae Lp
Cwulip (quuwlnbgling ny  dhugle JuphsLepp,
Eppbdl bwhbr whmwlwl wipbpl ne wmplpblubpp):
Yl Pwnbp w), npnup Luwphp nibpb Gwpniom
Jugpdibpne odwlnuwlnibwl: Pwnuwihl funp-
Lrippubpne whpwdbbpp pwwn wlgwd ;ELU gh-
wmwlghp ppbby  wbdbnuwé  wwprmwlwlndbwl
|pgncfdbwl B ulupb wygwuwnlwl Guwpn-
Lwébbpp wbophubky, huywbu dnnnmfnipnp L puk,
hpbug Gop wwpwlphl whku: Z2Ewbiwpwp pln-
prchibup Gupbonp |, Epprnwuwprgubpneg, mwppbp
opgwlhwlubkplk bUnp npbdpbpne ywprmwlwndbwl
Ynynihp wlbpwdbmncfdhcl LTE\ [Frwpdwglubpnd
Lwdwp Lwdwibpwhl wu gluwenp dbpbElwh,
np pwpdhy nudb k, Upfwlwl Bpwppuppl o
wwwibup  pupngbbpl ne Byknbkghubkpp, wjlnkn
wwomolbwywpny nwunighsubpl ne Gnghonpuw-
Ywllbkpp, acunod vwwgng wowlbpimubpp, Juwph-
pwinp punmwbppbbpl ne wblbwwbbpp pubwdbpac,
npybu LGwiwpwlwlncdpil mbibpae Gudwp:

bulj wuwwppwppp, np pwpnpulwl nod dpl |
wikjh, pp Usplwnibwdp ne Bppbdb wgnpne dh-
gwdmnifdbwdp hp Lunwuwpwlpnl Gwdwbpwpl
YEwlpp: U.Dzmzm, wl gphriwe £ opplwlwl
dhgnglbp Yhpwphbine Gupbipnd@bub, wwluwgle
wuwlwlglk Lwplhhb hp Ynsbpny, Bngfdubpny, bun-
bwpbdh dbnbwplubpn GhnpUwlnidpct puliby-
Ubpne Cuwpwdwmndbwdp gngg oo iy wgnbgpl
wnwybnpnh Gwpagno@piblbpp: Q“_ml_m{ Cwnd -
pupb Shwl no Bgwhp plnpbw) wwomobbwh
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widkbh np Lp pupgk gplup e wlhwly hne g
hpbl: Uyu pdwuwnn hnfuwbnpph Gwd  wmbgw-
wwbhh gnpéwnngdp bppbhp skp Gplwp LGwiwow-

phy puwmpbw] wuwwmppwppp dp Gwhgwdwlhppl:
npu mwph wnwy, wppkl wwubwdbwl dp

wlg pinwhhy Jpbwhh dky whgnpéncfdbwl dun-
Uniwd ne whljpqung swnwng bpwlwpunph Uku-
pry P wyunphwpph Jupbwunodbl Jbpg, @nop-
phny Lwnidhiup pwpbpwhinmwpwp plnpky bnp
yuwwphwpp: Gphpe mwph wnwy w) Gupogwlh
Lwdwibpwih  JwpdpUbbpne  plwmpnodhoulbpp,
pwygh  Lwdwlph dEowgnt  Lwuwmwnncdpolp
Lwdwpning U. (DFL”"Z wguwihb Ghowlgwlngp
Lngwpwpéncdbuk: ]"DZLLII;LI Jbpu wy wlhlwplk-
ghup, wn h s;gmb domwlwl Guwlnbwrprobwl
dp (hbuywybu Ep Ugguogpl vwbdwlwgpacfdpoip),
wuwwmphwppwlwl ae Gwdwbpwpl plnpncdpol-
Ubkpne Jugdwlbpydwl bwhopbpl wrwywpne-
fhibp gy wbabwrgpacdpc dp 4poowpw-
dwnpt wn h gnpdwnpncfdpole wn whgund
dwprphly hp wwpuubl, np Bwhinprh Lphlndghop
gy, vwlwl JbEpypl bpl.,nl. puwnipnifdbwly  wyw-
puguhl wynubu shnuc PE wumphuppuwlwl,
[EH; Lwdwjbpwipb dwpdpulbpne plnpacdpollib-
pp Gwwwpnibgwl prpppnd b bUap Gulnbwgpac-
[fhiulbpny, npnbp pwowlwl Jhbkh jopnuwelbp
hp wpprclwlbple (Blpwbu wwnphuppwlwl
[fEluwéniubpne vwhfwlbwihwhnofp pumn pphkly
ownwnifdbwl Jugpp, Quwd Lwdwbpwpl Jwp-
dhbubpne  wwpwgughl Ghowbgwlnglubpne Ln-
quwp&nL,ahLﬁﬁban punpnifdbwl jhmwéqntﬁn
buyl.): U pnpwoywmbbphl, @nopphng G-
jcfdbwl Ghdbwlwl Gwpppp hp duwg dbwgncl
Gwpgupbwhph dp Bopnudp B wbwwlwlopkl
bpwohiwinpniwe Ubkppplt quwbnbwnpnidbwl Jdp
dowlnudp:

’nhan,ahLllE ﬁ‘ntpphn! dby ywnlugbu Guwigne-
[fEwl Luwdwhbpwyng mwpphb GagdE L pugacunch
npybu wnwplwpohwl ywmbwn, ghpwgwly nod:
2uunwlhh Gngl]pbwlp thnfunows 35 wlgbw bl
wiu Yand. 2wpuubnm ?thpﬁhmD LpElnpl nny
L ow pdwowmny, vwhub funqugbngh Sl;p 8ne-
uhlubp w; wwlhwuo 35U wmwhupl (uppwgkbp
whguwd Jpb w) «Qwpdhp dwdnigyp): Ggu Bplne
mwppbpae nun wuwpwpp 4p pwpnibwhnip nhn
bi wwbb-winbl, pwwhwybe pbnpwlwl oppwlb-
Lbpnih bp pwnbwy pugwpupn: G wljwpuljwl
wuwwhwn pubnd bWuwinp mbubp WbpLwdwlpw-
b wyu Lunwowpwlhpnndpibbbpp: Phlppﬁhufh
Eptumplubpne Lwgnifppibp Guwuolwé sh JbEpgubp,
ypbbpbu  ppbkuy gnpébine wwluywbnqwlhwlh
Cwdwlbpynyg Yepwylb Lk, np pUlbwnwmnifdbwl
Bhpwhe hp puwnlog punupwghh wwbwligwnp-
prcfdbwdp, Luwwuwp ppwendupbbpae wkp pun-
bwint  byuwwnwln] nhdwnpag  dngndppuwfwp
wmwpphb bnndk: Unipp Lwpyg Jpb B wprpwphe,
uwhuwb Cwdwlph pwquwpwlwl wyhinidnifdbhwl
wrphipl w wupljw b jwpniwdnc@dholp, dpgwl-

grihilip, wugpwpp wyu bplincph dheke, np Ghlp
ne bnpp Lwpg sk, bppunwuwpnh noe Epkgh Gupg
w| sk Pp pbwd phl pwbdbniwé Elknbkging Unpn-
grifdhiup wupwbndbpne juwd wnbUpb gpuwonowé
Gwiniwé dp b wnbbpne Gwdwp, dbnppl npo-
owly, BPP-h Lwbpwluwiwphl Jwulwlpy Fwnqw-
wup, np I’ hupbwblwpnih ne b ownbu whrwljwh
u.lLLlZLrIOlthLILhrIHL\ nhdwwmbwmpnd w) 4p mwpwék
qul: UL pp wpwpphl wywwmbwnm]| nipwpu ok
wlhywpiwl, vwlhwl «gnpép wpwybe 4p puk,
dwpnpng gniphb Bpdwine by, p'hy wpwé:

Unp ubpnibigp wiwbnwlwl LGwgne plplne-
[fhwl pulwnufubpnyg quu.ll.ullu.ll.lhl_ nhiphb sk wy-
[hl.u Unmwlynyp dky wy, np, B op b, wphibp
L, wvwlwl Lp gwbnih wy wpbikpp wdbkLEL
wpbhufninphl: Uthhenph whnufpbbpne phdwyg,
unwlynywlhwnidhibp pppwlwiwpwmbbpng,  wy-
uhilpﬁ uwlnry dhacfdpibubp ncbbgwo k: U.u-
ghw| npuwpn 40-u4[.|LuTJLh[1|;TJ uubw) gpwlwl A
ghpwpnibuwrmwlwl,  puwhuwyby fumbpuljwl,
pulbpw plt qupbinp dwdwnpuuwpbp Epb wyu
dhni@hibubpp, npnup ppbuy wbhwlwl pbuph-
prcl by, nipnu phdbpny, Gpwwwpwlswlwl
Ywpb pncdpobbbpny, wldhnpuwphubp Gwowpw-
Jwipbpne Jbpwonibp Epl: ~Puﬂ.|,1 ljr_l ubpnilng
uwlniy dhncdhcbubpt pnopu Zhl_LLIL Lnb wuw-
nky, bpghy, pwnug, Uhwpky, gphy, uppwpelb-
gwi, wdnubwygwe, Eppbdb bnbpull qu pwg
wwlbne Lwdwp pwlbmwphndbwl Budwplnok-
guwt... U.luop obupbpp Jdhé dwuuwnip Lp Jlwh,
uwhub dkppbubpp s4wl, Eppbkdu okupbpl wy
pwlnniwmo bkl: Phobpp Jhugl Lp pwlwl wp-
funcdnihis wnbnok), dbin] Jp wwrmwbpbbpl
nt Eppurwuwpnubpp gpuwik), Guowphk)  ppklg
upwhlbpnih Jby, wmwppbkp dbnlbwplubpm): Gph-
mmwuwppbbpne nogpbw) woliwenwbplbp lm
inwlplb  bwhbe  EYkgbkghubpad hpqzl.u,unu]'r_lhp[l
Gpotwlwl @b wohiwplbhl bpgbgnnpnifdbwl thnp-
dhpm, Lwhr  wwpwpndpbpp: Uuncbwlnbpé
pwiwlwl pwpdp mnlnup Gp Gwubp omwplubpnd
Lhwn wdniubnifdbwl Lwdbdwwmnddholp, pls np
Lwdwypp puwypuwignn gifuwenp wyrwlubpbl dtl
L, ndpuwhitnwpup: U,ﬂu Ynndt mipwhiwp £ ouw-
Jwb wmbubb] wwwmwbpubp no Eppnwuwprglbp,
npnbp wofunyd ni gnpdol Jwulwhhgubpl b,
LpwippbwUbpp 2wy Ehbnkging, 2wpuomwbp n
uthhinph wwppbp Juwnnggubpne ugdwlbpywe
Luwnwpbbpnil, opwgpplbpnl, bwhiwgpobpnol:
ZwLuﬂJquu.Jp npybu Lwlwgnbgncfdpol [a‘"LFP,""l
whimwlwl hppwopwgppl Guwd Gwlwlwwlwl
pwpngynifdbwl, wp@nl GEmwppppncfdpil dp
mwhuwipb Qg Gwgny u,LuLnLTnL,abuJil qwnljuwybu
oudwlbwl bpphlb oppwlp br Lwlpwybmwlwlh
dwdwlwhh wrwghl wmwubwdbwlubpne  wuwn-
drdbwl, gpuwlwlndbwl ne wpnibump bjwn-
dwdp: Opybo LGwy Jbwpne B bk Yud pp
dhnwé b bpphkp...

ﬂLquq_pLuL oppbwlnd Jdp dhwlhd...
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A group of students from Esayan School in Constantinople with their principal Mr. Avedik Mesrobyan, 1924

Zudwlwwhwl fuwnbpne be Wiwl ks dbn-
Lwplubpne popwpwshiphl dwulbwlhy gupdwo
E bwhke fa'nl.pphn! Lwgnifdhilp: lh.uphmp AL wp-
dbpwinp £ w Jwolwlgacdpolp: brll.,u.lp -
Lbwdbwlubp Uhpinph (piuwbgphl wwypwé, pwn
wlhgwd  whnbuniwd, Eppbdb wplwdwpbnowé,
«Rppwygwédy, «@dppwdply Ljwinniwd Luwdwilipp,
2uwymumnwih wijwhiwgdwdp dbem] Jp wnpfd
Ll’m.i.lhiu.up wwwbpe wyp wunbbop, hp pw-
gnikp Lwy wphiuplbpl: Zu.llnL,ahLuT.l LwnnALwo-
Ubpne Pppwlwibpne Lhwn ww niqquwhp odthne-
dp nmun hp pwlwp bppbdb JEbBbpny, spubpn
Lwdwp hnpibbpne: Vwpquljwl Spguljgnebondp
ohywygwé  JdPUnppinp wwwmbwnn] wppkl pul
gnwihlt npwpdws Epprwowpnlbp «@dnippy L'n-
pwhbpb urnwbyngwluwg inqupp, applbp ;plgnc-
Lbpnd wipu sEd-ghinbip-plpp, Lp thnhounwpdbhl
b pnbnidbwdp: Blpnipn mbwh b owp Lw-
Gwrnwlncdpibp, vwlwl bnbpwl pwpwgnigw-
Guwl wynp «@nippyp puphnibwdp pbpnikpne
hp pupunc@bubly Yuipndy Yepwn] dbpdbpne wp-
twppnncfthcup,  np LGwlhwnw wpwonLwg
fppwhiounifbwl Lwd owwp wdniulnifdhillk-
pr, gy hoo wwg wgguhh ghowlgno@bwl
Lhumwppppwlwl Jpbwl dp, Guuwpn oo junfwn
Lwygne pULbkp wmbuwl dp:

Uthpinph wy guwnnibbpne Wiwl, Bnopphng
Lwgnidpiul wy hp gppdwgpuct pugdwdhe qgdn-

(Project SAVE Photograph Archive, Courtesy of Dr. Nadya Sarafian)

cwpncfdpcbubp, pugy Be wgbuy pp wdnep Ghd-
phpp, Gwpniuw  wowbgncdpobilbpp,  gupwenp
whgbwip wllwpbp 4p nwpdbubly  JEpplwljwl
nybywgnud Lund hnpnoom dp: Zmﬁh[h pwy @k
wmbwhb h, pupnibp ybkwnp b wywhbpynofp dp
whhuniuwihb pnchobup: @bpbiy pun wikih phy
Cwbpty wyhwp foup wmwlwynuwlwgp, Luipw-
\bgne dwidnyp Phpbin Pwbgwpwlbwpl wpdbp
whwh wnwlwy, gupagbbpne Gwpubgne quow-
twbhgncfdtbwl dwhwppwlp whgwllwp dwlwp-
nwlubkpne whwp heuk, EhEnbkgpubpne dky Guigh-
pkl pghingnn, @ppwhiou Lnghinpwluliibp whinp
o, wyr, wge prpapp Beowckple whnh g
[PEpbiy, wwlhwl Junwlwpwp @nopphng Gwgp
ujfnh qwpniliwlit plpghlip Lwy Ly, Bhknkgh
bpfdw), powpunppncfdhil gnuguwpbpb] pp Gwomw-
wmncfdpibubpnh Gwbnby, Unihpwmnond@pol -
mwpb, wwbhh oo gwlboywlk pp Juwnnggubpp:
U funpwywmbbphl Jpwy, wlbpwdbpmnc@hol
hp ujwwbd @nipphny LGwynidbwl Guifwplne-
dp 2wpwomwlh ne wihponph Gwgndbwl, LGw-
dwgnpébwlhgnifdbwl ubprwgnodp, nfhuwgghbpnd-
[fhibbbpne  pwhwhiwlwncdhoup,  BlEnbgwlwl
ne wygwpl Cwowpbbpne Jwolwlgnodbwl Gpw-
tkpubpp, gwpwpbpnudplbbbpae pwpncbwljwlwl
hEpwyn quipgugnudp, b dp pull weugwls Gp
whobbd Zwpuuwmwbh ne gunnidubpne gopwly-
gncfdbwl ne Guwidbpwypuncfdbwl dky:
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The Armenian Diaspora of Modern Iran

fter months of unrest, in December 1978,

Tehran’s daily Alik® and Diocese entreated

an anxious l{ano-Armenian community to

avoid festivities of any kind, recommendin

instead gatherings around the family heart
and “modest and restrained” holiday observances. Isla-
mists” success in the revolution signified a defeat for the
secularist, feminist, and leftist segments of Iranian so-
ciety, including Armenians, and the ascendancy of the
Islamic Re ub%ic of Iran (IRI) resulted in the return of
the Church as the supreme authority in the Armenian
community, as it had been in previous centuries. This
time, however, Irano-Armenians—as the largest recogni-
zed religious minority—faced new rules of conduct, le-
gal restrictions, and discrimination while being granted
some autonomy in religious and communal life denied
to Muslim citizens. This turn to second-class citizenship
led in the following years to the exodus of most Irano-
-Armenians, as the community shrunk—in size and so-
ciocultural capital—to a fraction of what it once was.
Through a focus on three key features—migration, edu-
cation, and women—we briefly trace the community’s
historical background and then explore its contemporary
context.

Although Irano-Armenians have an ancient history da-
ting back to the Achaemenids (559-330 BCE), the mo-
dern community traces its origins to the forcible transfer
by Safavid ruler Shah Abbas I (r. 1587-1629) of 300,000
Armenians from the Ottoman and Russian Empires to
Iran, especially his new capital Isfahan. Voluntary and
forced migrations of Armenians and the shifting border-
line of northern Iran has led to fluctuating population
numbers since 1603. The number of Armenians decrea-
sed after the Torkmanchai Treaty (1828), as Qajar Iran
ceded Yerevan and Nakhijevan khanates to the Russian
Empire leading to the emigration of tens of thousands
from Iran. By the turn of the century, around 70,000
Armenians remained under Ejmiatsin’s religious juris-
diction, represented by two prelates, one heading com-
munities in northern Iran and the other in central and
southern regions of the country and India.

In the late nineteenth and early twentieth centuries,

By Houri Berberian and Talinn Grigor

the community benefitted from the influx of political
activists and teachers from the South Caucasus. Through
their impact and primarily the efforts of Irano-Armenian
women’s organizations concerned with the advancement
of women and the influence of missionary instruction,
schools—especially girls—dotted Irano-Armenian com-
munities. Iran’s first women’s organizations were foun-
ded by Armenian women as early as 1871. Through their
activism for girls’ education, women began to enter the
public arena, negotiating and interacting with not only
other women but men at different levels of authority—
from Boards of Trustees and clergymen to Qajar autho-
rities—in order to push their agenda forward. Armenian
revolutionaries contributed militarily and ideologically
to the Constitutional Revolution (1905-1911), whi-
le women collaborated with their Muslim counterpar-
ts to support constitutionalism and women’s advance-
ment and even tended to wounded fighters. When over
50,000 refugees and victims of the Hamidian Massacres,
world war, Genocide, and Sovietization bled into Iran,
women’s organizations came to their aid. These endea-
vors and their activism for girls’ education facilitated
women’s entry into the public arena as they gained cre-
dibility and visibility as public advocates of rights and
responsibilities.

The Armenian school system took a serious hit with
Reza Shah Pahlavi (r. 1925-1941) as his education po-
licies attempted to homogenize and unify Iran through
Persianization. The imposition of the Persian language
for the instruction of most subjects and restrictions on
instruction in religion and language shocked a commu-
nity whose struggle for autonomous Armenian schools
had a long history. Failure to comply resulted in school
closures and confiscation of properties starting in 1936,
thus following the path of Baha’i schools, the first to be
forced shut in 1934. Women’s organizations responded
swiftly and decisively by organizing underground Arme-
nian language and history classes and by assembling li-
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braries until their reopening starting in 1942.

The beginning of the Pahlavi era up to the 1958 shift of
allegiance by the Tehran Diocese (est. 1945) to the Holy
See of Cilicia during Mohammad Reza Shah Pahlavi’s (r.
1941-1979) reign is characterized by sociopolitical transfor-
mations. Tehran experienced major demographic shifts—a
jump from around 3,000 Armenians in 1927 to 50,000 in
1958—as older centers such as Tabriz, Rasht, and New Julfa
lost their Armenian populations to Tehran. Between 1946
and 1947, over 26,000 Irano-Armenians, largely from Azer-
baijan and Isfahan provinces, migrated to Soviet Armenia,
while 60,000 found themselves stranded in Tehran’s slums
when Soviet-Iran accords fell apart in autumn 1947. Tehran
emerged as the indisputable center of Armenian urban life

in Iran, where during the community’s heyday in the 1970s,
out of an estimated 250,000 Irano-Armenians, 120,000 li-

Elementary students at “Armen” national school
(Photo courtesy of Yelena Sargsyan for the Armenian Weekly)

ved in the capital. Armenian women, like others, benefitted
from the shah’s state institutional modernization that inclu-
ded women’s right to vote and hold office and expansion
of the education system as thousands received a university
education and entered professions. Middle- and upper-class
Armenian women became inscribed in Pahlavi narratives as
exemplary Iranians and beneficiaries of the state institutional
modernization that included women’s rights.

From the late 1950s to the eve of the Iranian Revolution
(1977-79), Irano-Armenian women and their organizations
vocalized their indigenous feminisms in the papers through
translations and synthesis of American and European femi-
nist works and their own pieces. They engaged with con-
temporary feminist thought, the state-sponsored Women’s
Organization of Iran, the White Revolution (1963), and
Iranian and global women’s activities. Articles debated and
advocated work outside the home and equal rights, featu-
red feminists’ writings or women “greats,” and confronted
sexism, often voiced within Armenian national concerns and
anxieties.

IRT’s Islamization of legal and cultural policies, that is, the
requirement that national law conform with Islamic Sharia
law, has led to the institutionalized and legal stratification
as second-class citizens of Jews, Zoroastrians, and Chris-
tians, the majority of whom are Armenians. While five par-
liamentary seats—stipulated in the 1906 Constitution and
reafhrmed in the new 1979 one—continued to be reserved
for them (two seats for Armenians, one each for Assyrians
and Chaldeans, Jews, and Zoroastrians), they were barred
from military careers, top government posts, and disquali-
fied from higher learning opportunities due to mandatory
Islamic theology university exams. Tehran’s Diocese became
the community’s governing body and the official mediator
between the community and the theocratic state.

A sign welcomes students to school (Photo courtesy of Yelena Sargsyan for the Armenian Weekly)
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A series of turbulent events tailgating the revolution cau-
sed waves of exodus. The flight of Irano-Armenians, who
had occupied top positions in late Pahlavi society, was
followed by the smuggling of thousands of young men out
of Iran with the outbreak of the Iran-Iraq War (1980-88),
while some 140 Armenian men died on the battleground.
To safeguard communal institutions, various Irano-Arme-
nian organizations, including the largest among them, the
Ararat Armenian Cultural Organization (est. 1944), found
innovative ways—erecting the Holy Cross Chapel (1987) on
its grounds—to prevent property confiscations by the state.
Imam Khomeini’s launching of the Supreme Council of the
Cultural Revolution (1980-87) to regulate Iranian society
according to Islamic Law had a substantial impact on the
daily life of Armenians, especially women whose circulation
was limited and controlled, public veiling was imposed, and
whose educational, professional, and public prospects were
severely curtained. Their legal and day-to-day existence was
now regimented by Shi'i and Apostolic regulations. The
1984 shutting of Armenian schools caused another wave
of exodus of families with school-aged children. Despite
President Khatami’s (r. 1997-2005) civil society reforms,
thousands left for Armenia after its independence in 1991.
Losing over 90 percent of its Armenian population (from
250,000 in 1977 to 20,000-30,000 in 2023), weakened by a
lack of social mobility and global connectivity, the Irano-Ar-
menian community’s rich sociocultural and economic life
and vibrancy have markedly deteriorated but not vanished as
evidenced by its surviving organizations and papers, e.g., the
Armenian-language Alik® (est. 1931) and the Persian-lan-
guage cultural quarterly journal of Irano-Armenian studies,
Payman/Peyman (est. 1996).

As before the revolution, Irano-Armenian women’s volun-
teer work under IRI continues still to fuel individual actuali-
zation, community functioning, societal welfare, and global
solidarity—now replaced by an inward struggle for vitality.
At least seven of these Armenian women’s organizations re-
main today officially registered, recognized, active, and in-
dispensable to both the Irano-Armenian communities and
the Iranian state, which continues to rely on their charitable
endeavors to support the elderly and the poor.

Some fifty years after the first school closures under Reza
Shah, Armenian schools again faced scrutiny, control, and
restrictions. During the 1980s, minority schools, including
Armenian, were again required to change their names, prac-
tice sex segregation, and accept the appointment of Muslim
personnel, and further reductions in language instruction. In
1981, IRI banned Armenian language teaching in schools,
thus dealing a heavy blow to the community’s much-valued
autonomy and commitment to Armenian-language—and
corollary Armenian identity—preservation. In response,
secular and clerical leadership emphasized the importance
of the Armenian language to religion. The state responded
by reaffirming that all religious instruction must be in Per-
sian and allocating only two hours per week for Armenian.
In fact, the capital’s Armenian schools received the strictest
treatment, while those in Isfahan and Iranian Azerbaijan had
greater flexibility in the number of hours per week of Arme-
nian language instruction. As in 1930, restrictions culmina-

ted in the shutting of Armenian schools in Tehran in 1984.
In the 1990s, some stringent rules were eased, and Armenian
language instruction hours increased to five hours per week.
Limitations on the teaching of Armenian have led to a de-
crease in Armenian literacy while Armenian schools, church,
press, and community institutions have continued to pro-
mote Armenian identity preservation and broader Armenian
causes within exclusively Armenian spaces.

As a recognized religious minority, Armenians along with
other Christians, Zoroastrians, and Jews receive a certain
amount of protection not extended to others, e.g., Baha'is
and other unrecognized religious groups. As with other mi-
norities, they have chosen a path of compliance and adap-
tability while resisting new limitations. Throughout, they
have drawn attention to the historical and cultural ties be-
tween Armenians and Iranians and exercised caution out of
fear that they would be associated with the West. This per-
formed detachment from the West, including the broader
Diaspora, their sacrifice in the Iran-Iraq War, and Islamic
laws regarding recognized religious minorities have helped
preserve a degree of communal autonomy—for instance, ea-
sing of gender segregation and alcohol prohibition within
Armenian spaces, like the 10,000-seat sports and cultural
Ararat Stadium (est. 1971). These modifications have resul-
ted in the exclusion of Armenians from broader Iranian so-
ciety, as the community has become insular to safeguard its
Christian and Armenian identity. In a context of formal and
informal discrimination, repression, and sustained margina-
lization, Irano-Armenian population numbers continue to
dwindle because of emigration to North America, Europe,
and the Republic of Armenia. Today’s community in Iran, as
others in the Middle East, has so steadily contracted that its
survival is in question, as some Armenian institutions have
been appropriated by the state and others, such as the Ararat
Stadium, have been under constant threat of seizure. These
endangered communities also signify a decrease in diversity
for wider societies. Nevertheless, the Irano-Armenian Dias-
pora’s deeply rooted linguistic and cultural links, symbiotic
historical relationship, and even shared ancient kinship with
Iran—that is, the ties that bind—persevere.
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